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To: Cardinal Michael F. Czerny, Prefect, Dicastery for Promoting Integral Human Development

Your Eminence:
When I was in the Jesuits (1979-1987), I was in theological studies at the Jesuit theologate at the University of Toronto when Pope John-Paul II visited Canada in 1984 – the country in which you grew up. Along with many other Jesuits in the Toronto area, I traveled to Midland, Ontario, to participate in Pope John-Paul II’s celebration of Mass in a field adjacent to the shrine of the North American Martyrs in Midland.
Consequently, I followed the news coverage of the first Jesuit pope’s recent penitential visit to Canada. For example, I read Cindy Wooden’s article “Raising banner, protesters raise questions about ‘Doctrine of Discovery’” in the National Catholic Reporter (dated July 29, 2022). I also read Christopher White’s article “Pope Francis says Catholic Church committed cultural ‘genocide’ of Canada’s Indigenous people” in the National Catholic Reporter (dated July 30, 2022).
In it, among other things, White says, “Canada’s bishops have been working with Vatican officials for a formal rescission of the policy [known as the ‘Doctrine of Discovery’], which has been an ongoing demand of many Indigenous advocates.”
In my estimate, such a formal rescission document would also serve as a suitable follow-up document for Pope Francis to issue to follow up his February 2020 post-synodal apostolic exhortation Querida Amazonia, on the one hand, and, on the other, his June 2022 apostolic letter Desiderio desideravi.
I have discussed Pope Francis’ two documents in the following two review essays that are now available online through the University of Minnesota’s online conservancy:
(1) “Pope Francis’ 2020 Apostolic Exhortation, and Walter J. Ong’s Thought” (URL: http://hdl.handle.net/11299/211640);
(2) “Pope Francis’ 2022 Apostolic Letter, and Walter J. Ong’s Thought” (URL: https://hdl.handle.net/11299/228208).
As you can see from the titles of my two online review essays, I am fond of promoting the mature work from the early 1950s onward of the American Jesuit Renaissance specialist and media ecology theorist Walter J. Ong (1912-2003; Ph.D. in English, Harvard University, 1955).
But also see my online profile of the doctrinally conservative Pope Francis: “Pope Francis on Evil and Satan” (dated March 24, 2019): https://www.opednews.com/articles/Pope-Francis-on-Evil-and-S-by-Thomas-Farrell-Abortion_Catholic_God_Homosexuality-190324-51.html
Now, even though you may already be familiar with Ong’s mature work from the early 1950s onward, I would nevertheless like to highlight his life and work here briefly.
Ong’s massively research Harvard doctoral dissertation was a study of the verbal arts of rhetoric and logic (also known as dialectic) from antiquity up to and beyond the French Renaissance logician and educational reformer and Protestant martyr Peter Ramus (1515-1572). In 1958, Harvard University Press published Ong’s doctoral dissertation, slightly revised, in two volumes:
(1) Ramus, Method, and the Decay of Dialogue: From the Art of Discourse to the Art of Reason (in the Age of Reason [also known as the Enlightenment]);
(2) Ramus and Talon Inventory (a briefly annotated bibliographic listing of more than 750 printed volumes [most in Latin] by Ramus and his allies and his critics that Ong tracked down in more than 100 libraries in the British Isles and Continental Europe).
I have discussed Ong’s work in many of my 532 online articles over the years at opednews.com. For example, I discuss Ong’s philosophical phenomenology in his 1958 book RMDD in my lengthy OEN article “Walter J. Ong’s Philosophical Thought” (dated September 20, 2020): https://www.opednews.com/articles/Walter-J-Ong-s-Philosophi-by-Thomas-Farrell-Communication_Communications_Communications_Consciousness-200920-664.html
But also see my introductory survey of Ong’s life and eleven of his books and selected articles in my 2015 book Walter Ong’s Contributions to Cultural Studies: The Phenomenology of the Word and I-Thou Communication, 2nd ed. (Hampton Press; 1st ed., 2000).
As I have detailed in my book about Ong’s life and work, as part of his lengthy Jesuit formation, he earned three graduate degrees (in English, philosophy, and theology) and was ordained a Jesuit priest before he proceeded to undertake doctoral studies in English at Harvard University. At Harvard, Perry Miller served as the director of Ong’s massively researched doctoral dissertation on Ramus and the history of the verbal arts of rhetoric and logic. Miller discusses Ramus and his work in his massively researched book The New England Mind: The Seventeenth Century (Harvard University Press, 1939; for specific page references to Ramus, see the “Index” [p. 528]).
In 1963, as I explain in my book about Ong’s life and work (pp. 4 and 48-49), the French Educational Ministry dubbed Ong a knight, Chevalier dans l’Ordre des Palmes Academiques, for services rendered to French culture. In 1964, Ong delivered the Terry Lectures at Yale University. In 1966-1967, Ong served as one of fourteen members of the White House Task Force on Education that reported to President Lyndon B. Johnson in 1967.
In 1969, Ong published seminal article “World as View and World as Event” in the American Anthropologist, volume 71, number 4, pp. 634-647; it is reprinted in volume three of Ong’s Faith and Contexts, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Scholars Press, 1995, pp. 69-90).
In broad terms, what Ong refers to as the world-as-view sense of life emerges decisively in Western philosophy with Plato and Aristotle. However, after the Gutenberg printing press emerged in Europe in the mid-1450s, the emerging print culture in Western culture enabled the world-as-view sense of life to predominate among people who learned to read and write, including many who did not formally study Western philosophy.
The American anthropologist David M. Smith discusses Ong’s 1969 article in connection with the Chipewyan Indigenous people of Canada in his 1997 essay “World as Event: Aspects of Chipewyan Ontology” that is reprinted in the anthology Of Ong and Media Ecology, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Hampton Press, 2012, pp. 117-141).
I discuss Ong’s 1969 article in connection with certain points he makes in his most widely read and most widely translated 1982 book Orality and Literacy: The Technologizing of the Word (Methuen, esp. pp. 36-57) in my article “Walter Ong and Harold Bloom Can Help Us Understand the Hebrew Bible” in Explorations in Media Ecology, volume 11, numbers 3&4, (2012): pp. 255-272.
Now, in 1978, Ong served as the president of the Modern Language Association of America – the only Catholic priest elected to this position thus far. In April and May of 1974, by invitation of the United States Board of Foreign Scholarships, Ong served as Lincoln Lecturer; he lectured in Central and West Africa in English and in French. Subsequently, Ong published three articles about Africa:
(1) “Mass in Ewondo” in the Jesuit-sponsored magazine America, volume 131, number 8 (September 28, 1975): pp. 148-151; it is reprinted in volume four of Ong’s Faith and Contexts, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Scholars Press, 1999, pp. 103-110);
(2) “African Talking Drums and Oral Noetics” in New Literary History: A Journal of Theory and Interpretation, volume 8, number 3 (Spring 1977): pp. 411-429; it is reprinted in Ong’s 1977 book Interfaces of the Word: Studies in the Evolution of Consciousness and Culture (Cornell University Press, pp. 92-120);
(3) “Truth in Conrad’s Darkness” in Mosaic: A Journal for the Comparative Study of Literature and Ideas (University of Manitoba Press), volume 11, number 1 (Fall 1977): pp. 151-163; it is reprinted in volume three of Ong’s Faith and Contexts, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Scholars Press, 1995, pp. 186-201).
Now, in the 1970s, Ong published two 350-page collections: (1) Rhetoric, Romance, and Technology: Studies in the Interaction of Expression and Culture (1971), and (2) Interfaces of the Word: Studies in the Evolution of Consciousness and Culture (1977) – both published by Cornell University Press. In 1979, Ong delivered the Messenger Lectures at Cornell University. In 1981, Ong delivered the Alexander Lectures at the University of Toronto.
In Ong’s 1971 book Rhetoric, Romance, and Technology: Studies in the Interaction of Expression and Culture (pp. 10-11), he makes the following statement about Erich Neumann’s Jungian account of the stages of consciousness:
The stages of psychic development as treated by Neumann are successively (1) the infantile undifferentiated self-contained whole symbolized by the uroboros (tail-eater), the serpent with it tail in its mouth, as well as be other circular or global mythological figures [including Nietzsche’s imagery about the eternal return?], (2) the Great Mother (the impersonal womb from which each human infant, male or female, comes, the impersonal femininity which may swallow him [or her] up again), (3) the separation of the world parents (the principle of opposites, differentiation, possibility of change, (4) the birth of the hero (rise of masculinity and of the personalized ego) with its sequels in (5) the slaying of the mother (fight with the dragon: victory over primal creative but consuming femininity, chthonic forces), and (6) the slaying of the father (symbol of thwarting obstruction of individual achievement, [thwarting] what is new), (7) the freeing of the captive (liberation of the ego from endogamous [i.e., “married” within one’s psyche] kinship libido and the emergence of the higher femininity, with woman now as person, anima-sister, related positively to ego consciousness), and finally (8) the transformation (new unity in self-conscious individualization, higher masculinity, expressed primordially in the Osiris myth but today entering new phases with heightened individualism [such as Nietzsche’s “overman” (sic)] – or, more properly, personalism – of modern man [sic]).
In broad terms, what Neumann refers to as stage (4) the birth of the hero (rise of masculinity and of the personalized ego-consciousness) can be understood as coinciding with what Ong refers to as the world-as-view sense of life in ancient Western philosophy as exemplified by Plato and Aristotle. Also in broad terms, what Neumann refers to as stage (7) the freeing of the captive energies in the psyche can be understood as coinciding with the historical emergence of the Industrial Revolution, on the one hand, and, on the other, the Romantic Movement in the arts and philosophy.
Now, in Ong’s 1981 book Fighting for Life: Contest, Sexuality, and Consciousness (Cornell University Press, pp. 18-19; but also see the “Index” for further references to Neumann [page 228]), the published version of Ong’s 1979 Messenger Lectures at Cornell University, he also succinctly sums up Neumann’s Jungian account of the stages of consciousness in in his massive book The Origins and History of Consciousness, translated by R. F. C. Hull (Pantheon Books, 1954; orig. German ed., 1949).
Taking hints from Ong, I have discussed Neumann’s Jungian account of consciousness in my essay “Secondary Orality and Consciousness Today” in the book Media, Consciousness, and Culture: Explorations of Walter Ong’s Thought, edited by Bruce E. Gronbeck, Thomas J. Farrell, and Paul A. Soukup, S.J. (Sage Publications, 1991, pp. 194-209).
Now, Erich Neumann (1905-1960) details the Great Mother (stage [2]) imagery of pre-historic cultures in his other massive book The Great Mother: An Analysis of the Archetype, translated by Ralph Manheim (Pantheon Books, 1955). 
For further discussion of the Great Mother archetype in the psyches of all men and women, see Edward C. Whitmont’s book Return of the Goddess (Crossroad Publishing, 1982). But also see my essay “Whitmont Identifies the Next Evolutionary Step for Western Culture” that is available online through the University of Minnesota’s digital conservancy: http://hdl.handle.net/11299/185771
Now, what Neumann refers to as endogamous kinship libido in the human psyche refers to the way in which we project archetypes within our psyches onto particular significant persons in our lives, usually starting with members of our families (kin). No doubt the process that Neumann refers to as the freeing of the captive endogamous kinship libido in our psyches is complicated. But the process can be liberating if and when it provides us with a deeper accessing of the optimal forms of the feminine archetype in our psyches (stage [7]). Similarly, the process of what Neumann refers to as stage (8) can be further liberating if and when the process provides us with a deeper accessing of the optimal forms of the masculine archetype in the human psyche.
For a concrete example of how these psychodynamic processes unfolded in the life of St. Ignatius Loyola (1491-1556), the founder of the Jesuit order, see the American Jesuit psychiatrist and Freudian psychoanalyst W. W. Meissner’s book Ignatius of Loyola: The Psychology of a Saint (Yale University Press, 1992). For hints about the optimal forms of the masculine archetype in the psyches of men and women, see Robert Moore and Douglas Gillette’s book King, Warrior, Magician, Lover: Rediscovering the Archetypes of the Mature Masculine (HarperSanFrancisco, 1990).
Now, in 1982, Ong published his magnificent “Introduction” (pp. 144-207) to John Milton’s A Fuller Course in the Art of Logic Conformed to the Method of Peter Ramus (1672), edited and translated by Walter J. Ong, S.J., and Charles J. Ermatinger in volume eight of Yale’s Complete Prose Works of John Milton: 1666-1682, edited by Maurice Kelley (Yale University Press, 1982, pp. 139-407). It is reprinted, slightly shortened, as “Introduction to Milton’s Logic” in volume four of Ong’s Faith and Contexts, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Scholars Press, 1999, pp. 111-142).
Now, in Ong’s seminal 1967 book The Presence of the Word: Some Prolegomena for Cultural and Religious History (Yale University Press), the expanded version of his 1964 Terry Lectures at Yale University, what he refers to as the psychodynamic of polemic (from the Greek root word meaning war, contest) is a central theme (for specific page references, see the entry on polemic in the “Index” [p. 354]). Among other things, the psychodynamic of polemic is central to the verbal arts of rhetoric and logic.
Subsequently, Ong went on to publish his short 1981 book Fighting for Life: Contest, Sexuality [Gender], and Consciousness (Cornell University Press), the published version of Ong’s 1979 Messenger Lectures at Cornell University. In it, he also refers to the psychodynamic that he refers to in his 1967 book as polemic, but he switches his terminology and now characterizes the psychodynamic instead as agonistic (from the Greek root word meaning contest, struggle).
Ong made this switch in terminology upon further reflection on Johan Huizinga’s classic study Homo Ludens: A Study of the Play Element in Culture (Beacon Press, 1955; translated from the 1944 German edition, which included the author’s “Foreword” dated 1938).
I follow Ong’s interpretation of male agonistic tendencies in my article “The Female and Male Modes of Rhetoric: in College English, volume 40, number 8 (1978-1979): pp. 909-921; also see my essay “Faulkner and Male Agonism” in the book Time, Memory, and the Verbal Arts: Essays on the Thought of Walter Ong, edited by Dennis L. Weeks and Jane Hoogestraat (Susquehanna University Press; Associated University Presses, 1998, pp. 203-221).
Now, in Ong’s 1981 book, he explicitly works with a non-materialist philosophical position that he refers to as noobiology (formed from the Greek root nous, noos, meaning mind) to differentiate his non-materialist philosophical position from the materialist philosophical position of E. O. Wilson in his massive 1975 book Sociobiology: The New Synthesis (Belknap Press of Harvard University Press) – a book that Ong repeatedly cites for specific material he discusses (for specific page references to noobiology, see the “Index” [p. 228]; for specific page references to Wilson, see the “Index” [p. 231]).
Like Ong, I also prefer the non-materialist philosophical position. For an accessible discussion of the non-materialist philosophical position, see Mortimer J. Adler’s book Intellect: Mind Over Matter (Macmillan, 1990).
Now, the psychodynamic that Ong refers to variously in his 1967 and his 1981 books is rooted in and is an expression of the part of the tripartite human psyche that both Plato and Aristotle refer to as thumos (or thymos).
Now, the part of the tripartite human psyche that Plato and Aristotle refer to as thumos (or thymos) is the deepest and oldest part of the triune human brain that Paul D. MacLean, M.D., refers to as the paleomammalian brain. But the verbal arts of rhetoric and logic that Ong discusses are linked primarily with the newest part of the human brain, the neocortex. For all practical purposes, the part of the tripartite human psyche that both Plato and Aristotle refer to as logos involves that part of the triune human brain that MacLean refers to as the neocortex.
See MacLean’s comprehensive synthesis in his 1990 book The Triune Brain in Evolution: Role in Paleo-cerebral Functions (Plenum Press).
For further discussion of Aristotle, see Barbara Koziak’s book Retrieving Political Emotion: Thumos, Aristotle, and Gender (Pennsylvania State University Press, 2000).
Now, in 1982, Ong published his most widely read and most widely translated book Orality and Literacy: The Technologizing of the Word (Methuen), mentioned above.
In 1986, Ong published his book Hopkins, the Self, and God (University of Toronto Press), the published version of Ong’s 1981 Alexander Lectures at the University of Toronto.
In 1987, Ong published his expansive article “Orality-Literacy Studies and the Unity of the Human Race” in Oral Tradition, volume 2, number 1 (January 1987): pp. 371-382. It is reprinted in volume one of Ong’s Faith and Contexts, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Scholars, 1992a, pp. 209-218).
In the 1990s, four volumes of Ong’s essays were published under the general title Faith and Contexts, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Scholars Press, 1992a, 1992b, 1995, and 1999).
In 2002, a wide-ranging selection of Ong’s non-religious publications was published the six-hundred-page anthology An Ong Reader: Challenges for Further Inquiry, edited by Thomas J. Farrell and Paul A. Soukup, S.J. (Hampton Press).
I have also compiled the online resource document “A Concise Guide to Five Themes in Walter J. Ong’s Thought and Selected Related Works” (URL: http://hdl.handle.net/11299/189129).
For a briefly annotated bibliography of Ong’s 400 or so distinct publications (not counting translations and reprints as distinct publications), see Thomas M. Walsh’s “Walter J. Ong, S.J.: A Bibliography 1929-2006” in the book Language, Culture, and Identity: The Legacy of Walter J. Ong, S.J., edited by Sara van den Berg and Thomas M. Walsh (Hampton Press, 2011, pp. 185-245).
Best wishes for your important work as Prefect of the Dicastery for Promoting Integral Human Development.

Respectfully yours,

Thomas J. Farrell, Professor Emeritus, Department of English, Linguistics, and Writing Studies, University of Minnesota Duluth
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