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Abstract 
 
 

Jamaica, known to its locals as the land of milk and honey, is also perceived as 

the most homonegative country in the world. Even though there is no research 

substantiating this claim, it is still a largely held belief by many people. The purpose of 

this study is to initiate a line of inquiry into the lives of women-who-love-women, a topic 

that is often neglected and silenced in Jamaica for a variety of reasons. 

 
The current study explores the lived experiences of women-who-love-women in 

Jamaica. Specifically, it investigates the phenomenon of homonegativity on the lives of 

women-who-love-women. Using post-intentional phenomenology as a methodological 

framework, I examined data from four self-identified Jamaican women-who-love-women 

to better understand the nuances and complexities of their daily lives. Post-intentional 

phenomenology allowed me to look at glimpses in the lives of these women to see 

slithers of the tentative manifestations of their lives. Data collection tools included 

written memories, interviews, participants’ reflections on two Jamaican dancehall songs, 

and my post-reflexive journal entries. I discovered tentative manifestations into the lives 

of these women that revealed how they operate daily with care, hope, fear, and a 

multitude of productive tension-filled emotions in a land permeated with homonegative 

attitudes. 

 
I analyzed data using Thinking with theory, a framework designed by Jackson and 

Mazzei (2012) that assumes data is partial, incomplete, and always being re-told and re- 

remembered. Thinking with theory allowed me to plug theoretical concepts into the data 
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to see what new understandings could be produced. I also inserted the data into the 

theoretical concepts to garner varying interpretations. I ‘plugged in’ Ahmed (2006), 

Bulter (1990), and Lorde’s (2012) concepts of orientation, performativity, and the erotic 

as power to open up the phenomenon that I studied. This allowed me to explore varying 

perspectives of the lived experiences of women-who-love-women in Jamaica to see 

glimpses of their lives in its multiple, partial, and fleeting ways. This study has 

implications for policy makers, teaching, and learning. 
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Chapter One: The Journey 
 

Aja giggled as she sheepishly showed her housemate, Roxanne, the note she got at 

work today. Roxanne read the note aloud, “I have been admiring you for a long time. 

Let’s talk soon. My number is 887-1512. Bye, Tracy.” Appalled, Roxanne asked Aja a 

question that she knew the answer to, “Which Tracy, the girl that works at the Housing 

Development Office?” Roxanne did not wait for Aja to respond before she asked a series 

of rhetorical questions: “Has she gone mad?” “Does she think you are sick like that?” 

“What on earth is wrong with her?” Roxanne crushed the note and threw it in the trash 

saying, “Nasty, nasty, nasty, so gross!” Aja nodded her head in agreement with Roxanne. 

“What’s wrong with people these days?” Roxanne asked as she turned and walked away 

in disgust. As soon as she walked away Aja reached in the garbage bin and retrieved the 

note. She thought aloud, “I am going to text this girl and let her know, I am not one of 

those people.” 

Same-sex relationship is tabooed in the Jamaican society (Charles, 2011; Cowell 
 

& Saunders, 2011). Jamaica has been noted as one of the most homophobic places in the 

world (Padgett, 2006). Limited research has been done on the topic of same-sex 

relationships in Jamaica (West & Cowell, 2014), and the few studies that have been 

conducted focus on males and homosexuality (Charles, 2011; Cowell, 2011; White & 

Carr 2005). The studies that included both male and female participants did not report 

results relating to female participants separately from male participants (Boxill, Martin, 

Russell, Walker, Meike, & Mitchell, 2011; Boxill, Galbraith, Mitchell, & Russell, 2012). 

Some studies documented the pervasive homophobic attitude that is seeped in the 
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Jamaican culture (Charles, 2011; Cowell, 2011; Cowell & Saunders, 2011; West & 

Cowell, 2014), and a limited number of studies showed that the public’s perception of 

disgust toward homosexuals is gravely exaggerated (Anderson-Levy, 2008; Jackson, 

2015). 

Since there is a dearth of research on same-sex relationships in Jamaica and the 

majority of the research that has been conducted centers on males, my dissertation 

focuses on the phenomena of the women-who-love-women in Jamaica. I used the method 

of post-intentional phenomenology to investigate the lived experiences of women-who- 

love-women in Jamaica. 

 
Who Am I? 

 
I was born and raised in Jamaica. I moved to the United States (U.S.) when I was 

26 years old. I am Jamaican. Being Jamaican means a lot of different things, but one thing 

that it can mean is being homonegative. When I was growing up, homonegativity was 

laden in our culture. It could be heard in the lyrics of our dancehall music. It could be 

heard in church sermons. It could be heard in casual conversations on the streets, or even 

in the whippings given to alleged homosexuals through “jungle justice.” Jungle justice is 

the lawless act of community members coming together to punch, kick, beat, stone,  

and/or chop to pieces an individual who has done a vicious crime. In Jamaica, in the 

context of homonegativity, a vicious crime means looking gay, acting gay, allegedly 

flirting with someone of the same gender, allegedly being in a compromising position 

with a person of the same gender, or being caught in the act of having sex with a person 

of the same gender. I am intentionally repeating “allegedly” because one dare not self- 
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identify as a homosexual. For those like me, who grew up in the 1980s and 90s, the 

Jamaican culture did not allow for individuals to get that far along the continuum of 

“homosexual self-actualization.” Any sign of homosexuality that an individual exhibits 

was, and still is, instantly nipped in the bud via jungle justice or criminalization. 

Homonegativity is braided in Jamaican culture; it is so infused in my being that I 

cannot separate myself completely from it. The music that I danced and listened to when 

growing up was filled with violence toward homosexuals at the word, semantic, and 

discourse level. An example of this is “Boom bye bye inna batty bwoy head. Rude bwoy 

nah promote no nasty man, dem affi dead” (Buju Banton, 1991: Track1). These popular 

two lines from this famous dancehall song refer to killing homosexuals by shooting them 

in the head. The lyrics define homosexuals as being nasty, and only portray them as 

immoral sexual beings, hence the name ‘batty’ man. 

I knew I was not to consider the idea of having intimate feelings for someone of 

the same sex. If this idea did flash into my imagination, it would accompany the 

sentiments that were expressed in “Boom bye bye inna batty bwoy head. Rude bwoy nah 

promote no nasty man, dem affi dead”(Buju Banton, 1991: Track1). If I felt attracted to a 

woman, I would think of physical punishment along with the terms immoral sexual being 

and nasty. Growing up in Jamaica, being homonegative is part of my lived story. It was 

what I knew, and what I learned. My culture has played a huge part in forming who I am 

today. 

At the age of 26, I got a teaching position in the South Bronx, New York. I moved 

from Jamaica carrying with me one part of my Jamaican identity, being homonegative. 
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I Am Jamaican, And… 
 

When a tall white girl 
The P.E. teacher gave me a high five one day in the gym 

I felt our fingers intertwined 
She held her right hand in mine 

I felt it 
I quickly let go 

I walked away without looking back 
Knowing she was staring at my back 

My head was full of thoughts 
Go wash your hand 

Nasty 
It was her fault 
She is so gay 

I am not! I am ok. 
My head was full of thoughts 

It is not me 
It is her 

Disgrace her 
Tell all your teacher-friends 

They will surely make a mockery of her 
For defiling you 

You, pure innocent Jamaican girl. 
 

I went to the teachers’ lounge one day 
There was a group of teachers in there 

Including the tall white girl 
Yes, that was her 
She was sitting 

Eating her lunch 
As soon as she was finished 

She left 
One teacher snickered. 

Another one said, “Maaann, even Stevie Wonder could see that girl is gay.” 
I burst out laughing 

I denied myself the fact that we high-fived for a little too long 
I knew 

I was intentional about not giving her any eye contact when we came in contact 
I wiped her out of my mind 
But, she lived in my heart 

Creeping up in my thoughts 
I am Jamaican 

What is happening to me? 
I cannot understand. 
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She got my phone number from a fellow 4th-grade teacher 
She called me up and invited me to Zumba 

I went 
Stupid me 

What am I doing here? 
 

If I stop and think 
I feel shame 

If I let the feeling flow 
I feel something that I have never experienced before 

 
Zumba didn’t work 

Too much salsa 
So she invited me to Happy Hour 

“Sorry, I don’t drink.” 
I would never go to happy hour with you 

Scared to be seen by someone from school 
 

Thinking in my head 
I would never be caught having a leisure conversation with you 

I secretly would love a private conversation though 
 

Shame 
No, I wouldn't 
I am Jamaican. 

I am homophobic 
I am not and will not be attracted to a girl- tall white girl 

I am not a lesbian 
I am only attracted to one 

I am not a lesbian 
But, she is 

I can never be a lesbian 
I am Jamaican. 

 
 

Context 
 

Jamaica, a former British colony, inherited the Offenses Against the Person Act 

from its colonizer. Britain has since revoked the Offenses Against the Person Act; 

however, Jamaica decided to keep it. The law states, 
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Whoever shall be convicted of the abominable crime of buggery, committed 
either with mankind or with any animal, shall be liable to be imprisoned and kept 
to hard labor for a term not exceeding ten years (Ministry of Justice, 2010). 

 

As stated in the law, homosexuality in Jamaica is a criminalized act. If a person is 

found guilty of being involved in homosexual relationships, the person can be imprisoned 

for up to ten years. This law has been part of the Jamaican value system upon which 

Jamaica, as a nation, was built. Jamaica’s enforcement of Section 76, the Offenses 

Against the Person Act, is one of the many reasons why the country is often referred to as 

the most homophobic place in the world (Padgett, 2006). 

The criminalized act of buggery is unique to homosexual males but has ripple 

effects on female same-sex relationships, such as societal discrimination and even the use 

of corrective rape (Allyn, 2012). Even though women are not included in Section 76, 

Offenses Against the Person Act, criminalization and discrimination of homosexuals 

adversely affect the lives of women-who-love-women and also the lives of those in 

society who condemn women-who-love-women. For example, women-who-love-women 

are not free to live with their partners as a couple. Because of their sexual orientation, 

they are discriminated against in all areas of their lives, including at work, by their 

families, at church or when in need of health care (White & Carr, 2005; Charles, 2011; 

Cowell, 2011; West & Cowell, 2014). Philosopher Paulo Freire reminds us that we 

cannot oppress others without oppressing ourselves. For this reason, when women-who- 

love women are oppressed by the Jamaican society, the society in turn is oppressing 

itself. The perpetuation of oppression is a problem. 
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Statement of the Problem 
 

As stated earlier, limited research exists on the topic of women-who-love-women 

in Jamaica. Without an opportunity to learn about the lives and the lived realities of these 

women, the Jamaican society may continue to perceive them as immoral, sick, or outcast. 

My study focuses on a topic that, to date, has not been the subject of sufficient attention 

or research- the lived experiences of women-who-love-women in Jamaica. To date, no 

study has been conducted in Jamaica that focuses solely on women-who-love-women and 

their lived experiences in a perceived homonegative society. It is important that the voices 

of women-who-love-women be heard and their experiences recognized as their own     

and not linked or intertwined with the experiences of homosexual males in Jamaica. 

These stories of women need to be heard and validated in order to get an understanding of 

their lived-experiences from own their perspectives. 

 
Purpose of the Study and Research Questions 

 
My research goals were to shed light on the lived experiences of a group of 

women-who-love-women who have learned to live in a predominately homonegative 

society. The lived stories of these women needed to be heard in order to understand their 

daily joy, fears, struggles, and hopes. The Jamaican society has mostly tainted versions of 

these women’s stories. My research purpose was to share not only the positive or the 

negative stories, but also to share the varying versions of the truths lived daily by these 

women. 

I used a post-intentional phenomenology to investigate the lived experiences of 

women-who-love-women in Jamaica, which is known as a homonegative society. In my 



8 
	

study I intended to illuminate the stories of women-who-love-women in Jamaica. I  

hoped to use collective memory work, unstructured interviews and observations to gather 

the data for this study. The participants were self-identified Jamaican women-who-love- 

women. 

I sought to answer the questions: How might living as a woman-who-loves-women take 

shape in Jamaican society? How does societal homonegativity shape the lived 

experiences of women-who- love-women in Jamaica? And finally, what are the lived 

experiences of women-who-love-women in Jamaica? 

 
Significance 

 
My research serves to initiate a line of inquiry that is often neglected and silenced 

in Jamaica for a myriad of reasons. This study shines a light on the known reasons and 

hopefully uncovers other reasons for societal homonegativity. It is my hope that this 

research will be used to generate further lines of inquiry pertaining to groups who are 

marginalized because of their sexual orientation by the larger society, especially in the 

Jamaican context. The significance of my study relate to disrupting the heterosexual- 

homosexual binary that has been normalized in the Jamaican society. I am hopeful that 

this study will open the discussion about the lived experiences of women-who-love- 

women in Jamaica and the ways that they have learned to operate and orient themselves 

toward and against heteronormative practices. My study makes the stories of women- 

who-love-women in Jamaica part of our nation’s stories that are worthy to be told and 

heard. 
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Join me on my journey as I continue to tell the stories that fill the lives of Aja, 

Robyn, and Tracy. 

And my personal stories with the tall white girl, the gym teacher 

And many more stories that need to be heard… 
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Chapter Two: Relevant Literature 
 

Countries that have been colonized, especially those in the Caribbean and parts of 

Africa, are sometimes perceived as 1homonegative. Societal homonegativity in colonized 

countries is cited often in literature and in the newspaper. For example, Padgett (2006) 

stated that Jamaica is the most homophobic place on earth, and Alexander (2005) 

mentioned that Trinidad and Tobago and the Bahamas are repressive places because their 

state laws classify lesbian identity as criminal. Although much has been written about 

societal homonegativity in colonized countries, there is a paucity of empirical research 

relating to the issue of societal homonegativity in these countries (West & Cowell, 2014). 

The purpose of my literature review is to examine empirical research that has 

been conducted over the past 25 years on the topic of societal homonegativity in 

countries that have been colonized. This review will focus on countries in the Caribbean 

and also some countries in parts of Africa. I organize this review via four research 

questions. They include: 

1. What studies exist on societal homonegativity in countries that have been 

colonized and what results do they find? 

 
 
 
 
 
 
 

 

1 Homonegative is the “indifference, hostility, oppression and the overall lack of social, 
cultural, and institutional support that homosexuals experience as a consequence of their 
insertion into a predominantly heteronormative social ethos” (Cowell and Saunders, 
2011, p. 317). 
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2. How are the forms of formal (e.g., official, legislative) and informal (e.g., 

social norms, educational practices) ways of being that have been inherited in 

each setting through the colonizing period documented in these studies? 

3. What challenges to the hegemony of homonegativity are appearing in these post- 

colonial settings? 

4. What methodologies were used in these studies and how do these methodologies 

capture different phenomena? 

 
Methodology of Relevant Literature Reviewed 

 
The studies I chose for this literature review focused on homonegativity in 

colonized countries. Four main databases were employed to search for relevant literature. 

These databases included ProQuest Digital Dissertations and Theses, EBSCOhost, 

Academic Search Premier, and Google Scholar. In addition, I reviewed the following 

online journals and organizational websites for online research articles: Women’s Studies 

International, Feminist Studies, Gender and Society, Caribbean Review of Gender 

Studies, Social and Economic Studies, Journal of Homosexuality, Journal of Gays and 

Lesbian Studies, and Jamaica Forum of Lesbians All-Sexuals and Gays (J-FLAG). In 

selecting studies, I focused on research papers that were relatively current and no older 

than 25 years. The range of dates for these research studies was 1990-2015. The majority 

of studies I found were conducted after 2010. 

I used the following keywords in my search: homonegativity, homophobia, 

colonized countries, gays, lesbians, third world countries, Caribbean, heterosexuals, 
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2heteronormativity, discrimination, and sexual prejudice. I used truncation in order to 
 

retrieve variations on root words. For example, I searched gay*, colonial*, coloniz*, and 

homo*. In all, my search led me to a total of 37 descriptive articles, literature reviews, 

summaries, dissertations, and research papers. Of the 37 papers, I included the 19 

empirical papers in this literature review. 

My literature review includes only empirical research articles and dissertations. I 

decided to only include studies that were done in the Caribbean or parts of Africa. I 

decided to exclude two literature reviews I had found because they did not have research 

questions and lacked rigorous research methods for gathering data. Even though I did not 

include the two literature reviews in this paper, they were instrumental in guiding me to 

relevant empirical research (Chevannes, 1992; Sharpe & Pinto, 2006). I excluded studies 

that focused only on males and homophobia. It is imperative to my research that I zoom 

in on studies that investigate females and lesbians. Therefore, I included studies that 

looked at males and females or females only. I also included document-based studies that 

examined public policies or newspaper articles. 

I excluded many frequently-cited papers from this literature review for a myriad 

of reasons. I excluded frequently cited literature-based writings such as Thiefing Sugar: 

Eroticism Between Women in Caribbean Literature by Omise’eke Natasha Tinsley 

(2010), Tongues on Fire: Caribbean Lesbian Lives and Stories edited by Rosamund 

Elwin (1997), and Our Caribbean: A Gathering of Lesbian and Gay Writing from the 

 
 

2 Heteronormativity “refers to the institutionalization of heterosexuality and heterosexual 
valued in a society imbuing them with high degree of moral rectitude and as corollary 
rejecting divergent outlooks” (Cowell and Saunders, 2011, p. 317). 
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Antilles edited by Thomas Glave (2008). I excluded these literary writings because 

they were not empirical research. Other frequently cited work on women-who-love- 

women in the Caribbean that were excluded from this literature review were Man Royal 

and Sodomites: Some Thoughts on the Invisibility of Afro-Caribbean Lesbians by 

Makeda Silvera (1992) and More Notes on the Invisibility of Caribbean Lesbians by 

Rosamund King (2008). These works were excluded because they fall under the genre of 

reflective writings, rather than empirical research. I excluded the frequently-cited Sexual 

Choice as Human Rights: Women Loving Women by Joan French and Michelle Cave 

(1995) because it is an unpublished paper. 

In the upcoming sections, I first present studies that have been conducted on 

societal homonegativity, or a similar phenomenon, and the results of these studies. Next, 

I discuss the formal and informal ways that homonegativity has been inherited by these 

countries. Next, I explain some challenges to the hegemony of homonegativity. 

Following, I present the methodologies that were used in the studies and discuss how 

they capture different phenomena. Throughout this review, I will draw parallels to 

Jamaican society. Last, I discuss how these studies inform my work. 

 
What Studies Exist on Societal Homonegativity 

 
In my first literature review question I asked, “What studies exist on societal 

homonegativity in countries that have been colonized and what results do they find?” 

Table 1 summarizes basic findings regarding publication date, geographic settings, what 

the researchers studied, and their results. 
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Table 1 
 

Summary of Findings on Societal Homonegativity in Countries That Have Been 
Colonized 

 
	 Publication Geographic 

setting 
Researched Results 

1 J. Clemencia 
1996 

Curacao Unheard voices of women 
who share their lives with 
other women as partners 

Many women and men 
live with same-sex 
partners in Curacao 
irrespective of societal 
homonegativity. 

2 L. Peake & A. 
Trotz 1999 

Guyana How the reproduction of 
racialized identities relies on 
gendered practices and 
representations 

Overwhelmingly,  there 
was a feeling of disgust 
and abhorrence towards 
homosexuals and 
lesbians. 

3 K. J. Graziano 
2004 

South-Africa Oppression and resilience in 
post-apartheid South Africa. 

Seven themes emerged: 
1) awareness 2) classism, 
3) lack of education, 4) 
cultural beliefs, 5) social 
spaces, 6) rape, 
harassment, secondary 
victimization and 7) hope 
and resiliency 

4 R. C. White & R. 
Carr 2005 

Jamaica The relationship of 
homophobia to the 
HIV/AIDS stigma 

A strong and consistent 
relationship between 
homophobia and HIV/ 
AIDS-related 
stigma was reported, but 
the relationship varied 
according to geographic 
location, social class, 
gender, and skin color 
(complexion) to the 
extent that this coincided 
with class. 

5 G. Wekker 
2006 

Suriname Women who love women in 
Suriname 

Surinamese working- 
class women’s same-sex 
relationships are based on 
caring for each other 
emotionally,  physically, 
psychically, and 
financially. 

6 L.M. Anderson- 
Levy 
2008 

Jamaica What role does 
"homophobia" or "straight 
repulsion" play in the 
reproduction of these 

There are available 
spaces where the culture 
of homosexuality takes 
place in Jamaica. These 



15 
	

	 	 	 gendered  subjectivities? spaces are raced and 
classed. 
The fear that society 
paints is not reflective of 
the reality of brutality 
that is met out to lesbians 
and gays 

7 K. Kempadoo 
2009 

Barbados How is gender and sexuality 
related to risk and 
vulnerability in the 
Caribbean? How is sexuality 
expressed or practiced? 

Same-sex relations are 
not in the first instance 
claimed as identity but 
rather as activity, as 
people disclose 
information about their 
practice without 
identifying or viewing 
themselves as 
homosexual, queer, gay, 
lesbian, or 
transgender 

8 H. Gunkel 2009 South Africa Female same-sex intimacy 
(mummy-baby) in 
contemporary South Africa 

“Mummy-baby” 
relationships provide a 
homosocial space in 
which same-sex intimacy 
is not linked to 
homosexuality. 

9 A. Currier 2010 Namibia Political homophobia in post- 
colonial Namibia 

Political homophobia 
stifles political dissent 
and enhances leaders’ 
masculinity position and 
legacy as liberators. 

1 
0 

C. Charles 2011 Jamaica Representation of 
homosexuality in Jamaica 

An ultraconservative 
social consensus against 
homosexuality is 
developed over time in 
Jamaica through the 
interaction of various 
societal institutions. 

1 I. Boxill, J. Jamaica Perceptions of Jamaicans Strong negative 
1 Martin, R. towards same sex perceptions and attitudes 

Russell, L. relationships towards  homosexuality 
Walker, T. Meike, cut across all social 
& R. Mitchell classes, gender, and 
2011 social groups in Jamaica. 

1 N. Cowell & T. Jamaica Exploring  heteronormativity Jamaica can be 
2 Saunders in the public discourse of characterized as a 

2011 Jamaica legislator heteronormative state one 
marked by heterocentric 
values and discriminatory 
behaviors towards non- 
heterosexuals 

1 N. Cowell Jamaica Public Discourse, Popular 25% of participants 
3 2011 Culture and Attitudes expressed some 

Towards Homosexuals in equivocation about 
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	 	 	 Jamaica whether or not 
“homosexuals deserve to 
die” - over 7% actually 
endorsed the statement 

1 I. Boxill, E. Jamaica Perceptions of Jamaicans Persistence of strong 
4 Galbraith, R. towards same sex negative views towards 

Mitchell, R. relationships same sex relationships 
Russell 2012 (a follow-up study) across all sectors of 

society 
1 K. West & M. Jamaica Investigate the relationship Jamaicans reported less 
5 Hewstone compared to between contact and sexual favorable attitudes 

2012a Britain prejudice in Jamaica towards gay men than did 
comparing it to Britons. 
corresponding relationship in 
Britain 

1 K. West & M. Jamaica The relatively socially Greater socially 
6 Hewstone compared to acceptable prejudice within acceptable presence of 

2012b United Kingdom and between societies. prejudice against 
and United States homosexual men in 
of America Jamaica than in the UK 

and in the USA 
1 J. M. Gromer, M. Barbados Sexual prejudice among The average student 
7 H. Campbell, T. Barbadian University displays a moderate 

Gormory, & D. Students amount of sexual 
M. Maynard prejudice toward lesbian 
2013 and gay people. 

1 K. West & N. Jamaica Predictors of prejudice Male gender was the 
8 Cowell against lesbians and gay men strongest predictor of 

2014 in Jamaica (a re-analysis) antigay prejudice in 
Jamaica. Male 
participants expressed 
more prejudice. More 
prejudice was expressed 
towards gay men than 
towards lesbians. 
Religiosity and dancehall 
music were strong 
predictors of prejudice. 

1 K.B. Jackson Jamaica Homohegenomy and the The idea of Jamaica as a 
9 2015 compared to other: Canada and Jamaica heterocentric/ 

Canada homophobic country is 
grounded in 
generalization,  distortion 
and exaggeration and 
occurs in the context of 
historic colonial and 
other stereotypes. 

 

I included a total of 19 empirical studies in my review. Publication dates ranged 

from 1996 to 2015. Eight of the studies were conducted in Jamaica. Four of the studies 
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were from other Caribbean islands, namely: Curacao, Guyana, Suriname, and two were 

conducted in Barbados. Three of the studies compared Jamaica with first world countries. 

Three studies from the continent of Africa were included in this literature review,  

namely: South Africa and Namibia. 

My review of literature included geographic regions where same sex-same 

relationships are legal and other studies where this relationship is illegal. Same-sex 

relationships are illegal in Jamaica, Barbados, Guyana, and Namibia. Same sex 

relationships are legal in Curacao, Suriname, and South Africa. The only country I 

reviewed that has anti-discriminatory laws to protect same-sex couples was South Africa. 

Regardless of the legality or the illegality of the same-sex relationship in these 

geographic regions, homonegativity is pervasive in all of these regions. 

Researchers investigated a range of topics related to the societal homonegativity 

that exists in colonized countries. Six of the studies investigated perceptions and 

prejudices towards same-sex relationships (Boxill, et al., 2011; Boxill, et al., 2012; West 

& Hewstone, 2012a; West & Hewstone, 2012b; Gromer, Campbell, Gormory, & 

Maynard, 2013; West & Cowell, 2014). Five of the studies examined gender and 

sexuality (Peake & Trotz, 1999; Graziano, 2004; Anderson-Levy, 2008; Gunkel, 2009; 

Kempadoo, 2009). Five of the studies examined public discourse and policies towards 

3homosexuals (Currier, 2010; Charles, 2011; Cowell & Saunders, 2011; Cowell, 2011; 

Jackson, 2015). Two focused on unheard voices of women-who-love-women in the 

Caribbean (Clemencia, 1996; Wekker, 2006). One study examined health related issues 

 
 

 

3 In this paper, the word homosexual is used at times to refer to both gays and lesbians. 
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(White & Carr, 2005). The 19 studies investigated a range of topics that relate to 

societal homonegativity; however only two of these studies focused specifically on the 

lives of women. 

I was able to identify seven themes from the results of these 19 studies. I found 

these themes because they were repeated in the findings from some of the studies or they 

were highlighted as key findings within individual studies. The seven major findings I 

discovered were 1) religion, 2) masculinity, 3) popular culture, 4) legislation, 5) identity, 

6) heteronormativity, and 7) unnaturalness. These themes showed up in many of the 

studies. For example, the three studies that investigated predictors of prejudice against 

homosexuals in Jamaica revealed that Jamaican music, religiosity, and male socialization 

are the highest predictors of prejudices against gays in the Jamaican context (Boxill, et 

al., 2011; Boxill, et al., 2012; West & Cowell, 2014). 

Figure 1 shows that the main predictors of prejudice towards gays and lesbians 

include religiosity, Jamaica’s dancehall music, and male socialization. 

 

 

Dancehall	
Music	

Religiosity	 Male	
Socialization	

Predictors	of	
prejudices	
against	gays	
and	lesbians	
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Figure 1. Predictors of prejudices against and gays and lesbians in the 

Jamaican context 

Five studies examined public discourse and policies towards gays found that 

legislative laws and political leaders, popular culture, and religiosity contribute to a 

homonegative society (Currier, 2010; Charles, 2011; Cowell & Saunders, 2011; Cowell, 

2011; Jackson, 2015). Major findings in each study were repeated across several of the 19 

studies, though the results of the studies were not always definitive. Six studies  

concluded that societal homonegativity is nuanced and it is lived out in multiple ways or 

sometimes not lived out at all. The results of these studies showed that homonegativity is 

present in the geographic regions that were studied, but it is not as prevalent as the public 

perceives it to be. These researchers argued that gays and lesbians were able to coexist in 

these spaces despite homonegativity (Clemencia, 1996; Graziano, 2004; Wekker, 2006; 

Anderson-Levy, 2008; Gunkel, 2009; Jackson, 2015). Overall, the major results  

presented in the studies revealed that multiple factors contribute and predict societal 

homonegativity, and at times societal homonegativity is complicated, layered, and 

nuanced. 

Jamaica was the sole context in eight of the 19 studies. Three studies compared 

Jamaica to first world countries. Eight of the studies took place in various parts of the 

Caribbean and different countries in Africa. It is important to note that of the eight studies 

that took place in Jamaica, seven of these studies concluded that the Jamaican society is 

homonegative and intolerant of gays and lesbians. Compared to the eight studies that took 
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places in other Caribbean islands and countries in Africa, only two of these studies 

concluded adverse levels of homonegativity (Peake & Trotz, 1999; Gromer, et at., 2013). 

In this section, I discussed studies that exist on societal homonegativity and the 

results of these studies. In the following section, I discuss the forms of formal and 

informal ways of being that have been inherited from colonization, as documented in the 

studies. 

 
Formal and Informal Ways of Being Inherited through the Colonizing Period 

 
The second question I sought to answer in my review of the literature was, “How 

were the forms of formal (e.g., official, legislative) and informal (e.g., social norms, 

educational practices) ways of being that have been inherited in each setting through the 

colonizing period documented in these studies?” The vestiges of colonial ways of being 

run deep in countries that have been occupied. 

Inherited Formal Ways of Being. The formal legacy that has been inherited from 

colonization and was documented in more than half of the 19 studies was the law         

that criminalizes homosexuals (Peake & Trotz, 1999; Anderson-Levy, 2008; Kempadoo, 

2009; Currier, 2010; Charles, 2011; Cowell & Saunders, 2011; West & Hewstone, 2012a; 

West & Cowell, 2014; Jackson, 2015). The Offenses Against the Person Act, the law 

against homosexuality, was the basis of the introduction of Cowell and Saunders’ (2011) 

paper. These researchers briefly discussed the consequences of this law on the local level 

and international level describing how it negatively affects the Jamaican economy and the 

livelihood of the Jamaican people. They addressed how the enactment of the law not only 

punished individuals who are homosexuals, but also had negative implications for the 
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country in the international arena. For example, because of the law gay cruise ships are 

not allowed on the island. 

Homosexuality is still a criminal act in many countries that were colonized by 

Britain. These countries inherited the Offenses against the Person Act (1864) Sections 76 

and 77, which reads: 

Unnatural Offences 
 

76. Whosoever shall be convicted of the abominable crime of buggery, committed 

either within mankind or with any animal, shall be liable to be imprisoned and 

kept to hard labor for a term not exceeding ten years. 

77. Whosoever shall attempt to commit the said abominable crime, or shall be 

guilty of any assault with intent to commit the same, or of any indecent assault 

upon any male person, shall be guilty of a misdemeanor, and being convicted 

thereof, shall be liable to be imprisoned for a term not exceeding seven years with 

or without hard labor (Ministry of Justice, Jamaica, 2010). 

The law states that homosexuality is an unnatural act. For something to be 

unnatural it has to be compared to something else that is deemed natural. If 

homosexuality is unnatural, the opposite of homosexuality is heterosexuality, which is 

deemed natural. Not only is homosexuality positioned as unnatural, the use of the word 

‘abominable crime’ places homosexuality as a monstrous, repulsive crime. Even though 

this law is more than 150 years old, it is still in effect and punishable for up to 10 years in 

prison in many countries that were colonized by Britain. 
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To predict prejudice against gays and lesbians, West and Cowell (2014) 

included four items on their survey that directly relate to the law: 

1. Marriage between homosexual individuals is acceptable (reversed) 
 

2. Society should recognize homosexuality as normal (reversed) 
 

3. Homosexual behaviors should be against the law 
 

4. Organizations that promote homosexual rights are unnecessary (West & Cowell, 

2014 p. 4). 

The language of the survey items reflects the law that was inherited. West and Cowell 

(2014) challenged the law in the implications section of their research as one of the ways 

to reduce prejudice against gays and lesbians. They argue that if the law is recede then 

there will be less prejudice against gays and lesbians in Jamaica. 

Similarly, in their study West and Hewstone (2012a) used the law to theorize 

sexual prejudice because the law is what people use to criminalize and discriminate 

against non-heterosexuals on the island. Additionally, Charles (2011) theorized that the 

law that was inherited has given law enforcement officers the assumed right to brutalize 

gays and lesbians and to condone the behavior of those who incite violence against gays 

and lesbians. In his theorizing, Charles alluded to the idea that the law makes it 

challenging for health workers to provide services to homosexuals, since homosexuality 

is against the law. 

Some of the countries that were colonized such as Martinique and Aruba have 

repealed the Offenses Against the Person Act. Even though homosexuality is 

decriminalized, some of these countries are still operating under a colonial mentality in 
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very formalized ways (Clemencia, 1996; Currier, 2010). For example, homosexuality 

is legal in Curacao and Suriname; however, there are no anti-discriminatory laws to 

protect people who are gays and lesbians. Clemencia’s study of women-who-love-women 

in Curacao illustrates this point when an interviewee states, “Only yesterday I learned  

that one of the earlier mentioned women lost her job at the local industry because the 

management did not think it appropriate to have a lesbian working in the place” 

(Clemencia, 1996, p. 84). This example shows that lesbians are discriminated against, 

even though homosexuality is legal in Curacao. This discrimination against lesbians and 

gays is an example of the continuing influence of colonial beliefs as illustrated in the 

Offenses Against the Person Act Law. 

Five of the 19 studies documented how government leaders uphold the law in 

public forums. Charles (2011) refers to the government backing of the law as “state- 

sponsored-homophobia” (p. 12). This means that the leaders of the state use their 

authority to ensure that the law is enforced in structural ways. An example of this was 

illustrated in Currier’s study that took place in Namibia. During a police graduation 

ceremony, the Minister of Home Affairs called for police officers to “eliminate” gays and 

lesbians in Namibia (Currier, 2010, p. 120). In a similar situation, the former Prime 

Minister of Jamaica publicly stated on international television that he did not want any 

gays or lesbians as members of his parliament (Cowell, 2011; West & Hewstone 2012a; 

West & Cowell, 2014). These studies illustrate that government leaders contribute to the 

institutionalized behaviors inherited from colonization. 
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Inherited Informal Ways of Being. The studies I reviewed from the literature 

documented various ways in which the legacy of colonization is lived out in informal 

ways in the countries under study. Some of the informal ways of being that have been 

inherited from the period of colonization have been operationalized through religiosity, 

music, heteronormative values, and discrimination against gays and lesbians at the 

intersection of race and class. In the following sections I discuss how these informal ways 

of being have been documented in the studies. 

Religiosity. Most studies cited religiosity as a way of being that has been 

inherited from colonization and used to discriminate against lesbians and gays (Charles, 

2011; Cowell, 2011; Cowell & Saunders, 2011; West & Hewstone, 2012; West &  

Cowell, 2014). For example, West and Cowell (2014) investigated predictors of prejudice 

against homosexuals in Jamaica and concluded that most opponents of gays and lesbians 

pointed to Christianity as their motivation. Participants in their study considered 

homosexuality to be a sinful, abominable act. Interestingly, West and Cowell reported 

that religiosity predicted negative attitudes towards gays and lesbians. However, in some 

cases, religiosity also predicted less negative behaviors towards gays and lesbians. This 

may sound paradoxical. It is a situation where Christian leaders urge their followers to 

“love the sinner and hate the sin” (West & Cowell, 2014, p. 7). The sinner would be the 

homosexual or the lesbian. The sin would be the act of homosexuality. Christians in their 

effort to perpetuate a colonized mentality to convert others to Christianity profess to love 

the sinner and hate the sin (West & Cowell, 2014). Similarly, Jackson (2015) stated that 
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the idea of converting people to Christianity conjures up colonial imagery and the 

prominent role of religion in colonization. 

Music. Several studies documented that Jamaica’s dancehall music includes 

homophobic lyrics (Charles, 2011; Cowell, 2011; West & Hewstone, 2012; West & 

Cowell 2014). Charles (2011) discussed the violence and abuse that are encountered by 

homosexuals in Jamaica. He analyzed three lyrics from popular dancehall artists: Boom 

Bye Bye by Buju Banton (1993), Chi Chi Man by TOK (2001), and Log On by Elephant 

Man (2001). He concluded that the lyrics of these songs imply that gays and lesbians 

should be destroyed. Similarly, West and Hewstone (2012) referred to Jamaican 

dancehall music as ‘murder music’ and ‘gay bashing music.’ In their research, Cowell 

and Saunders (2011) quoted one renowned Jamaican dancehall singer, Shabba Ranks, 

who insisted that if one goes against the law of God that person should be crucified. Here 

Shabba Ranks is insinuating that homosexuals and lesbians deserve to die because they 

transgress the laws of God. Charles (2011) stated that the Jamaican dancehall music 

targets gays and lesbians as people who should be eliminated from society because of the 

colonization of the British through their teachings of Christianity. It is important to note 

that only studies done in Jamaica cited music as a way to perpetuate homonegativity. 

Heteronormativity. From their investigation of heteronormativity in public 

discourse, Cowell and Saunders (2011) stated that the Caribbean attitude is homonegative 

in general and homonegativity is rooted in heteronormativity4. They concluded from their 

 
 

 

4 Heteronormativity “refers to the institutionalization of heterosexuality and heterosexual 
valued in a society imbuing them with high degree of moral rectitude and as corollary 
rejecting divergent outlooks” (Cowell and Saunders, 2011, p. 317). 
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research that the public discourse settled a heteronormative values system that has been 

inherited through colonization. Similarly, Kempadoo (2009), in her study of how 

sexuality is expressed and practiced in the Caribbean, found that Caribbean sexuality is 

rigidly heterosexual and intolerant of sexual differences. She stated, “The dominant, 

almost unquestioned, links between sexuality and gender are lodged in the norm of 

heterosexuality as normal” (Kempadoo, 2009, p. 10). Similar to Kempadoo, Charles 

(2011) stated, “Jamaica is a heteronormative place where heterosexuality exercises 

hegemonic control over homosexual presence” (Charles, 2011, p. 15). West and Cowell 

(2014) in their study of the prejudice and predictors of gays and lesbians in Jamaica 

asserted that the entrenched heteronormative values they found in the Jamaican society is 

rooted in colonization. These studies suggest that heteronormativity derives from the 

historical agreement that has been passed down by previous generations. 

Discrimination Against Gays and Lesbians at the Intersection of Race and 

Class. Several of the studies in my literature review mentioned that the discrimination 

against gays and lesbians is layered and rooted in the colonial mentality of discrimination 

against people of darker skin color and lower economic levels. In his study of 

representation of homosexuality in Jamaica, Charles (2011) theorized that the 

complexities of race and class relate to homophobic behaviors in Jamaica. He states,  

“The negative representation of homosexuality varies based on skin color, gender, social 

class and geographic location” (p. 23). This implies that darker skinned, lower 

socioeconomic status homosexuals who live in rural areas experience more 
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discrimination than lighter skinned homosexuals, middle- and upper-economic status 

homosexuals who live in urban areas. 

In his study, Jackson (2015) asked a participant if it is more permissible for 

lighter skin tone Jamaicans and visitors to the island to be gay or lesbian, and the 

participant responded, 

Ya, it is more permissible for uptown white Jamaicans. It is more permissible for 

Jamaicans who tend to be light-skinned. Ya, Jamaican people don’t do that’s not a 

thing that Jamaican people do, but uptown and light-skinned and tourists they can 

do that because they are foreign-minded (Jackson, 2015, p. 235). 

This participant in Jackson’s study illustrates the complex ways in which race and 

class affect one’s view of homosexuality. The participant implies that light-skinned 

Jamaicans are not ‘real’ Jamaican because real Jamaicans are Black people. Therefore, 

since light-skinned Jamaicans are not real Jamaicans they are not discriminated against as 

much as real Jamaicans are. This participant also mentions that homosexuality is 

permissible for light-skinned Jamaicans who live uptown. The reference to uptown 

usually signifies someone from an upper middle class or an upper class status. These two 

studies (Charles, 2011 & Jackson 2015) highlight that the discrimination that gays and 

lesbians face are rooted in colonized mentality of race and class, where the lighter 

skinned and upper class person faces less discrimination as compared to the darker 

skinned and lower economic class person. 

The intolerance for homosexuals and gays is a product of historical forces 

(Charles, 2011). Some of these historical forces manifest in formal ways such as the 
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Offenses Against the People Act law that penalizes homosexuals for a maximum of 10 

years and also the actions and words of government leaders. Apart from these formal 

ways, the legacy of colonization is still lived out in informal ways through religiosity, 

music, heteronormative values, and discrimination at the intersection of race and class. 

Comparing the studies that took place in Jamaica to the studies that took place in 

other countries, Jamaica is the only setting where music was reported as upholding the 

hegemony of homonegativity. Similar to Jamaica, other countries reported that 

homonegativity was perpetuated through the Offenses Against the People Act law, 

Christianity, and heteronormativity as the legacy of colonization. 

In the previous sections, I discussed the studies that exist relating to societal 

homonegativity in countries that have been colonized in the Caribbean and parts of 

Africa. I also shared poignant results of these studies (see Table 1). Following, I  

described formal and informal ways that have been inherited in these countries through 

the period of colonization. In the upcoming sections, I discuss the challenges to the 

hegemony of homonegativity in the post-colonial era. I also share the methodologies used 

in the studies in my literature review and the phenomena each methodology captured. 

 
Challenges to the Hegemony of Homonegativity 

 
In my third question as I examined the literature I asked, “What challenges to the 

hegemony of homonegativity are appearing in post-colonial settings? Four of the 19 

studies I reviewed documented ways in which homonegativity has been challenged in 

post-colonial settings through space and place (Clemencia, 1996; Graziano, 2004; 

Wekker, 2006; Anderson-Levy, 2008; Gunkel, 2009; & Jackson, 2015). 
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According to Anderson-Levy (2008), gays and lesbians in Jamaica have been 

resisting the hegemony of homonegativity even though they are faced with discrimination 

and violence. Participants in Anderson-Levy’s study spoke of the availability of a public 

space for gays and lesbians in Kingston, Jamaica. This space is a hotel bar in the capital 

city where karaoke night is unofficially designated gay and lesbian night. On a similar 

note, a participant in Jackson’s (2015) study described a place in Jamaica as a lesbian 

heaven. The participant stated: 

There is one strip club in Jamaica in particular called Palais Royale. It’s between 

New Kingston and Halfway Tree, and it’s a lesbian heaven. I kid you not. 

Because the 5butches go to Palais Royale on weekends. There was also this club 
 

called Taboo, a strip club, and the lesbians would be there. Lesbians are the 

biggest spenders in those clubs! You will see a few men outside but the majority 

of the clientele at Palais Royale for instance are lesbians (Jackson, 2015, p. 221). 

Similarly, Clemencia (1996) reported that many women and men live with same-sex 

partners in Curacao irrespective of societal homonegativity. In her study, Clemencia did 

not explicitly state how women and men are resisting societal homonegativity. 

Jackson (2015) documented queer negotiating moments in Jamaica. He mentioned 

that these moments are not the norm; however, they do exist. In his study, he gave several 

examples such as a cross-dresser in a Kentucky Fried Chicken restaurant in Montego  

Bay, which is Jamaica’s second largest city and a popular tourist destination. This 

example illustrates the beginning of a resistance to the hegemony of homonegativity. 

 
 

 

5 Butches are lesbians who act masculine. 
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After interviewing several participants, Jackson (2015) concluded that Jamaica is a 

much queerer civil society than it is portrayed to be. 

Graziano’s (2004) study took place in the context of South Africa. Even though 

South Africa was one of the first countries to include gays and lesbians in its 

constitutional rights, there is still discrimination against gays and lesbians. Graziano’s 

study explained that some churches are accepting of gays and lesbians in South Africa, 

and they are allowed to have leadership roles in the church. Four of the seven participants 

in Graziano’s study explained how they fought against cultural norms that require them to 

see a therapist to rid them of their same-sex desire. Participants resisted the request to see 

a therapist because they knew that they could not be cured from being gay or lesbian. 

Homonegativity is being challenged in post-colonial settings through the creation 

of ‘safe-places’ for gays and lesbians. Some churches are also challenging 

homonegativity as it allows gays and lesbians to attend freely and even have leadership 

roles. 

 
Methodologies Used in Studies of Relevant Literature 

 
In my fourth question related to the literature I asked, “What methodologies were 

used to study societal homonegativity in countries that have been colonized and how do 

these methodologies capture different phenomena?” 

 
Methodology 

 
Table 2 presents a summary of the research methodology that was used in each study I 
reviewed. The studies used qualitative, quantitative, or a mix of quantitative and 
qualitative methodology (see Table 2). 
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Table 2 
 

Summary of Research Methodology 
 

Qualitative Quantitative Mixed: Qualitative and 
Quantitative 

Peake & Trotz, 
1999 

Cowell, 2011 White & Carr, 2005 

Wekker, 2006 West & Hewstone 2012a Boxill, Martin, Russell, 
Walker, Meike, & Mitchell, 
2011 

Anderson-Levy, 
2008 

West & Hewstone, 2012b Boxill, Galbraith, Mitchell & 
Russell, 2012 

Kempadoo, 2009 Gromer, Campbell, Gormory, & 
Maynard, 2013 

	

Jackson, 2015 West & Cowell, 2014 
Clemencia, 1999 	
Gunkel, 2009 	

Currier, 2010 	

Charles, 2011 	

Cowell and 
Saunders, 2011 

	

Graziano, 2004 	

 

Four of the studies used qualitative methodology by gathering data through 

interviews and/or observations (Peake & Trotz, 1999; Wekker, 2006; Anderson-Levy, 

2008; Jackson, 2015). Six studies used qualitative content analysis; these studies’ primary 

sources of data collection were printed materials (Kempadoo, 2009; Currier, 2010; 

Charles, 2011; Cowell & Saunders, 2011) with two combining interviews (Clemencia, 

1999; & Gunkel, 2009). One qualitative study used photo-voice to collect data (Graziano, 

2004). Five studies used quantitative methodology through surveys to gather data 

(Cowell, 2011; West & Hewstone 2012a; West & Hewstone, 2012b; Gromer, et al., 2013; 
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West & Cowell, 2014). Three studies used both qualitative and quantitative methods to 

gather data (White & Carr, 2005; Boxill, et al., 2011; Boxill, et al., 2012), using surveys 

and interviews (individual or focus groups). The studies I included in this literature 

review represent methodologies from both qualitative and quantitative traditions. 

 
Phenomena Captured by Methodologies 

 
How researchers study the world determines what they find out about the world 

(Patton, 2002). The methodologies that researchers choose to use influence the data that 

are collected and the phenomena captured. Methodologies capture specific phenomena 

and hide other phenomena. 

Various studies I reviewed used qualitative methodology that gathered data 

through interviews and observations. These studies sought to capture the lived 

experiences of participants in a specific context. These studies use language that is 

descriptive (e.g. “to explore,” “demonstrate the complexities,” “makes visible”). This 

language highlights how research can capture stories of people’s lives. An example of 

this would be Wekker’s (2006) qualitative inquiry. Wekker (2006) study captures the 

complexities of Surinamese working class women involved in same-gender relationships. 

Wekker (2006) conducted ethnographic inquiry in Suriname for 10 years to capture the 

multi-layered phenomena of Surinamese “6mati women,” women who love women in 

Suriname. Qualitative studies capture phenomena using rich description and contextual 

clarity (Patton, 2002). 

 
 
 

 

6 Mati is the name given to women in Suriname who are in same gender relationships. 
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Studies that employed qualitative content analysis used printed materials as 

their primary source of data collection. Authors of these studies analyzed the meaning, 

contents, and intentions of newspaper articles and other available texts. Some of the 

phenomena captured by this methodology included, “exploring heteronormativity in 

public discourse,” political homophobia,” “rethinking intimacy and homosociality.” The 

phenomena captured by these studies are largely political in nature, influencing the social 

construction of knowledge. An example of such a study is Currier (2010). The researcher 

examined political homophobia as phenomena, drawing on 194 newspaper articles 

published between 1995 and 2006. In my literature review, the studies that used 

qualitative content analysis captured public political phenomena. 

For my review of the literature, the studies that used quantitative methodology 

predominantly employed surveys for data collection. The phenomena captured by these 

surveys related to prejudice, perceptions, and attitudes. The languages used in these 

studies included, “predictors of prejudice against,” “contact and sexual prejudice,” 

“perception towards same-sex.” An example of this is Gromer et al.’s 2013 study. The 

researchers gave a survey to 251 Barbadian university students to capture their attitudes 

towards lesbians and gays. The studies that used surveys captured data from large groups 

of people. For example Cowell (2011) survey 1284 people to collect data on public 

discourse and popular attitudes towards homosexuals in Jamaica. Surveys were used to 

report on the prejudices, perceptions, and attitudes by one group of people towards 

another group. 



34 
	

The methodology used in the studies that I reviewed captured phenomena in 

different ways depending on the researcher’s question. Each methodology used revealed 

what the researcher(s) wanted to learn about the world and how people were viewed or 

treated. 

In this section, I discussed the methodologies used by the researchers in my 

literature review. I also discussed the phenomena captured through the methodologies 

they used. In the next section, I discuss how this literature review informs my dissertation 

work as it relates to my theoretical framework, research methodology, and my generation 

of ideas. 

 
How My Work Evolves from the Literature Review 

 
Reviewing the literature on societal homonegativity in countries that have been 

colonized propelled my dissertation research. It led me to construct a post-intentional 

phenomenological study on self-identified lesbians in north central Jamaica who are 

living in love and in shame in a predominantly homonegative society. My review of the 

literature provided me with the background on studies that have already been done that 

investigate phenomena similar to what I wanted to examine. These studies informed my 

work because I became familiar with the questions scholars had already asked, their 

theoretical frameworks, the methodologies they used, and the conclusions they drew. 

Armed with this information, I became more prepared to investigate my own questions. 

In the following section, I give examples of studies that impacted my dissertation 

research as it relates to theoretical framework, research methodology, and generation of 

ideas. 
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Theoretical Frameworks Used in the Studies 
 

All studies that intend to contribute to any field arise from a theoretical 

perspective (Bryant, 2004). A theoretical framework is a set of beliefs used to answer a 

research question. It was important for me to understand the beliefs that guided the 

studies I reviewed. Each study theoretical framework helped me to comprehend the 

underlying beliefs and values evidenced in the research. For example, Charles (2011) 

used 7social representation theory (SRT) to ground his study. This means that Charles 

believed that the knowledge that people hold is socially constructed. Individual 

knowledge is integrated into social knowledge. An individual’s reality is his/her social 

reality that is derived from the way society represents reality. 

(SRT) helped Charles build a coherent study because SRT was the belief that 

drove Charles’ study throughout all aspects of his study. The purpose of his study was to 

deconstruct the representation of homosexuality in Jamaica first socially and then 

individually. Using social representation to analyze his data, Charles concluded that the 

issues with homosexuality are “cultural pathways linked to the larger cultural 

representation derived from historical consensus that homosexuality is an abomination” 

(Charles, 2011, p. 3). SRT guided Charles’ study from how he constructed the research 

question, to gathering the data, then analyzing the data, and arriving at a conclusion. His 

study illustrates how theory should ground an investigation and provide coherence. My 

literature review also helped me to ask the following questions related to a theoretical 

 
 

 

7 Social representation theory is useful for understanding how knowledge is socially 
produced and how multiple voices are condensed (Charles, 2011). 
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framework: 1) What are my underlying beliefs about how the world operates? 2) What 

theoretical framework guides my own research? 3) How does my theoretical framework 

shape my question, help me gather data, and interpret data? 

 
Research Methodologies Used in the Studies 

 
The studies I reviewed informed my work in relation to research methodology. 

The research methodologies that were used in many of the studies were quantitative or a 

mixture of quantitative and qualitative. I intended to do a post-intentional 

phenomenological study, which is a qualitative study. After reviewing the literature, I 

realized that no phenomenological study had been done in Jamaica that focused on the 

phenomenon that I wanted to investigate. A post-intentional phenomenological study 

required me to conduct interviews (Vagle, 2014). With permission, I would be able to use 

some of the interview questions that were asked in one of the studies I reviewed. From 

Jackson’s (2015) study, I was able to ask the following questions with my participants: 

1) What is the main source of Jamaica’s treatment of lesbians? 2) Have things 

gotten better or worse for lesbians? 3) Do you think they will get better? 4) Are 

you in a relationship with a man? If so, does this man know that you have a 

lesbian lover or that you are a lesbian? 5) Is it possible to be seen as a ‘real’ 

woman if people know that you are a lesbian? (Jackson, 2015, p. 374). 

Even though Jackson (2015) studied homohegemony as it relates to Jamaica and Canada, 

some of the questions asked in that study were appropriate to my study. The research 

methodologies that were used in the studies I reviewed have helped me to see the 

timeliness and relevance of a post-intentional phenomenology study- one that has not yet 
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been done. I also realized that I could use interview questions that had not been asked 

in previous studies. 

 
Idea Generation 

 
The studies I reviewed helped me to generate ideas for my dissertation research. 

Reviewing the studies helped me to better understand my research topic and connect my 

research agenda to what others have done. I needed the background information to know 

what is going on in this field of study. I became aware of the studies that have taken place 

and envisioned the work that still needed to be done. Based on my review of the literature, 

I saw where and how my study would be located in the larger narrative of societal 

homonegativity in the Jamaican context. The studies I reviewed inform my       

dissertation work in relation to my theoretical framework, research methodologies, and 

the way I generate ideas. 

 
Moving Forward 

 
After I examined the 19 studies on the topic of societal homonegativity or similar 

phenomena that have been conducted in countries that have been colonized and found 

that only a meager two of the studies focused on lesbians only. I was compelled to open a 

line of inquiry into the lived experiences of women-who-love-women; more research 

needs to be conducted on lesbians living in colonized countries. 

Eight of the 19 studies reviewed used surveys to collect data. Three of the surveys 

had an open-ended portion, which allowed for a qualitative aspect. The results of these 

studies provided information on predictors of prejudice against gays and lesbians; 
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however, additional descriptive data were not included. Only four of the studies  

collected data using interviews and observations- qualitative methodology. These studies 

provided extensive insight about the phenomena studied, more qualitative studies need to 

be done in this area. My research used a post-intentional phenomenology methodology to 

collect and analyze data qualitatively to show glimpses into the lived experiences of 

women who love women in Jamaica. 

These led me to my three research questions: 
 

RQ #1. How might living as a woman-who-loves-women take shape in Jamaican 

society? 

RQ #2. How does societal homonegativity shape the lived experiences of women- 

who-love-women in Jamaica? 

RQ #3. What are the lived experiences of women-who-love-women in Jamaica? 
 

Answers to these questions could expand the limited knowledge in the field and 

also could result in consciousness-raising that holds the potential to work towards social 

justice for all, especially women-who-love-women in countries that have been colonized. 



39 
	

 

Chapter Three: Methodology 
 
 

In this study I sought to explore the lived experiences of women-who-love- 

women in Jamaica, which is perceived as a homonegative society. I investigated how the 

lived experiences of women-who-love-women might take shape in a homonegative 

society, and how societal homonegativity might shape the lives of women-who-love- 

women. In the current chapter, I describe the methodology I used to develop my research 

questions, gather, and analyze data. 

Qualitative researchers aim to gain a “deeper understanding of the nature or 

meaning of our everyday experiences” (Van Manen, 2001, p. 9). Throughout this study, I 

sought insights into how women-who-love-women are “being, becoming, living, and 

moving” in Jamaica (Vagle, 2014). In order to explore the phenomenon, I asked the 

following research questions that would help me capture tentative manifestations of these 

women experiences: 

1. How might living as women-who-love-women take shape in Jamaican society? 
 

2. How does societal homonegativity shape the lived experiences of women-who- 

love-women in Jamaica? 

3. What are the lived experiences of women-who-love-women in Jamaica? 
 
 

Why Post-Intentional Phenomenology? 
 

For this study, I used post-intentional phenomenology (Vagle, 2014) to 

understand the lived experiences of women-who-love-women in Jamaica. Post- 

intentional phenomenology is a research methodology at the embryonic stage of 
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development. Its origin lies in phenomenology, which can be traced to phenomenology 

philosophers in Germany and France. Husserl is known for his seminal work in 

developing phenomenology as a research methodology. Phenomenology, as Husserl saw 

it, was a descriptive methodology that sought to find the essence of a concept (Vagle, 

2014). Heidegger, a student of Husserl, took phenomenology on a different route and 

used an interpretive perspective to understand phenomena (Vagle, 2014). Using post- 

intentional phenomenology, I was not interested in finding the essence or interpreting the 

phenomena from a Husserlian or Heideggerian perspective. I was interested in exploring 

the tentative manifestations of the phenomena of women-who-love-women in Jamaica. 

Since 2010, Vagle has helped others to see phenomenology in new ways. Vagle 

saw phenomenology as the opening up of a phenomenon. He was not interested in 

describing the phenomenon, as Husserl did or interpret the phenomenon as Heidegger 

did. He was trying to see the phenomenon for what it is becoming. Vagle asserted that in 

post-intentional phenomenology “intended meanings are always in the process of 

becoming” (Vagle, 2014, p. 41); therefore intended meanings are generative. In other 

words, in post-intentional phenomenology, meanings are “multiple, partial, and fleeting” 

(Vagle, 2014, p. 41). Simply stated, a phenomenon can have several meanings, and it is 

never static. 

Post-intentional phenomenologists want to understand how things are experienced 

in multiple ways. In this study, I tried to understand and theorize the various ways things 

manifest and appear in and through the phenomena that I studied. Using post-intentional 
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phenomenology allowed me to examine the phenomena of the lived experiences of 

women-who-love-women in Jamaica. 

 
My Study 

 
I wanted to study the lived experiences of women-who-love-women in Jamaica; 

so, I decided to seek answers to understand what is it like for women-who love-women to 

live in Jamaica, which is a homonegative society. 

As a participant in my own study, I wanted to study my culture - being Jamaican - 

as I live it. Even though I was a participant and there were three other participants, I did 

not study individuals; I studied how the phenomenon of women-who-love-women 

manifested in varied ways. The unit of analysis in a phenomenological study is the 

phenomenon. The phenomenon in my study was being women-who-love-women in 

Jamaica. My research looked at the phenomena of how women-who-love women are 

intentionally connected or meaningfully connected to homonegativity on the island of 

Jamaica. The interconnectedness between women-who-love-women and homonegativity 

is always moving; it is never stable. It was not my goal to capture the essence of the 

phenomenon because it is never stationary. In later chapters, I report on the tentative 

manifestations as they appeared in fleeting, moving, multiple, partial, and varied ways 

(Vagle, 2014). 

In sum, I selected post-intentional phenomenology because I wanted to open up 

the phenomenon of the lived experiences of women-who-love-women in Jamaica. I tried 

to capture the phenomenon in its tentative manifestations (Vagle, 2014), which are 

fleeting, moving, and always interconnected. The use of post-intentional phenomenology 
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allowed me to understand, describe, interpret, and explore the phenomenon in its 

multiple forms (Vagle, 2014). I used post-intentional phenomenology because I wanted 

to get glimpses of the lived experiences of women-who-love-women in Jamaica. 

Now that I have explained post-intentional phenomenology and my reasons for 

using this methodology, in later sections, I provide detailed descriptions of participants, 

data sources, and methods of data collection that I used. 

In the following section, I describe Vagle’s five-step component for designing and 

crafting a post-intentional phenomenology study. For crafting a post-intentional 

phenomenology study, Vagle (2014) outlined a five-component process: 

1. Identity a phenomenon in its multiple, partial, and varied contexts. 
 

2. Devise a clear, yet flexible process for gathering data appropriate for the 

phenomenon under investigation. 

3. Make a post-reflexive plan. 
 

4. Read and write your way through your data in a systematic, responsive manner. 
 

5. Craft a text that captures tentative manifestations of the phenomenon in its 

multiple, partial, and varied contexts (p. 121). 

I followed these steps - weaving in and out of them in a nonlinear fashion - as I worked 

my way through data collection, analysis, results, and implication of the phenomenon of 

women-who-love-women in Jamaica. 

 
Component #1: Identify a Phenomenon in its Multiple, Partial, and Varied Contexts 

 
The first component consisted of six elements that lay the groundwork for a post- 

intentional phenomenology study. Vagle outlined the following elements: 
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1.1. State the research problem, 
 

1.2. Conduct a partial review of the literature, 
 

1.3. Write a philosophical claim that relates to the research problem, 
 

1.4. State the research questions, 
 

1.5. Situate the phenomena in varied contexts, 
 

1.6. Identify research participants (Vagle, 2014, p. 122). 
 

In Chapter One, I presented the research problem (1.1), relevant philosophical claim 

(1.3), and research questions (1.4). In the beginning pages of this chapter, I restated 

the research questions. In Chapter Two, I shared the literature review (1.2) and 

situated the phenomena in varied contexts (1.5). Below, I explain the final element - 

identify research participants (1.6). 

Participants in this research were four self-identified women-who-love-women, 

who are or who have experienced the phenomenon of living in a homonegative society- 

Jamaica. I decided to focus on these participants because we are a group of women who 

were willing to tell our lived stories. One of the women is a good friend of mine. After 

speaking with her about my research interests, she introduced me to two of her close 

friends. All three women are born Jamaicans. I was also a research-participant in this 

study. I decided to do this because I am Jamaican and I self-identify as a woman-who- 

loves-women. 

 

Participants. In the following section, I describe my participants. I used 

pseudonyms to protect the identity of my participants. I wrote at length about myself 

because I want my readers to get to know about my experiences being a woman-who- 



44 
	

loves-women. I hope that my readers can visualize me, Keitha-Gail, and my lived 

experiences as they read. 

 
Keitha-Gail. I am a 39-year-old Jamaican female who self-identifies as a woman- 

who-loves-women. I was born and raised in Jamaica. I attended elementary, high school, 

and college in Jamaica. 

During my elementary school years, I remembered hearing horror stories of 

women ending up in St. Ann’s Bay Hospital because Sandra, a known butch, damaged 

them. I remembered Sandra. She wore her curly hair shoulder length. Every time I saw 

her, she had on baggy pants and a plain polo shirt. I also remembered her driving a bus. It 

seemed that was what she did for her occupation; she was a tour bus driver. When I 

visited the town square occasionally on Saturday afternoons to go to the market with my 

mother, I would sometimes see Sandra’s bus parked by one of the bars in town. This 

‘man-royal,’ as people would refer to her (not when she could hear), intrigued me. I 

would take a glance at her. I would never make eye contact with her. Part of me was 

afraid of her because of all the stories I heard of her damaging women. It seemed as if 

Sandra was blamed for hurting these women. I never heard of the women liking or loving 

Sandra. I never heard of her being with one woman. As a matter of fact, all the stories I 

remembered hearing about Sandra would identify her as a sexual beast, a woman who 

sexually hurt other women. 

In Jamaica, high school starts at seventh grade and ends at eleventh grade. For 

high school, I attended a prestigious all girls boarding school. I began this school at the 

age of 10 as a seventh grader. I graduated at the age of 15 at the end of eleventh grade. In 
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seventh grade, the custom was to travel to school from home daily, if one did not live 

very far. Therefore, I took a bus to school during seventh grade. Students were expected 

to board on campus from eighth grade to eleventh grade. And, that was what I did. I was 

around females all the time from eighth grade until eleventh grade. I can only remember 

having three male teachers at any point during my high school years. Males had to be 

married and live on campus with their families in order to teach at this all girls high 

school. 

Attending boarding school is one of the most memorable times in my life. I 

enjoyed boarding school. I loved sleeping in large dormitories with approximately 20 to 

50 other females. During study hall, “prep time” as we called it, I loved getting and 

writing long letters to several girls. These letters were written from a place of friendship 

but we knew that at times there was more than friendship that was implied in these 

exchanges. I would read one letter several times to search for that sentence, phrase, word, 

or context where the sender implied that she wanted friendship and probably a bit more 

than friendship. I remembered lots of friendships happening and simultaneously lots of 

jealousy. For example, some of the letters exchanged would explicitly state that one is 

spending too much time with another girl and more time should be spent with the sender 

of the letter. I cherished the moments spent at boarding school. 

I was in tenth grade. I vividly remember the afternoon when it happened. I was 

standing outside at the top of the staircase. There was a waist-high concrete wall at the 

top of the stairs. I was leaning over the wall looking down when I felt her bump into me 

from behind. I felt the sudden jerk that almost knocked me over the edge of the wall, but 
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more importantly, I felt the way her body landed on my behind. It was a feeling that I 

had never experienced before. I can never forget the rush in my head, the stillness of my 

body, the excitement in my brain. I did not have to look behind because I knew who it 

was. I saw her body in and out of clothes daily and the way that body pinned me perfectly 

confirmed that it was hers. 

Immediately after leaving boarding school, I attended a teachers’ college in 

Jamaica. I was at the teachers’ college for three years. My friends at the teachers’ college 

could not believe that I had never dated a guy. They laughed at my naiveté about men. 

They thought that I needed a boyfriend. I knew that I needed a boyfriend if I were to fit in 

and survive teachers’ college for three years. So, I dated men for three years. Upon 

leaving the teachers’ college, I got married to a male. We were married for several years. 

I came to the United States to teach when I was 26 years old. A tall white girl, the 

gym teacher, gave me a high-five and that was when it happened again. The feeling that I 

want to hold on to forever, the feeling that I cannot get out of my head, the feeling that 

makes me smile each time it flashes in my mind. And, that was when I knew that I am a 

woman-who-loves-women. 

I consider myself feminine. I act feminine and I only wear feminine attire. I am a 

“girly” girl. I wear my hair in a low cut, shaved close to my head. I love to wear 

chandelier-like earrings. 

 
Aja. Aja and I went to the same boarding school. We have been friends for several 

years. At the time of my study, she was 40 years old. Aja considers herself ‘fem.’ She 

wears only feminine attire. At the time of my study, she was in a relationship with a 



47 
	

female. She had been in this relationship for more than 10 years. Even though Aja had 

been with a female for 10 years, she had dated guys simultaneously throughout these 

years. 

Tracy. Tracy and Aja are good friends. They live within a five-mile radius of each 

other. Tracy has a quiet demeanor. At the time of my study, she was 27 years old. Tracy 

attended a co-education high school, a school for males and females. Tracy wears 

feminine attire at times and other times she wears more masculine type attire. She stated 

that she was single at the time of my study. She self-identifies as a woman-who-loves- 

women, especially older women. Even though Tracy self-identifies as a woman-who- 

loves-women, she had never been in a committed relationship with a woman. 
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Robyn. Robyn and Aja are good friends. They live within a 10-mile radius of 

each other. They work at the same establishment. Robyn refers to herself as a thug or a 

rebel. At the time of my study, she was 38 years old. She attended an all girls boarding 

school also, but not the same one that Aja and I attended. She likes to wear basketball 

shorts and t-shirts or baggy jeans with white t-shirts. She wears her hair natural in a 

ponytail or braided in a popular African hairstyle known as corn-rows. Robyn had 

recently broken up with a girl that she dated for five years. At the time of my study, she 

was dating a girl who she said was the perfect match for her. Robyn self-identifies as a 

woman-who-loves-women. 

 
Component #2: Devise a clear yet flexible process for gathering data appropriate for 

the phenomenon under investigation 

This process required me to select data sources and align data sources with the 

research questions. 

Data sources. I collected data on the phenomenon of the lived experiences of 

women-who-love-women over a period of two months, primarily through collective 

memory-work-written memories, semi-structured interviews, Jamaican dancehall songs, 

and my post-reflexion journal entries. In this section I describe my process for collecting 

these data using structures such as written memories, semi-structured interviews and 

reflecting on dancehall songs. 

Table 3 shows my research questions and the data that I collected to answer each 

research question. 
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Table 3 
 

Alignment of Research Questions with Data Sources 
 

Research Questions Data Sources 
1. How might living as a woman-who-loves-women take shape in 
Jamaican society? 

Collective 
memory work 
Interview 

2. How does societal homonegativity shape the lived experiences 
of women-who-love-women in Jamaica? 

Collective 
memory work 
Interview 
Jamaican 
dancehall song 

3. What are the lived experiences of women-who-love-women in 
Jamaica? 

Collective 
memory work 
Interview 

 
 

The data gathering process was non-linear. The data collection process was a 

moving ‘back and forth.’ Collective memory-work: written memories, semi-structured 

interviews, Jamaican dancehall songs, and entries in my post-reflexion journal shared 

equal importance in opening up the phenomenon. 

 
Collective memory work. All participants wrote their memories of a specific time 

they had to hide their love for women. The writing prompt was- Zoom in on one moment 

in your life when you had to hide your love for women. I sent a ‘What’s app’ message 

with the writing prompt to each participants. Each participant wrote her memory using 

‘What’s app’ message. Participants sent their written memories to me via ‘What’s app.’ 

As a participant in my study, I also wrote a memory. 

Robyn and I analyzed all four memories that were written. Meaning, I shared each 

memory with Robyn (participants were aware and gave consent to this before agreeing to 

participate in the research process). Robyn and I used the data analysis method outlined 
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in Table 5 to make sense of the written memories. I did not follow the rigid structure of 

collective memory-work analysis as I found it restrictive after reading through the data. 

The data had more to give than collective memory-work analysis had to offer as it relates 

to meaning making. 

Semi-structured interviews. I conducted semi-structured interviews throughout 

the data collection process. I asked questions that sustained a generative dialogic 

exploration of the phenomenon under study. I asked each participant five questions (see 

Table 4). The questions opened up a conversation that allowed us to share our lived 

experiences of women-who-love-women in Jamaica. 

Table 4 
 

Selected Interview Questions 
 

 

1. Describe what it feels like to be a woman-who-loves-women in Jamaica 
 

2. Describe what it may look like in public spaces to be with a woman you love 
 

3. How does your body feel in public spaces when you are with a woman you love? 
 

4. Tell me about places you go, where you feel free to be with the woman you love. 

What is special about these places? Who are the other people in these spaces? 

How did you learn about these places? 

5. Describe what it feels like to live in a homonegative place 
 

 

 
 
 

Analyzing dancehall songs. Participants listened to several Jamaican dancehall 

songs when we were together. We listened to Jamaican dancehall songs because these 

songs are part of the local culture, and they are filled with homonegative lyrics. I asked 
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each participant who is her favorite dancehall artist. Two participants responded that 

Vybz Kartel was their favorite. The other stated Chronix was her favorite. We played 

several Vybz Kartel songs and sent these songs to each other’s cell phone if someone did 

not have them. “Nah Go Fuck No Man” (Vybz Kartel, 2011) and “Romping Shop” (Vybz 

Kartel and Spice, 2009) were two of the songs we listened to, moved to the rhythm, and 

then discussed. I decided to focus on these two dancehall songs because two participants 

liked these songs and the singer is their favorite dancehall artist- Vybz Kartel. 

 
Post-reflexion journal. At the beginning of my study, I wrote an initial post- 

reflection entry (Vagle, 2014). In this statement, I described my role as the researcher, my 

beliefs, and my assumptions. I referred back to my initial statement throughout the 

research process and as I wrote additional entries in my journal. For example, after each 

interview discussion, I jotted down my thoughts about the conversation and referred back 

to my initial statement to identify the theories and beliefs that were influencing my 

thoughts. I added new theories and ideas that were allowing me to open up the phenomena 

or those that were doing the opposite. 

 
Data collection. I collected my data between late December 2015 and late  

January 2016. I went to Jamaica to collect my data. I wanted to be home in Jamaica to 

study home from home, not to study it from abroad. I arrived in Jamaica on December 16, 

2015. Before traveling to Jamaica, I contacted my phone company T-Mobile to inquire 

about my (in)ability to make calls and send text messages while in Jamaica. Based on the 

phone plan that I had, I was told by the customer service representative that I had free 
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text messages, free wifi calls, and I would pay 20 cents per minute for calls not made 

over wifi. This was probably one of few times that I have been pleased with having T- 

Mobile as my phone service provider. I was satisfied with the information the customer 

service representative told me because I knew that I had to use my cell phone while in 

Jamaica. 

The clear blue skies were the first thing that I saw as I got off the plane at 1 p.m. 

Wednesday, December 16th. And then the heat hit me. I was wearing my long sleeve t- 

shirt and my yoga pants. I was prepared coming from Minnesota, but I needed to get out 

of those clothes quickly before I melted. I stood outside beside a bar, which played loud 

reggae music; I waited for the shuttle bus to take me to the hotel. 

As soon as I got to the hotel and dressed in cool island wear, I ‘What’s app’ Aja 

to let her know that I landed safely, and I was at the hotel. ‘What’s app’ is a free 

downloadable application that I use to communicate with my family and friends both 

locally and internationally but more so international than local. ‘What’s app’ allows me 

to have instant live conversations. I can see when my family or friends are online on 

‘What’s app,’ and I can send instant text messages, voice messages, audio or video files 

to them. The text messages, audio files and video files that I can send do not have a limit; 

however, the voice message can only be two minutes long. ‘What’s app’ is an Internet 

based application. Therefore, anyone who uses it needs access to wifi. I was happy that 

my ‘What’s app’ worked in Jamaica; this assisted me to communicate easily with others. 

I arrived in Jamaica on a Wednesday, and Aja was at work. We continued 

‘What’s app’ conversation throughout the day whenever she got a break from her work. 
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She told me that after leaving work she was going to look for Robyn because she was 

sick. Robyn had to have an emergency surgery a few days before I got to Jamaica. I 

asked her how Tracy was doing. She said that Tracy was at work and she was doing fine. 

I ‘What’s app’ Tracy and told her that I just got in and I couldn’t wait to see her. While I 

was in the U.S., Aja and Tracy and I talked most days via ‘What’s app’ and we planned 

all the things that we would do when I got to Jamaica- all the places that we would visit, 

all the restaurants that we would eat at, and the parties that we would attend. 

Tracy’s interview. As the conversations among Aja, Tracy and I continued 

throughout the week, I reminded the two of them of the main reason that I came to 

Jamaica. I sent them this ‘What’s app’ message, “Memba seh me deh yah fe collect me 

dissertation data you know, when we a go get fe deal wid dat?” (Keitha-Gail’s 

communication, December 19, 2015). They quickly responded that they were eager to 

assist me with my data collection. Tracy specifically asked me what exactly I wanted her 

to do. I told her that I wanted to interview her about her lived experiences being a 

woman-who-loves-women in Jamaica. She said she had no problems giving me that 

information. She ‘What’s app’ me a few minutes later and asked if I could send her the 

questions now, because she had lots of time at the moment to answer the questions. 

I was hesitant about sending Tracy the questions via ‘What’s app’ because I 

wanted to have a face-to-face conversation with her rather than an electronic 

conversation. I did not answer her message immediately; I needed time to think whether I 

should use this format or not to collect the data. Eventually, I sent her a message. I told 

her that I would send the questions to her and she could text her answers or record her 
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answers as a voice message. I sent five questions (see Table 4) to Tracy on December 

20th in the early morning via ‘What’s app,’ and I got her responses to these questions on 

December 20th later that afternoon as ‘What’s app’ audio files. 

Robyn’s interview. Robyn had to have an emergency surgery six days before I got 

to Jamaica. By the time I got to Jamaica, she was home from the hospital. I sent her a 

‘What’s app’ message to find out how she was recuperating after the surgery and to let 

her know that I was in Jamaica. I did not get a response for about 10 minutes. She 

apologized for the delayed response and let me know that her mother is the one mostly 

using her phone. Her mother was visiting from the United States to stay with her while 

she recovered. We engaged in small talk over text. I reminded her that I was in Jamaica to 

collect my dissertation data, and I had some questions to ask her. She suggested that I 

send the questions via ‘What’s app.’ I responded, “If your mom is using your phone 

probably it isn’t a good idea to ‘What’s app’ my questions to you.” Robyn assured me that 

it was fine to send her the questions because her phone was on automatic lock. I was     

not comfortable sending the questions via ‘What’s app’ since her mother had her phone 

most of the time. I thought it necessary to remind Robyn of the subject of my dissertation. 

So, I sent her this message: 

Just a reminder, my dissertation topic is exploring the lived experiences of 

women-who-love women in Jamaica, which is a homonegative country. I am one 

of those women. I am here to collect data from other women like myself. Only 

fake names will be used in my dissertation. I just want to tell our story of what's 

like to live in a homonegative country. And, where we find places to truly be 
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ourselves. Plus, when and where we have to hide who we are. Are you still cool 

with answering the questions through ‘What’s app?’ (Journal entry, 12/19/15). 

 
Robyn agreed to answer the questions. I sent her the five selected interview questions 

(see Table 4). I let her knew that she could answer the questions via text, voice message 

or audio file. 

She answered the first four questions on December 22nd via ‘What’s app’ text 

message. She answered question five on December 27th. Robyn and I engaged in 

conversations on ‘What’s app’ about our experiences being women-who-love-women. I 

did not ask Robyn any specific probing follow-up questions because Robyn and I crossed 

the border from semi-structured interview to unstructured interview to casual 

conversation throughout the data collection process. She and I exchanged several stories 

and developed a deeper level of friendship through the exchange of our stories. 

Aja’s interview. Aja and I have being best friends since seventh grade. Even 

though I have lived in the U.S. for 14 years, we have maintained our friendship. Aja 

knew about my dissertation topic as the ideas were first forming in my mind. She knew 

the reason I was in Jamaica because we spoke on the phone or via ‘What’s app’ daily. 

However, when I went down and was at her house to have face-to-face conversation with 

her, she politely asked me to send the questions to her phone. I sent the five questions 

(see Table 4) to her phone on December 22nd. She did not answer the questions until late 

January. 

Collective memory work data collection. Based on the focus of my research, I 

developed a writing prompt- Zoom in on one specific moment in your life when you had 
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to hide your love for women. I sent this prompt to the three participants and asked each of 

them to write a one-page story. Each participant wrote her story. I analyzed each story 

with Robyn. I was able to analyze each story with Robyn because she was on sick leave 

from work and had the time to analyze these stories with me. Tracy and Aja did not have 

the time to engage in the analysis of the stories due to their work schedule. However, I 

had analytic conversations with each participant about her story. During these analytic 

conversations, I explained how Robyn and I interpreted the story and asked the 

participant her thoughts on our interpretation. I also asked how they interpreted their own 

story. Some questions that I asked participants were: 

1. When you said….what did you mean? 
 

2. How did you want Robyn and me to understand what you were saying in this 

section of the story? 

3. Did we interpret this session the way you wanted us to? 
 
 

Collective memory work data analysis. I chose collective memory-work as a method 

to collect and analyze my data for two main reasons. First, it is recognized as a feminist 

method. It was designed specifically to apply to women’s groups. “It is generally agreed 

that a method for women needs to be one in which women can present their thoughts, 

lived experiences, and feelings in their own words rather than the words of the researcher 

(Small, 2007, italicized words are mine). Second, analyzing one-page stories of our lived 

experiences assisted in unraveling the way women continuously “reproduce society as a 

whole: the way in which they enter into pre-given structures, within which they produce 

both themselves, and the categories of society” (Haug, 1987). Written one-page stories 
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became one tool through which I opened up the phenomenon of women-who-love- 

women in Jamaica who live with societal homonegativity. These short stories carried 

possible implications for troubling dominant heteronormative discourses, oppressive 

ideologies, and how the notion of common sense is produced. 

Haug (1999) set out a systematic way to analyze written memories. She called this 

“a detailed rendering of memory-work method” or a “Research Guide.” Haug did not 

want her method to be read as a “how to” manual. She wanted users to view it as a “set of 

considerations” (1999, p. 1). Haug suggests that participants come together out of a 

burning desire to discuss and write about a common area of oppression in their lives. 

Next, the participants agree on a prompt they want to use to write about this area of 

oppression. Haug et al. (1987) explains that the prompt focus on a tangible moment or an 

experience. Participants write about a moment that lasted one to two minutes, and the 

length of the written piece is one to one-and-a-half double-spaced type-written pages or 

its equivalent. Haug (1999) proposes that each participant writes in the third person. 

According to Haug (1999), all memories should be heard and experienced through a read- 

aloud before the memories are analyzed. 

In her “Research Guide,” Haug (1999) established four theoretical assumptions 

that should guide the analysis: 

1) our identities are constructed, 
 

2) we attempt to eliminate and smooth over contradictions in our 

memories and constructions of self, 
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3) all meaning is constructed- through language, gesture, appearance, 

and expression, and 

4) language is not simple a tool we use, it also uses and shapes us (p. 9 - 

11). 

I facilitated a discussion about these assumptions with Robyn before the analysis of the 

written stories. I also reminded Robyn that the analysis was of the text, not the author. 

The steps for memory analysis that we followed are described below. 

First, the author’s initial thesis statement was discussed and written down. This 

initial thesis statement was the message that Robyn and I thought the author wanted to 

send. Next, we stated the common sense message in the story. After, specific elements of 

language in the short-write were analyzed, such as list of activity verbs, linguistic 

peculiarities, emotion, motivation, others presented in the short-write, vacuums, and 

contradictions. The next step in the analysis was the construction of “I.” Following that 

was the construction of “other.” The last step involved the collective’s deconstruction and 

reconstruction of the thesis of the written story. Table 5 shows the collective memory 

work data analysis sheet that guided our discussion of each written story. 

 
Table 5 

 
Collective Memory Work Analysis Sheet 
Initial Thesis Statement of the Author’s Meaning: 

Common Sense Theory: 

Analysis of Elements of Language: 
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List of Verbs as 
Activity 

Linguistic 
Peculiarities 

Emotion Others Presented in 
Narrative 

Vacuums/ 
Contradictions 

	 	 	 	 	
	 	 	 	 	
Construction of “I”: 

Construction of Others: 

Thesis Statement Based on Deconstruction and Reconstruction: 

 
 
 
 

Component #3: Make a Post-Reflexive Plan 
 

A post-reflexive plan is used as a guide for the researcher to interrogate prior beliefs and 

assumptions, as well as interpretation of data in an effort to explicate the phenomenon 

(Vagle, 2014). Post-reflexivity encourages the researcher to think through ways the 

researcher and the research are always in intentional relationship with each other (Vagle, 

2014). 

Vagle (2014) suggested the post reflexive writing should contain four levels of 

post-reflexivity: 

a) moments when the researcher instinctively connects with what he/she observes 

and moments in which he/she instinctively disconnects, 

b) my assumptions of normality, 
 

c) bottom lines, those beliefs that the researcher refuses to give up, and 
 

d) moments in which the researcher is shocked (Vagle, 2014, p. 132). 
 

I wrote in my post-reflexive journal at the beginning and throughout the duration of my 

study. I wrote an initial post-reflexive statement that explained the beliefs, histories, and 
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theories that framed my perspectives. I used my post-reflexive journal as a data source 

for this study. 

My post- reflexive journal entries allowed me to uncover my bias and prejudices 

as I moved through the research process. My entries in my post-reflexive journal 

contained wonderings, assumptions, bottom-line, and moments when I was shocked. 

These entries were a source of data as they helped to examine my pre-understanding and 

developing understanding of the phenomenon. 

 
Component #4: Read and Write Your Way Through Your Data in a Systematic, 

Responsive Manner 

I read and wrote my way through the data in a systematic manner to capture 

tentative manifestation of the phenomenon of women-who-love-women in Jamaica. I 

explored this phenomenon in its varied, partial and fleeting ways. I adhered to this 

process at the time of data analysis by using two types of systematic analysis to make 

meaning of the data that I collected. The analyses that I used were collective memory- 

work (Haug, 1987) and thinking with theory (Jackson and Mazzei, 2012). I discussed 

collective memory-work in Component two because I used it for both data collection and 

data analysis. I discuss thinking with theory, a data analysis strategy, in details in the 

following section. 

Data analysis strategies. Two systematic ways of analyzing data were employed: 
 

1) collective memory-work and 2) thinking with theory. 
 

I discussed collective memory-work as a data collection tool and data analysis 

earlier in this chapter (see component two) because I used collective memory-work for 
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two purposes 1) data collection tool (component two) and 2) data analysis (component 

four). Below, I discuss thinking with theory the second data analysis strategies. I 

employed this strategy to make sense of the data, which I collected. 

Thinking with theory. I used thinking with theory to do a second level of data 

analysis. I was the only one involved in doing this second level of data analysis. I used 

Jackson and Mazzei’s (2012) concept of thinking with theory to analyze our written 

memories. 

Jackson and Mazzei (2012) provide an approach to data analysis that assumes 

data are “partial, incomplete, and always being retold and re-remembered” (Jackson and 

Mazzei, 2012, p. 3). This aligns with post-intentional phenomenology that asserts that the 

phenomenon is always fleeing, eluding, leaking and slipping (Vagle, 2012). Meaning, 

phenomenon is uncontainable and can never be captured. In order to do rigorous and 

analytical readings of the written memories, I “plugged in” three feminist theoretical 

perspectives (orientation (Ahmed (2006), performativity Butler (1990), and the erotic as 

power, Lorde (2012)) into the data, and plugged the data into those theories (Jackson & 

Mazzei, 2012). Jackson and Mazzei (2012) wrote that “plugging in creates a different 

relationship among texts: they constitute one another, and in doing so create something 

new” (p. 4). In doing this, the theory turns the data into something different and the data 

pushes the theory into new directions. I believe that thinking with theory approach 

allowed me to conduct multiple, partial, fleeting, and contextual readings of the data 

during the analysis process in order to produce nuanced and complex realities of the 

lived-experiences of women-who-love-women in Jamaica. 
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Component #5: Craft a text that captures tentative manifestations of the 

phenomenon and its multiple, partial, and varied contexts. 

I used traditional and non-traditional types of writing to show how the phenomenon of 

women-who-love-women in Jamaica is lived out in multiple ways. For non-traditional 

forms of writing, I used stories, song lyrics, and poems to capture glimpses of the 

phenomenon. It is my hope that I wrote in such a manner that allows the readers to get a 

vivid image of my participants’ intentional relation with the phenomenon. 

 
Validity and Reliability 

 
To ensure validity, I maintained and “sustained engagement with the phenomenon 

and the participants who experienced the phenomenon” (Vagle, 2014, p.66). I was “open 

and sensitive to the phenomenon under investigation throughout all phases of the 

research” (Vagle, 2014, p. 66). I analyzed written memories with Robyn, and I 

communicated the results of my findings to the participants as a way to member-check. 

All of us (Aja, Robyn Tracy and I) stayed in constant communication via ‘What’s app’ 

throughout the duration of the study. All the aforementioned steps ensured validity and 

reliability of the study. 

 
Subjectivity and Researcher’s Bias 

 
Qualitative research is subjective. However, feminist scholar Hesse-Biber (2012) 

argued, “by disclosing their values, attitudes, and biases in their approach to particular 

research questions and by engaging in reflexivity throughout the research process, 

feminist researchers can actually improve the objectivity of research” (p. 11). Describing 
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my research subjectivity and bias are intentional efforts to increase the credibility of 

my study. 

There is no objective truth in my study. I did not research as a truth seeker. I 

researched to share the varied versions of stories of women-who-love-women in Jamaica. 

Sharing these women’s stories does not constitute a general reality of the lived 

experiences of women-who-love-women in Jamaica. I honor the data that I collected as 

our truth. It is our perspective of the truth. It is our opinion of our lived stories. These 

stories even though subjective should be validated since it is our lived realities. 

Another subjectivity that needs to be recognized is that these stories were coming 

from the memories of research participants and the memories of the researcher. The 

stories that we shared are stories that we remembered. As the researcher, my report was 

written based on the memories of what I heard from these women. There is a double layer 

of memory work that happened throughout this process that has the possibility of making 

the study subjective. One layer of memory was the one-page stories each participant 

wrote. Another layer of memory was my memory of the stories that they told me as we 

engaged in semi-structured and unstructured interview. Writing from memory can lead to 

subjectivity. One way that I tried to work against this double layer of memory was to  

have each participant read over sections of my report that relate to her story. 

Additionally, I had lengthy conversations with participants as a form of member check to 

ensure that I had understood her story and accurately wrote her version of her lived- 

experience. 
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Lather (1991) stated that as researchers, our best tactic at present is to construct 

research designs that demand a vigorous self-reflexivity. I agree with Lather as I self- 

reflect on being an insider-outsider in my research. 

I am a woman-who-loves-women. This has made my lived experiences close to 

what I research and write. Researching and writing about my lived experiences can be 

subjective. I was one of the subjects of my research, one of the participants in my own 

research. This aligns with the feminist mantra, “Don’t separate your personal self from 

your academic self. The personal is academic. The personal is political.” I do agree with 

this, but there can be bias in the personal. It is important to note that during the research 

and writing process, I was a researcher-participant who has told my version of the truth of 

being a woman-who-loves-women. As I mentioned before, I told my story from my 

memory. My memory of my own story is subjective. There is no generalizable truth in  

my memory of my personal story; however, that does not make it less valuable and less 

worthy to share. 

From a phenomenological perspective, there are biases in this study. Vagle writes 

that a phenomenologist needs to know enough about a “phenomenon of interest in order 

to have credibility and perceptivity to properly study it” (2006, p. 49). Knowing lots 

about the theories, the research, and the lived experiences of my phenomenon of interest 

is a double-edged sword. It is a double-edged sword because it has led me to see the gaps 

in the research, theory, and what else needs to be studied. And, having this knowledge 

could lead to not listening for new knowledge, lead to preconceived ideas, lead to not 
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opening up to explore new possibilities with the phenomenon, all of these can lead to 

subjective reporting. 

 
Summary 

 
In this chapter I reiterated the three research questions that guided this post- 

intentional phenomenology exploration of women-who-love-women who are living with 

homonegativity in Jamaica. This investigation was done using the five components of 

Vagle’s post-intentional phenomenology. My participants were four self-identified 

women-who-love-women, including me. Data were collected using interviews, 

participants’ written memories, two Jamaican dancehall songs, and my post-reflexion 

journal entries. I used elements of collective memory-work (Haug, 1999) and thinking 

with theory (Jackson and Mazzei, 2012) to analyze the data collected. I described my 

process of ensuring reliability and validity throughout the research process. I explained 

limitations of my study. In the next chapter, I present the data I collected. 
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Chapter Four: Findings 
 

The purpose of this chapter is to give an overview of the findings of the lived 

experiences of women-who-love-women in Jamaica who are living in a homonegative 

society. Research participants consisted of four self-identified women-who-love-women 

including myself. I collected primary data through 1) participants’ written memories, 2) 

semi-structured interviews, 3) Jamaica dancehall songs, and 4) my post-reflexion journal 

entries. 

The data that I collected was guided by my three research questions: 
 

RQ #1. How might living as a woman-who-loves-women take shape in Jamaican 

society? 

RQ #2. How does societal homonegativity shape the lived experiences of women- 

who-love-women in Jamaica? 

RQ #3. What are the lived experiences of women-who-love-women in Jamaica? 
 

My findings from this post-intentional phenomenology study showed glimpses of 

how the phenomenon was experienced. In this chapter, I use the data I collected to 

present the various ways phenomena manifested and appeared in and through being a 

woman-who-loves-women in Jamaica. Throughout this chapter, I try to slow down and 

open up how the phenomenon was experienced. In doing this, my goal is to reveal how 

women-who-love-women live in a homonegativity society. 

In this section, I share evidence to illustrate the tentative manifestations of the 

phenomenon of women-who-love-women in Jamaica. I write how the phenomenon is 

moving in its multiple, partial, and varied ways (Vagle, 2014). I discovered glimpses into 
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the tentative manifestations of the phenomenon of women-who-love-women in 

Jamaica as 1) fear, 2) care, 3) hopefulness and wishful thinking, and 4) diseased. 

As I read and re-read each data source the tentative manifestations emerged 

throughout the data. Fear, care, hopefulness, and diseased were the words that frequently 

came to my mind as I read the data. I re-read each data set several times and wrote down 

where I saw vivid illumination of these tentative manifestations that open up the 

phenomenon of the lived experiences of women-who-love-women in Jamaica. 

In this section of the chapter, I show examples of fear in the written memories, 

interviews, my post-reflexion journal entries, and in Jamaican dancehall songs. First, I 

show evidence of fear in the written memories, then I discuss the similarities and 

differences in the way fear appeared in written memories. Next, I show evidence of fear 

in the interviews and discuss the similarities and differences in the way fear appeared in 

interviews. Next, I show evidence of fear in interactions between participants and me. 

Last, I show evidence of fear in Jamaican dancehall songs. 

 
Tentative Manifestation #1: Fear 

 
 

Tracy’s Memory 
 

Writing Prompt: Zoom in on one specific moment in your life when you had to hide your 

love for women. 

One specific moment when I had to hide my love for women was when I was 

much younger... just left college and my now ex-boyfriend and I we're having 

problems...he's someone my mom loved a lot and I think it's because he was the reason 

she thought I was not gay as she later revealed that same day. I came to her and my sister 
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to talk about the issues I was having with my now ex-boyfriend and we all had a good 

conversation about it and laughed and I made a comment to my mom saying "know you 

not gonna say nothing bad about him" to which she replied "no don't say that... if he is 

wrong, he is wrong, but I do love seeing you with that boy because for a long time I 

thought you were gonna be a lesbian" and my sister joined in and agreed that she too 

thought I was gonna be a lesbian. For a moment I just stopped and looked at them in 

complete shock and as I was about to take brave heart and say so what if I am...my mom 

just gave out "mi nuh want nuh homosexuals or HIV people around mi" and i can’t forget 

how disgusted she looked as she said it... I had to pause then burst out into laughing and 

try not to look guilty by saying to them that I'm not into those things I'm just a tomboy 

because I grew up rough with all the boys. At that point I realized that telling my family 

how I felt about women emotionally and sexually is gonna be a real challenge. 

 
Fear: Tracy’s Written Memory 

 
After Tracy’s mother and sister told her that they thought she was a lesbian, she 

wrote, “I was about to take brave heart and say so what if I am…” This showed that 

Tracy was afraid of telling her mother and her sister that she is a woman-who-loves- 

women. The use of the phrase “take brave heart” could mean that Tracy was trying to be 

brave in the moment; however, she could not muster the courage to tell her mother and 

her sister that she is a woman who loves women. 

In Tracy’s story she was not the only one who showed fear; her mother and her 

sister showed signs of fear. Tracy’s fear was telling her mother and her sister that she is a 

woman who loves women. Her mother and her sister feared that Tracy is a woman-who- 
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loves-women. This was evident in the story when Tracy wrote that her mother loved  

her ex-boyfriend a lot “...because he was the reason she thought I was not gay.” Later in 

the story, Tracy quoted her mother who stated, “I do love seeing you with that guy; for a 

long time I thought you were gonna be a lesbian.” At that moment in the story, Tracy’s 

sister joined in the conversation and stated that she too thought that Tracy was going to 

be a lesbian. In the story, the mother and the sister expressed a sense of fear for Tracy 

being a lesbian. The mother even went so far as to say, “me nuh wan nuh homosexual 

and HIV people around mi.” In this sentence the mother showed fear of homosexuals 

because she associates homosexuality with a disease (HIV). Homosexuality is closely 

linked with HIV, which is a disease that Tracy’s mother feared. 

 
Keitha-Gail’s Memory 

 
Writing Prompt: Zoom in on one specific moment in your life when you had to hide your 

love for women. 

My girlfriend often tells me that I am beautiful. In reference to my beauty, she 

often says, “tell your mom and dad thanks.” I usually smile when she says it. That 

comment always makes me feel special. 

One day my girlfriend and I went to visit my mom. I must let you know that my 

mother thinks that my girlfriend is a good friend of mine. That afternoon we sat in the 

living room chatting and my mom stated that she liked the way I looked in my outfit. At 

this moment I turned and smiled at my girlfriend and then I looked back at my mom and 

said, “someone says to tell you and dad thanks.” 
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She looked at me confused. I reiterated with a bit of paraphrase, “someone 

says to tell you and dad thanks for having a beautiful daughter.” As I said this, my 

girlfriend looked at me and blushed. I wanted to hold her hand so badly and tell my mom 

that we are together, but I couldn’t bring myself to say it . I know that she felt the love in 

the living room that moment. I couldn’t say that I love my girlfriend but I am sure my 

mom felt the energy between us. 

 
Fear: Keitha-Gail’s Written Memory 

 
In my written memory I mentioned, “I must let you know that my mother thinks 

that my girlfriend is a good friend of mine.” This sentence showed that I was probably 

afraid of my mother finding out that my good friend was more than a good friend, and 

more of an intimate friend. Later in the story, my girlfriend and I exchanged a romantic 

passing as I looked at her and she blushed. At that moment in the story, I expressed, “I 

wanted to hold her hand so badly and tell my mother that we were together but I couldn’t 

bring myself to say it.” This sentence showed that I had fears about telling my mother 

that I was with this girl. As I deeply reflected on this moment, I realized that I did not 

want to let my mother know that the girl was more than a friend. I would rather deny a 

part of my being than allow my mother to see the real me. 

 
Robyn’s Memory 

 
Writing Prompt: Zoom in on one specific moment in your life when you had to hide your 

love for women. 
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My girlfriend lives abroad. She came out for a couple of days to be with me. We 

totally enjoyed the time we had together praying that it wouldn’t end. But all good things 

must come to an end. 

The day of her departure I took her airport in high spirits got her checked in on 

her flight. We went to the gift shop as she needed to get a few items to carry back with 

her. By the time we were through it was time for her to go through the security 

checkpoint as her boarding time was getting close. 

Reality now chipped in because at this point we had to say our goodbyes. I 

wanted to kiss her so passionately and couldn’t because of where we were and the views 

of my fellow countrymen and women towards women who love women. I had to force 

myself to just hug and kiss her like a normal friend rather than my girlfriend and that 

hurt me so badly .To date that's the worst feeling I have ever endured. 

 
 

Fear: Robyn’s written memory 
 

Robyn told a story of enjoying a few days with her girlfriend who came to visit 

her. The story picked up momentum when they were at the airport. The girlfriend was 

returning abroad, where she lived. Robyn wanted to kiss her girlfriend goodbye and that 

was when glimpses of fear arose in Robyn’s story. She wrote, “Reality now chipped in 

because at this point we had to say our goodbyes. I wanted to kiss her so passionately and 

couldn’t because of where we were and the views of my fellow countrymen and women.” 

In this section of Robyn’s story, she was afraid of kissing her girlfriend because of what 

folks would think or say. She stated that “reality now chipped in…” The reality that 
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chipped-in entered with fear. This could be the reality that her girlfriend was leaving or 

it could be the reality that she could not kiss her girlfriend because of where they were - 

at the airport, which is a public place. 

 
Fear Manifested in Written Memories: Similarities and Differences 

 
Tracy, Keitha-Gail, and Robyn’s written memories expressed signs of fear at 

specific times in the writing. Fear was expressed similarly among and between the 

writers. In Tracy’s written memory, fear was expressed because she was afraid to tell her 

mother and sister that she was a woman who loves women. She stated that she wanted to 

take “brave heart” and do this but she could not. Similarly, in my own written memory, I 

expressed fear because I “could not bring myself” to tell my mother that the girl I was 

with is not just a friend, the girl is my girlfriend. Both Tracy and I expressed signs of fear 

at an opportune moment when we could have told our parents that we are women-who- 

love-women. 

Robyn and I both told stories of times when we wanted to express our love 

physically for our girlfriends but we could not. In my story, I wanted to let my mother 

know that the girl I was with was my girlfriend, not just a regular friend, but we were 

involved intimately. I wrote that I wanted to hold my girlfriend’s hand so badly and tell 

my mother that we were together, but I couldn't do it. Robyn told of a time when she 

wanted to kiss her girlfriend so passionately at the airport but she could not do it. Both 

Robyn and I told of times when we wanted to express physical intimacy toward our 

girlfriends but we were afraid to do this. 
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Glimpses of fear were expressed differently in Tracy and Robyn’s written 

memories. In Tracy’s memory her mother and sister showed fear of Tracy being a 

woman-who-loves-women. Tracy’s mother and sister were afraid that she might be one 

of those women. In Robyn’s story, she was afraid of kissing her girlfriend at the airport 

because she feared what her “fellow country-men and women” would think, say, or do. 

Both Tracy and Robyn’s stories expressed signs of fear differently. Tracy’s story 

expressed fears through her loved ones-her mother and her sister. Robyn’s story 

expressed her internal fear. She was afraid of what the general public-the Jamaican 

people-would say if she kissed her girlfriend. 

 
Fear Manifested in the Interviews 

 
 

Tracy and Keitha-Gail 
 

Tracy and I had several conversations via What’s app [2009]. During one of these 

conversations, Tracy was visiting her mother. She sent me a message that she had a joke 

to share. She wrote: 

Give yuh joke…mi and mi [mom] a guh through a barrel weh she have material 

from when she use to do dress making…suh me see two piece a material and seh me  

want it fe mek bow tie…mom seh weh yaw do with bow tie yaw lesbian…dwl (dead with 

laugh) mi just see har swell up and get silent. 

In this message Tracy’s mother feared that if Tracy wore a bow tie, Tracy might 

be a woman who loves women. Tracy’s mother did not want to make a bow tie for Tracy 

because of fear that she is a woman that loves women. 
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During another conversation with Tracy, we spoke about what it feels like to be 

women-who-love-women. She stated that she likes older women but being Jamaican and 

a woman-who-loves-women, she feared ridicule and emotional hurt if she approached a 

woman who she liked. She stated, “You just cannot approach a person because you have 

this fear of either being physically or emotionally hurt.” In a different conversation, 

Tracy stated that it took her two years to approach a woman who she liked. These 

conversations suggested that Tracy, being a woman-who-loves-women in Jamaica, lives 

her life with some level of fear. The fear that Tracy experiences when she attempts to 

approach a woman is different from the general fear of rejection that heterosexual people 

might feel when they approach a potential romantic partner. Tracy’s fear runs deep to the 

level of discrimination, corrective rape, or even death. 

Tracy and I spoke about places she goes where she feels free to be a woman-who- 

loves-women. She mentioned that the only place that she felt free is in the privacy of her 

own home. She stated, “Honestly, where I live I don’t know of anywhere that I can go 

with the woman that I love and feel free other than the comfort of our homes.” She 

explained that there are no gay and lesbian clubs. She went on to state that there are no 

gay and lesbian clubs because if someone tried to open one, the person knows exactly 

what would happen. I asked her to explain what exactly she thought would happen. Tracy 

stated that the person would be killed. People would probably kill the person because 

same-sex relationships are taboo in Jamaica. This conversation showed the extreme level 

of fear that is permeating throughout the Jamaican society concerning to same-sex 

relationships. 
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Robyn and Keitha-Gail 
 

I contacted Robyn to let her know that I was in Jamaica to collect my dissertation 

data. She reminded me that she was home after getting an operation earlier in the week. 

She also told me that her mother was there helping her, and her mother had her phone 

most of the times - that was why her friends were not hearing from her. I told her that I 

had some questions to ask her; however, if her mother was the one with the phone, 

probably it was not a good idea to ask her the questions via ‘What’s app’ messages. This 

correspondence demonstrated signs of fear. I was afraid to send Robyn the questions via 

‘What’s app’ because I did not want her mother to read the questions. Robyn let me know 

that I could send the questions via ‘What’s app’ because her phone was on automatic lock, 

and her mother had to come to her to open it. Here Robyn tried to squelch my fears by 

letting me know that her mother would not be able to see the questions that I sent to her. 

After Robyn confirmed that it was safe for me to send the questions, I sent her 

this message: 

My dissertation topic is exploring the lived experiences of women who 

love women in Jamaica, which is a homonegative country. I am one of 

those women. I am here to collect data from other women like myself. 

Only fake names will be used in my dissertation. I just want to tell our 

story of what's like to live in a homonegative country. And, where we find 

places to truly be ourselves. And, where we have to hide who we are. Are 

you still ok with answering the questions? (Journal entry, December 

2015,). 
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This message showed evidence of fear because I wrote to explain to her what 

my dissertation was about and at the end of my message I asked if she still wanted to 

answer the questions. This showed that I feared that Robyn might not want to answer my 

questions after knowing what my study entailed. At the beginning of my conversation 

with Robyn, I showed glimpses of fear. 

 
Fear Manifested in Interviews: Similarities and Differences 

 
Fear was evident in our conversations, especially in conversations between Tracy 

and me. In my conversations with Tracy, she eagerly shared how much fear her mother 

had around the issue of women-who-love-women. She shared a conversation that she had 

with her mother about wanting a bow tie and her mother’s philosophy on people who 

wore bow ties. Even though Tracy shared this conversation as a joke and she and I 

laughed about it, glimpses of fear were evident in the dialogue she had with her mother. 

Not only did Tracy’s mother showed fear, Tracy showed fear when she discussed the idea 

of approaching a woman who she liked. She mentioned that she feared emotional or even 

physical hurt. The possibility of being physically hurt was also mentioned when Tracy 

and I discussed the idea of opening a club where same-sex couples could feel free to 

express their emotions for one another. Fear was expressed in our conversations both 

implicitly and explicitly through the voice of Tracy, her mother, and Tracy speaking on 

behalf of the Jamaican population as a whole. 

On the other hand, in my conversations with Robyn, I showed signs of fear when 

I explained my dissertation topic and asked her if she was still willing to engage in 

conversations with me after knowing my topic. I feared that she might have said that she 
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did not want to talk with me about that topic. Overall, Tracy and I showed signs of fear 

in our conversations differently than Robyn and I did in ours. 

 
Fear Manifested in Participants’ Interactions 

 
During my interaction with Tracy, I sensed measures of fear in the way we 

communicated with each other. I documented in my post-reflexive journal one such 

encounter. I wrote: 

I have been in Jamaica since last Wednesday and have not got any data 

until today, Monday. Three full days have past before I got this data. I 

have been so nervous about this. 

I am in Aja’s living room with Tracy, just Tracy and me there. She knows 

that I want to interview her for my dissertation. She isn’t giving me much 

eye contact. Only a few quick glances here and there. She is on her phone, 

on the phone constantly. As she sat adjacent to me, I picked up my phone 

and sent her a message via ‘What’s app.’ I asked her if she wants me to 

send the interview questions to her via ‘What’s app.’ She said, “yes.” I 

sent her five questions via “What’s app.” I told her that she could answer 

the questions via voice notes or via text. She sent me a voice note with the 

answers to the questions (Journal entry, December, 21st). 

 
I saw evidence of fear in my interaction in the following way: We sat in the same space at 

the same time, but engaged in a conversation via messages on the phone instead of  

having a verbal conversation. 
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During data collection I was at times frustrated with levels of fear as my 

participants and I interacted. In another journal entry I wrote: 

Aja, Tracy, and Robyn all knew that they were participants in my study 

yet no one wanted to have an open conversation about the topic of study. 

Tracy would stop by Aja’s house most evenings and I felt the need for 

privacy around the topic of women-who-love-women. Even though Aja 

and Tracy have known each other for three years they have never had the 

conversation about their sexual orientation or the homonegative state of 

the Jamaican society. Similarly, Aja and Robyn have never opened up to 

each other about their sexual orientation even after working in the same 

establishment for 15 years and being very close friends for 12 years. The 

need for privacy around this topic could be felt in the air as I interacted 

with Aja, Tracy and Robyn. Each person was willing to speak with me via 

a digital platform but not face-to-face irrespective of our physical 

proximity to each other. (Journal entry, December 22nd). 

Fear was evident in several interactions between my participants and me. At times fear 

could be felt in what we were saying; other times fear was present as we intermingled 

with each other. 

 
Fear in Answering the Interview Questions 

 
The time I sent the interview questions to Aja via ‘What’s app’ was another 

interaction in which I saw evidence of fear. Aja immediately sent me a text that said, 

“These questions are so hard.” The text message that Aja sent me showed that she was 
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afraid of answering the questions. She could have been afraid of answering the 
 

questions for a myriad of reasons. She thought of the questions as being hard because she 

was afraid of answering them. After getting Aja’s text I wrote in my post-reflexive 

journal: 

I sent the five questions to my best friend, Aja via ‘What’s app.’ She sent 

me back a message, “These questions are hard.” I wonder what she means 

that the questions are hard. Are the questions hard because we have never 

had this type of conversation before? Aja and I have been friends since 

seventh grade. We talk everyday on “What’s app” or on the phone. I know 

everything that is happening in her life, all the important things. However, 

we never talked about her being with a girl. 

As I deeply reflected on this I realized that Aja did not want to participate in my research 

of extreme fear of being found out to be a woman-who-loves women. 

 
Fear in Dancehall Music 

 
I asked Tracy and Robyn who was their favorite Dancehall artist (Jamaican music 

artist). Both of them responded that Vybz Kartel was their favorite artist. Vybz Kartel is a 

popular dancehall artist who sings mainly about two topics: women and guns. He is 

currently incarcerated after being convicted for murder in 2011. Robyn’s favorite Vybz 

Kartel song is “Romping Shop” [2009] Vybz Kartel released “Romping Shop” with a 

female dancehall artist name Spice [2009]. The introduction to “Romping Shop” is a 10 

seconds dialogue done by Vybz Kartel and Spice. It states: 

Vybz Kartel: Every man fe have a gal 
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Spice: And every gal fe have a man. 
 

Vybz Kartel: Man to man, gal to gal that wrong. 

Spice: Scorn them [2009] 

Fear manifests in the dialogue at the beginning of the song. Vybz Kartel states that same- 

sex relationships are wrong. Spice goes on to suggest that these types of people should be 

scorned. People who are scorned are feared by society. It is evident at the beginning of 

this song that there is bigotry around the notion of engaging in same-sex relationships. 

Throughout my data collection, Robyn sent me several Vybz Kartel songs. She 

referred to Vybz Kartel as a lyrical genius. She also liked the song “No Man.” The 

essence of the song is that same-sex relationships are wrong. In the song, Vybz Kartel 

asked, “If a gal go lie down with another gal, how the baby is born?” In the refrain of the 

song Vybz Kartel repeated Leviticus 20:13. Based on the New International Version of 

the Bible, Leviticus 20:13 states, “If a man has sexual relations with a man as one does 

with a woman, both of them have done what is detestable. They are to be put to death; 

their blood will be on their own heads.” Throughout the song, Vybz Kartel attempts to 

create hatred about people who are involved in same-sex relationships as he reminds  

them that they are not capable of reproducing, and they are committing a sin against God. 

In the two Jamaican dancehall songs, ”Romping Shop” [2009] and “No Man” 

[2010] by Vybz Kartel, fear of engaging in same-sex relationships shows up in different 

ways. In “Romping Shop,” [2009] the artists state that people who engage in same-sex 

relationships are doing something wrong, and they should be scorned. Therefore, the 

general population should probably marginalize women-who-love-women. On the other 
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hand, in “No Man” [2010] the artist stated that people who are involved in same-sex 

relationships are not capable of reproducing young ones, and they are committing a sin. 

As I reflected on this I realized that some Jamaican dancehall music carry a strong theme 

that women are made for reproducing and same-sex relationships is an abominable sin 

against God. 

In this section of the chapter, I shared how fear manifested itself for me in the 

written memories, interviews, my post-reflexion journal entries, and in my analysis of 

Jamaican dancehall songs. I also described how glimpses of fear appeared in similar and 

different ways to me in the written memories and in the interviews. 

In the following section of the chapter, I share evidence of care in the written 

memories, interviews, my post-reflexive journal, and in Jamaican dancehall music. First, 

I show examples of care in the written memories, and discuss the similarities and 

differences in the way care appeared in the written memories. Next, I share my 

perception of care in the interview data and discuss how these examples were similar and 

different from each other. Following, I share evidence of care in my post-reflexive 

journal entries and finally in Jamaican dancehall songs. 

 
Tentative Manifestation # 2: Care 

 
 

Tracy’s Written Memory 
 

In Tracy’s written memory, care was evident in the way she interacted with her 

mother and her sister. Care was noticeable in the story when Tracy went to her mother 

and her sister to talk about the problems she was having with her ex-boyfriend. Tracy 

wrote, “I came to her and my sister to talk about the issues I was having with my now ex- 
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boyfriend and we all had a good conversation about it and laughed…” The interaction 

among Tracy, her mother, and her sister revealed that they cared about each other. Tracy 

probably knew that her mother and her sister would care to hear her problems; therefore, 

she went to them and discussed her issues with them. 

As the story continued, Tracy cared what her mother had to say about her ex- 

boyfriend. After she explained all that the ex-boyfriend did to her, she cared about the 

mother ’s opinion of the ex-boyfriend. Therefore, she asked her mother , “know you not 

gonna say nothing bad about him?” The mother showed in her response that she cared 

that Tracy had a boyfriend. And, she cared about what people would think of Tracy if 

Tracy did not have a boyfriend. The mother showed this as she stated, “If he (the 

boyfriend) is wrong he is wrong, but I do love seeing you with that boy because for a 

long time I thought you were gonna be a lesbian.” Tracy’s mother showed that she cared 

that Tracy was involved with someone from the opposite sex. She cared about what 

people might think about Tracy if she did not have a boyfriend. She cared for Tracy 

because she did not want Tracy to be thought of as a woman-who-loves-women. 

Toward the end of the story, Tracy indicated that she cared for her family. She 

tried to ease their thoughts that she was a woman-who-loves-women. Tracy thought of 

telling her mother and her sister that she was a woman-who-loves-women. However, 

when Tracy heard her mother ’s comments and saw the look of disgust on her mother’s 

face regarding women-who-love- women, she decided not to tell her mother and her 

sister the truth. Instead of telling them the truth and hurting their feelings, she wrote, “I 

burst out laughing and tried not to look guilty by saying to them that I'm not into those 
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things.” This line indicated that Tracy cared for her mother and her sister and would 

rather deny a part of her identity than tell them the truth about her sexual orientation. 

 
Keitha-Gail’s Written Memory 

 
At the beginning of my story, it was evident that my girlfriend cared for me, and 

she wanted me to feel good about myself. My girlfriend showed that she cared by telling 

me that I am beautiful. When my girlfriend made reference to my beauty, it made me 

feel special. Therefore, it was evident that my girlfriend cared about the way I looked, 

and I cared about what my girlfriend thought about my physical appearance. This was 

exposed when I wrote, “My girlfriend often tells me that I am beautiful. In reference to 

my beauty she often says, ‘tell your mom and dad thanks.’ I usually smile when she says 

this. That comment always makes me feel special.” These lines from my story revealed 

evidence of care. My girlfriend cared for me, and I cared how my girlfriend felt about me 

physically. 

Toward the end of the story, I showed that I cared for my mother. As I sat with 

my girlfriend in the living room of her mother’s house, I stated that I wanted to hold my 

girlfriend’s hand and tell my mother that I was intimately involved with the girl. 

However, I wrote, “I could not bring myself to say it.” This line revealed that I cared 

what my mother thought of me. And, I cared about my mother because I did not want my 

mother to know that I am a woman-who-loves-women. I denied a part of my identity to 

show that I cared for her mother. 



84 
	

Robyn’s Written Memory 
 

In Robyn’s written memory, care was evident throughout the story. Robyn started 

her story with evidence of care. She wrote about her girlfriend visiting from abroad and 

how much they enjoyed the time together. This revealed that Robyn cared for her 

girlfriend, and the girlfriend cared for Robyn. She wrote, “We totally enjoyed the time we 

had together praying it wouldn't end.” They cared for each other because they cherished 

the time they had together, and they both hoped that the time would not end. 

In the middle of Robyn’s story she explained that she took her girlfriend to the 

airport and got her checked in. Robyn showed that she cared for her girlfriend by taking 

her to the airport. There is also another level of care because she did not only take the 

girlfriend to the airport, she stayed there until the girlfriend was checked in. 

At the end of Robyn’s story, she showed that she cared for her girlfriend when she 

explained that she wanted to kiss her girlfriend passionately before the girlfriend boarded 

the flight. She also revealed that she cared what people would think of her if she kissed 

her girlfriend passionately in a public place. She wrote, “I wanted to kiss her so 

passionately and couldn’t because of where we were and the views of my fellow country 

men and women towards women-who love-women.” In the last paragraph of Robyn’s 

story, it was evident that she cared for her girlfriend. Plus, she also cared about how the 

public might view her if she kissed her girlfriend. 

 
Care in Written Memories: Similarities and Differences 

 
In our written memories, both Tracy and I denied a part of our identity to show 

care for our family. We both denied that we were women-who-love-women because we 
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cared for our families and cared what our families would think of us if we revealed that 

we were women-who-loved-women. 

Care showed up differently among the written stories. In Tracy’s story, care 

showed up between Tracy and her family. They cared for each other. However, in my 

story, care emerged when I showed that I cared for my girlfriend, and I also cared for my 

mother. The care that I displayed toward my girlfriend was one of physical attraction and 

intimacy. As I mentioned in my written memory, I liked when my girlfriend said that I 

am beautiful, this displayed care for physical attraction. Care relating to intimacy  

emerged when I wanted to hold my girlfriend’s hand. The care that I showed for my 

mother was one of selflessness. I readily denied a part of my identity to show how much I 

cared for my mother. However, in Robyn’s story, care showed up as Robyn cared for her 

girlfriend and cared about what the public thought of her caring for her girlfriend. Care 

appeared differently in the written memories. 

In summary, care showed up in the written memories as care for and cares about. 

Tracy and I showed that we cared for our families. Robyn and I showed that we cared 

for our girlfriends. In Robyn’s written memory she showed that she cared about what the 

public might think of her. Also in Tracy’s written memory, it was evident that her mother 

and her sister cared about what the public might think of Tracy. 

 
Care Manifested in the Interviews 

 
 

Tracy and Keitha-Gail 
 

Care appeared in the interview as Tracy and I had conversations via ‘What’s app’ 

messages. Tracy and I spoke about our experience being women-who-love-women. We 



86 
	

talked about relationships that we had been involved in and the reasons we separated 

ourselves from those relationships. We spoke of how we act in public when we are with 

our girlfriends and how differently we act in the privacy of our homes. Implicit in these 

conversations were elements of care. 

Tracy and I showed that we cared for each other because we looked at each 

other’s ‘What’s app’ status and display picture and talked about how each of us were 

feeling based on what was on our status and what picture was on our display. One of our 

conversations started: 

12/20/2015, 7:59 AM - My Info Keitha-Gail: How you sound so miserable 

u alright? 

12/20/2015, 8:00 AM - Tracy: Yea mi good 

12/20/2015, 8:01 AM - Tracy: Wah yaw talk bout tho 

12/20/2015, 8:02 AM - My Info Keitha-Gail: You status depresses me 

12/20/2015, 8:02 AM - Tracy: Sorry 

(Keitha-Gail and Tracy’s personal communication, 2015) 
 

In this conversation, I wanted to know why Tracy had placed such a sad display picture 

on her ‘What’s app’ profile. We spoke about this. Tracy told me how she was feeling and 

why she decided to post that display picture. I showed that I cared for her as I told her 

how I felt when I saw and read her status. We showed that we cared for each other as we 

read one another’s display status and had conversations about them. There was evidence 

throughout our communication that we cared for each other, not only as research 

participants and not only to collect research data, but as friends. 
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Robyn and Keitha-Gail 
 

Care was constant throughout the communication with Robyn and me. At the 

beginning of our communication, Robyn explained that her mother had her phone. I sent 

her a message: 

12/19/2015, 7:32 PM - My Info Keitha-Gail: If your mom is using your phone 

probably it isn't a good idea to ‘what's app’ those questions to you. 

This showed that I cared about Robyn. I did not want Robyn’s mother to know that her 

daughter likes women. I cared for Robyn, and I cared about what Robyn’s mother would 

think if she found out this information about her daughter. 

During our conversations, Robyn and I not only discussed my research topic, we 

spoke about her recovery as she had a surgery a few days before I got to Jamaica. In these 

casual conversations glimpses of care were revealed. 

12/22/2015, 12:16 PM - My Info Keitha-Gail: You up 

12/22/2015, 12:16 PM - My Info Keitha-Gail: How u feeling 

12/22/2015, 12:16 PM - Robyn: Am up and running 

12/22/2015, 12:16 PM - Robyn: Jus have 2 keep reminding myself that am 

sick 

12/22/2015, 12:16 PM - Robyn: Cause these pains are minor 

12/22/2015, 12:17 PM - My Info Keitha-Gail: You strong likka lion 

12/22/2015, 12:17 PM - Robyn: Went to the dr yesterday 

12/22/2015, 12:17 PM - Robyn: He cleared me 
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12/22/2015, 12:17 PM - My Info Keitha-Gail: Me glad u feel good 

within yourself mon 

12/22/2015, 12:17 PM - Robyn: Did jus remember not to lift nething 

12/22/2015, 12:17 PM - My Info Keitha-Gail: Cleared you???? 

12/22/2015, 12:18 PM - My Info Keitha-Gail: Wow 

12/22/2015, 12:18 PM - Robyn: Yup 

12/22/2015, 12:18 PM - My Info Keitha-Gail: Amazing 

12/22/2015, 12:18 PM - Robyn: Not even on medz 

This communication displayed that I cared about Robyn not only as a research participant 

but also as a friend. 

 
Care Manifested in Interviews: Similarities and Differences 

 
Care showed up in the interview data as participants and I expressed concerns for 

each other. Tracy and I showed that we cared for each other as we discussed her display 

status. Robyn and I showed that we cared for each other as we discussed how well she 

was recuperating from her surgery. We cared for each other in similar ways as we 

engaged in casual conversations with each other. 

Care showed up differently as I communicated with Robyn at the beginning of 

data gathering. I did not care for Robyn’s mother having access to the phone that I would 

use to send my research questions to Robyn. I cared about what might happened if 

Robyn’s mother found out that I asked her daughter to answer these questions. 
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Care in Jamaica Dancehall Music 
 

Care showed up in the Vybz Kartel and Spice song ”Romping Shop.” In the 

introduction, Vybz Kartel stated, “Every man fe have a gal.” Meaning, every man should 

have a woman in his life. This line showed evidence of care for heterosexuality. In the 

next line of the song, Spice voiced, “And, every gal fe have a man.” Meaning, every 

woman should have a man as an intimate partner in her life. Again, this line showed care 

for heterosexual desires. The last two lines of the introduction stated, “Man to man, gal to 

gal that wrong. Scorn them.” These lines showed a strong care for heterosexuality. The 

singers showed that they care for heterosexual values and do not care for same-sex 

relationships. Similarly, in his song “No Man,” Vybz Kartel revealed care toward 

heterosexuality, and a lack of care for same-sex desires. In “No Man,” he asked the 

question, “If a gal go lie down with another gal, how the baby born?” This question 

indicated that Vybz Kartel cares more for heterosexual relationships and does not care for 

same-sex relationships. 

In this section of the chapter, I showed how care manifested in written memories, 

interview, my post-reflexive journal entries, and in Jamaican dancehall music. I also 

revealed how glimpses of care appeared in similar and different ways in the written 

memories and in the interviews. 

In the following section of the chapter, I present evidence of hopefulness and 

wishing in written memories, interviews, my post-reflexive journal, and in Jamaican 

dancehall music. First, I show examples of hopefulness in the written memories, then I 

discuss the similarities and differences in the way hopefulness appeared in the written 
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memories. Next, I show evidence of hopefulness in the interview data and discuss the 

similarities and differences in the way hopefulness appeared in the interview data. After, 

I show evidence of hopefulness in my post-reflexive journal entries and lastly in 

Jamaican dancehall music. 

 
Tentative Manifestation # 3: Hopefulness and Wishing 

 
 

Tracy’s Written Memory 
 

In Tracy’s written memory, hopefulness was evident several times throughout her 

story. At the beginning of her story she wrote about a time when she had a problem with 

her now ex-boyfriend and she went to discuss this matter with her mother and her sister. 

Tracy hoped that her mother and her sister would see that her boyfriend was at fault. 

After she explained the problems she was having with her now ex-boyfriend, she asked 

her mother a question, “know you not going to say anything bad about him?” Tracy’s 

questions could be translated as, “after hearing all that I just explained to you, aren’t you 

going to say something bad about him?” This question that Tracy posed to her mother 

expressed a form of hopefulness and wishing on Tracy’s part. Tracy hoped that her 

mother would say something bad about her now ex-boyfriend after she explained the 

issues she had with him. 

Tracy’s mother reply to Tracy’s question was also filled with hope. The mother 

explained to Tracy that if the boy is wrong, he is. However, she added, “I do love seeing 

you with that guy because for a long time I thought you were gonna be a lesbian.” This 

response from the mother expressed hopefulness and wishful thinking. She hoped that 
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Tracy would be with the boy because she hoped that Tracy was not a lesbian. Seeing 

Tracy with the boy made her hopeful. 

After Tracy heard her mother’s comment, she hoped that she could have said 

something to her mother and sister at this moment. She stated, “For a moment I just 

stopped and looked at them in complete shock and as I was about to take brave heart and 

say so what if I am…” This sentence showed that Tracy wished she could have said 

something at this point in the conversation. However, this was wishful thinking on 

Tracy’s part. She hoped that she could have told her mother that she was a woman that 

loves women, but she wrote that she was not brave enough to do this. 

Toward the end of the story, Tracy’s mother expressed her hope that Tracy was 

not a woman-that-loves-women when she stated, “mi nuh want nuh homosexual or HIV 

people around mi.” These words of the mother showed that she hoped Tracy was not a 

woman-who-loves-women. She expressed that she does not want any homosexual or HIV 

people around her. She hoped that Tracy would take her seriously when she expressed her 

thoughts and her feelings about people who are involved in same-sex relationships. 

Tracy explained in her story that she would never forget the look of disgust on her 

mother’s face when she made the comment about homosexual and HIV people. Tracy’s 

mother might hope that Tracy would never forget the conversation and her philosophy on 

same-sex relationships. On the other hand, Tracy might wish to forget the disgust on her 

mother’s face and the conversation. At the end of her story, Tracy stated that the 

conversation she had with her mother and her sister made her realize that telling her 

family about how she, “felt about women emotionally and sexually is gonna be a real 
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challenge.” This showed that Tracy hoped that she could have told her family how she 

felt about women. She wished that it would not have to be a challenge to tell her family 

how she felt about women. 

 
Keitha-Gail’s Written Memory 

 
In my story, hopefulness and wishing were evident toward the end of her story. I 

wrote a story that described a visit at my mother’s house with my girlfriend. As I had 

conversation with my mother, I wished that I could tell my mother that the girl I was 

visiting with was not just any friend but my girlfriend. Near the end of the story, I 

expressed that I wished I could have touched her girlfriend intimately. I stated, “I wanted 

to hold her hand so badly and tell my mother that we are together, but I couldn’t bring 

myself to say it.” This line expressed hopefulness and wishful thinking on my part. 

The last two lines of my story showed glimpses of hopefulness. I wanted to tell 

my mother about my girlfriend, but I could not bring myself to express this to my mother. 

I hoped that my mother felt the love between my girlfriend and me. I hoped that I did not 

have to explicitly state that I was intimately involved with a girl; I wished my mother 

would figure it out. This was evident as I wrote, “I know that she (my mother) felt the 

love in the living room at that moment. I couldn’t say that I love my girlfriend but I am 

sure that my mother felt the energy between us.” These lines showed that I wished that 

my mother knew that I was involved with a woman. 
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Robyn’s Written Memory 
 

Robyn’s story began with hope. She wrote about a time when her girlfriend who 

lives abroad came to visit. Robyn expressed that they had so much fun together. They 

enjoyed each other’s company. Both of them were praying that the day would never  

come when the girlfriend had to leave to go back abroad. Robyn wrote, “We totally 

enjoyed the time we had together praying that it wouldn’t end.” This line was evidence of 

Robyn and her girlfriend hoping that their time together would never come to an end. 

They wished that they had more time to spend together. 
 

Robyn’s story continued as she described what happened when she took her 

girlfriend to the airport. At the airport, Robyn wished that she could have kissed her 

girlfriend passionately to say goodbye. Robyn wrote, “Reality now chipped in because at 

this point we had to say our goodbyes. I wanted to kiss her so passionately and 

couldn’t…” This line showed that Robyn wanted to do something that she could not do. 

 
Hopefulness and Wishing in Written Memories: Similarities and Differences 

 
Aspects of hopefulness were expressed similarly in Tracy’s and my written 

memories. Both of us hoped to tell our mothers that they are women-who-loved-women 

and both of us could not bring ourselves to tell our mothers this information. Even though 

there are similarities in hopefulness in Tracy’s and my stories, there were also  

differences in the way hopefulness was manifested in each story. In my story, I hoped  

that my mother felt the love. While in Tracy’s story, she hoped to forget the disgust on 

her mother’s face as her mother expressed her thoughts and feelings on same-sex 
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relationships. Both Tracy and I were hopeful and expressed wishful thinking 

throughout our stories. 

Elements of hopefulness were also expressed similarly in Robyn’s and my stories. 

Both of us hoped that we could have intimately touched our girlfriend in the presence of 

other people. I wished I could have touched my girlfriend in front of my mother. While in 

Robyn’s story, she wished she could have kissed her girlfriend at the airport. Both 

Robyn and I wished we could have expressed our love for our girlfriend in public. 

Hopefulness and Wishing in the Interviews 

Tracy and Keitha-Gail 
 

During our conversations, Tracy and I spoke about places that she could go with 

the woman that she loves and feel free. Tracy commented that she wished she had ‘chill 

spots’ where she could go with the woman that she loves. She said that the only place that 

she felt free to go with the woman that she loves is her home. She said that she wished 

that she did not have to be discrete when she goes out with the woman that she loves. 

When we discussed what it is like to live in Jamaica as a woman that loves 

women, Tracy expressed that she wished that she could approach women that she liked. 

Additionally, she commented that she wished she could approach a woman just like 

heterosexual people could approach someone from the opposite sex. 

 
Robyn and Keitha-Gail 

 
I asked Robyn how her body feels in public spaces when she is with the woman 

that she loves, and she responded, “You jus wanna be able to do every and anything 
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“normal” couples do in public. But you get so use to being out and jus treating that 

person like a friend and not ur lady.” This comment was evidence of Robyn’s wish to be 

able to operate freely like heterosexual couples do in public spaces. 

During one of our conversations, Robyn described herself as a thug. She said that 

once a thug or a stud walks with a girl, any girl, people automatically think that the girl is 

seeing the thug. She stated, “ …but for a stud and a gurl whether the stud in a relationship 

wid this chick dem a lesbian. Suh dem label you long time.” Robyn went on to explain 

that she wished that was not the case because she has a lot of feminine-looking females 

who are her close friends and people think they are together. 

Even though Robyn commented that she would want to go out with her lady and 

be a normal couple, she also wished that people would stop seeing Jamaica as a 

homophobic place. When I asked Robyn to describe what it feels like to live in a 

homonegative place, she responded: 

“It doesn’t feel anyway. It is just what is the norm and you adjust to it. Still guh 

out and have fun. Guh dinners like “normal couples.” Even though they make it seem as 

if Jamaica is homophobic, it’s a different generation now and anything goes.” 

Robyn’s comment showed that she wished people would stop thinking of Jamaica as a 

homonegative place because the younger generation has changed their thinking, and 

Jamaica is not as homophobic as it is perceived by people. 

 
Across Our Conversations 

 
Throughout our conversations I wished that we felt more at ease as we spoke 

about our experiences as women-who-love-women. There was a sense of uneasiness as 
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we sent text messages back and forth even though we were sitting in close proximity. I 

felt myself wishing that we could all put away our phones and have a face-to-face 

conversation. I wished that the conversation would flow easier. 

Although no one mentioned that I was prying in her business, I found myself 

holding back from asking certain questions that I wish I had the courage to ask. I did not 

want to make the conversation unbearable. After one of the conversations, I wrote in my 

post-reflexion journal: 

I feel as if I am begging to get these questions answered. I thought that I would 

come here and we would have lively rich conversations around this issue. I 

thought that everyone would be excited to share her opinions about this issue. 

Nothing is going as I thought. I wish it was easier than this (Journal entry, 

December 2015). 

This comment revealed that I wished that my participants and I would have ease with 

communicating about the topic. During my data collection process, I hoped for something 

that was not happening. 

 
Hopefulness and Wishing in Jamaica Dancehall Music 

 
In the introduction of “Romping Shop” by Vybz Kartel and Spice, the singers 

expressed a wish for every man to have a woman and every woman to have a man. 

Vybz Kartel: Every man fe have a gal 

Spice: And every gal fe have a man. 

These lyrics suggested that the singers wish for Jamaica to be a heterosexual-only 

society. This is their hope for the Jamaican society. 
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In this section of the chapter I showed how hopefulness and wishful thinking 

appeared in the data. Glimpses of hopefulness and wish showed up in written memories, 

interviews, my post-reflexive journal and in Jamaican dancehall music. Even though 

hope and wishful thinking appeared in various aspects of the data, it showed up similarly 

at times and differently at other times throughout the data. 

In this section of the chapter, I show examples of women-who-love-women in 

Jamaica being perceived as diseased in written memories, interview, and in Jamaican 

dancehall music. First, I show evidence of women-who-love-women being perceived as 

diseased in written memories, next I show this evidence in interviews, and lastly in 

Jamaican dancehall music. I also reveal the differences and similarities in the way these 

pieces of evidence emerged in the data. 

 
Tentative Manifestation # 4: Diseased 

 
 

Diseased Manifested in Written Memories 
 

Women-who-love-women in Jamaica were perceived as diseased in Tracy’s 

written memory. Tracy’s mother expressed her disgust for people who engaged in same- 

sex relationships. Her mother told her that she does not want to be around anyone who is 

in such a relationship. Her mother stated, "mi nuh want nuh homosexuals or HIV people 

around mi." This sentence showed that Tracy’s mother equates people in same-sex 

relationships to people with deadly diseases. Here homosexuals are perceived as people 

who are diseased. 
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Diseased Manifested in Interviews 
 

During the interview with Tracy, she mentioned that when she is in public she 

usually gets the awkward stare from people; she went on to say that the stare comes off as 

a scornful look at times. She stated: 

“Ok, being in public spaces with the woman that you love it can be awkward at 

times because if you are out there and people can readily identify you as a lesbian 

you normally get the awkward stare, you know…people just start staring at you. 

Or, you get this scornful look.” 

This revealed that women-who-love-women in Jamaica are sometimes treated as if they 

have a horrible disease where they must be scorned, ostracized, and cordoned-off from 

the general public. 

 
Diseased in Jamaican Dancehall Music 

 
In “Romping Shop,” a popular dancehall song by Vybz Kartel and Spice, the 

introduction of the song states that anyone involved in same-sex relationships should be 

scorned. The singers stated: 

Vybz Kartel: Every man fe have a gal 

Spice: And every gal fe have a man. 

Vybz Kartel: Man to man, gal to gal that wrong. 

Spice: Scorn them 

The popular lines to this song advise scorning people who are involved in same- 

sex relationship. The lines of the song would seem to suggest that people involved in 

same-sex relationships be treated as if they have a contagious disease. 
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The perception of women-who-love-women as diseased manifested in a myriad of 

ways throughout the data. It appeared similarly in Tracy’s interview and in the 

introduction of “Romping Shop.” Both data sets mentioned the word scorned or scornful 

in reference to women-who-love-women in Jamaica. The word diseased was used in 

Tracy’s written memory more explicitly than it was used in her interview and in the 

introduction of “Romping Shop.” This evidence suggested glimpses of how women-who- 

love-women in Jamaica are perceived at times. 

 
Answers to Specific Interview Questions that Align with Research Questions 

 
In this section of the chapter, I show results of participants’ answers to interview 

questions that align with each research question. This section of the chapter is organized 

based on the three research questions: 

RQ #1. How might living as a woman-who-loves-women take shape in Jamaican 

society? 

RQ #2. How does societal homonegativity shape the lived experiences of women- 

who-love-women in Jamaica? 

RQ #3. What are the lived experiences of women-who-love-women in Jamaica? 
 

I show partial answers to each research question through the interview questions that 

were asked. I asked the same questions to each participant. Below, I state participants’ 

responses to the interview questions and discuss how their responses answered the 

research questions. Participants’ responses to the interview questions provided partial 

answers to the research questions because the phenomenon of women-who-love-women 
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in Jamaica is always moving. It is never static; it cannot be captured solely through 

interviews. It is a social phenomenon. It is always circulating in and through society. 

 
RQ #1. How might living as a woman-who-loves-women take shape in Jamaican 

society? 

To seek answers to the first research question: How might living as a woman- 

who-loves-woman take shape in the Jamaican society, I asked participants to discuss this 

interview question with me: Describe what it feels like to be a woman-who-loves-woman 

in Jamaica. 

Robyn answered: 
 

To be honest loving another woman in Jamaica isn't as discriminated against as 

the men. Reason being most people love watching two women make out and 

most men love having two women in bed at the same time. Suh unless someone 

doesn't like you or someone feels you messing with their peep dem more or less 

nuh pay you any mind. 

Based on Robyn’s response to this question, women are freer to love women in Jamaica 

as compared to men who love men. There is less discrimination against women-who- 

love-women compared to men. Robyn’s reasons for less discrimination and freer lifestyle 

for women-who-love-women is because people like seeing two women being intimate. 

I asked Tracy to describe what it feels like to be a woman-who-loves-women in 

Jamaica. Tracy responded: 

For me, living in Jamaica and being a lesbian it has a lot of mixed emotions. But 

mostly for me it’s frustrating because one, I like older women and if I see one that 
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I find attractive…hmmm. It is really hard to just go and approach her and  

express how you feel because being a lesbian (laughter)… hmmm… unlike any 

other heterosexual relationship where you can just approach a man or approach a 

woman and say hmmm…. express your feelings… for a female or lesbian or gay; 

you affi know somebody weh know somebody fe set a link fe you. Or you know 

somebody weh know the person weh you like and set a link. So it really 

frustrating cuz you can’t just approach a person. Because you just have this fear 

of being either physically or emotionally hurt. So that’s how you have to deal 

with it. 

Tracy’s response to the question showed that it is challenging to be a woman-who-loves- 

women in Jamaica. Tracy found this type of relationship hard because she is not free to 

approach someone from the same-sex like heterosexual people are free to approach 

someone from the opposite sex. In her response, Tracy described in detail something 

similar to a chain link that a woman-who-loves-women has to go through in order to meet 

or be introduced to the person that she likes. 

Robyn and Tracy’s responses to the interview question showed glimpses of what 

it is like to live as women-who-love-women in Jamaica. Robyn’s experience as a woman- 

who-loves-women is different from Tracy’s experience. This is illustrative of the fact that 

not all women-who-love-women in Jamaica have similar lived experiences, and their 

lived experiences, even though they may be similar, might take shape differently. 

From their responses, it seemed as if Robyn is interested in living a life of 

freedom as a woman-who-loves-women. Robyn’s response to the interview question 
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made it clear that women-who-love-women are not discriminated against like male 

same-sex couples. Tracy’s response did not compare male to female same-sex couples. 

From Tracy’s response it appeared as if Tracy is interested in living a life where it is easy 

to meet and talk to a woman because Tracy’s response expressed the challenges she faces 

when she tries to meet someone that she likes. Based on participant responses, living as a 

woman-who-loves-women might take shape differently depending on a woman’s interest 

and goal in the Jamaican society. 

 
RQ #2. How does societal homonegativity shape the lived experiences of women- 

who-love-women in Jamaica? 

To glean answers to the second research question: How does societal 

homonegativity shape the lived experiences of women-who-love-women in Jamaica, I 

asked participants several interview questions: A) Describe what it may look like in 

public spaces to be with a woman you love. B) How does your body feel in public spaces 

when you are with a woman you love? C) Tell me about places you go where you feel 

free to be with the woman you love. D) What is special about these spaces? E) How did 

you learn about these spaces? 

Robyn self-identifies as a butch or stud- a female with a masculine look. We 

discussed the five interview questions listed above. Below is one of her answers, which is 

illustrative of how societal homonegativity might shape the lived experiences of women- 

who-love-women in Jamaica. 

Robyn’s response: 
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For fems who in a relationship together am pretty sure dem do as they please 

publicly. Cause its jus two close friends hanging out. The intimate kissy touchy 

thing probably wud have too be kept on a low key. But for a stud and a gurl 

whether the stud is in a relationship wid this chick dem a lesbian. Suh dem label 

you long time…You just wanna be able to do every and anything “normal” 

couples do in public. But you get so use to being out and jus treating that person 

like a friend and not your lady. 

Based on Robyn’s response, societal homonegativity is present in Jamaica to some degree 

because women-who-love-women are not free to show any public display of       

affection. If the two females are the feminine looking type of females then they have a bit 

of freedom to operate in public because they can operate as close friends. However, they 

are not able to show affection for each other publicly. This evidence revealed that societal 

homonegativity does impact the lives of women-who-love-women in Jamaica. 

In the middle of her response, Robyn went on to explain how females with a 

masculine look - studs or butch - are affected by societal homonegativity. A stud or butch 

is labeled easily and incorrectly in the Jamaican society. Once a stud or butch is with 

another female, both are labeled as being together even though this may not be a fact. 

Therefore, many females avoid being friends with a stud or butch because they do not 

want to be labeled as a woman-who-loves-women. This is evidence that societal 

homonegativity constraints, restricts, and limits casual friendship that some women-who- 

love-women are able to establish and maintain with other women because of fear of being 

labeled or judged wrongly. 
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At the latter part of her response, Robyn expressed a desire to want to do 

everything and anything “normal” couples do. This sentence showed that women-who- 

love-women in Jamaica do not see themselves as “normal” couples when they are with 

their partners. Due to societal homonegativity, women-who-love-women are not 

perceived as “normal” couples; therefore, they do not see themselves as “normal” 

couples. These women are limited by society to interact with their partners the way they 

would like to, in turn they internalize their limitations and live with the idea that they are 

not “normal” couples. This indicates that societal homonegativity shapes the lives of 

women-who-love-women in Jamaica. 

I asked Tracy the same questions that I posed to Robyn. The questions were: A) 

Describe what it may look like in public spaces to be with a woman you love. B) How 

does your body feel in public spaces when you are with a woman you love? C) Tell me 

about places you go where you feel free to be with the woman you love. D) What is 

special about these spaces? E) How did you learn about these spaces? Tracy and I 

engaged in a robust conversation as we discussed the aforementioned questions. One 

response that Tracy provided that is indicative of the way societal homonegativity shapes 

the lives of women-who-love-women in Jamaica is captured below. 

Tracy’s response: 
 

Ok, being in public spaces with the woman that you love it can be awkward at 

times because if you are out there and people can readily identify you as a lesbian 

you normally get the awkward stare, you know…people just start staring at you. 

Or, you get this scornful look. Or, you have some people mostly men, mostly 
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men, that will ridicule you and stuff like that so it kinda mek you 
 

uncomfortable sometimes but yeah that's it…The place where I go that I feel free 

with the woman that I love… hmm… honestly where I live, I don't know of 

anywhere that I can go with the woman that I love and feel free other than the 

comfort of our homes, you know what I mean. Hmm, other than that you just 

have to create your own little chill spot and hmm just be a little bit discrete. It’s 

not really anywhere per se that really dedicated to hmm a lesbian or homosexual, 

there is no place dedicated cuz as you know it’s really frowned upon, so mostly 

people not going to openly open a club and say bam this is a lesbian couple or 

homosexual couple. Cuz they know what’s going to happen, you know what I 

mean. 

According to Tracy’s response, societal homonegativity shapes the lived experiences of 

women-who-love-women in Jamaica. Tracy explained how as a woman-who-loves- 

women, she would get the awkward stare if she goes out in public and people recognize 

her based on her sexual orientation. The stare is not only awkward, she described it as 

scornful. She even stated that men would ridicule her if they identified her as a woman- 

who-loves-women. These examples showed that the phenomenon of societal 

homonegativity is circulating in and through the Jamaican society and it affects the lived 

experiences of women-who-love-women. 

More evidence of societal homonegativity in the Jamaican society is the lack of 

space for women-who-love-women to operate as couples. Tracy stated that the only place 

that she feels free to be with the woman that she loves is in the privacy of her own home. 
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She even went on to explain that no one will open a lesbian or a gay club because of 

the repercussion that the person would face. Tracy’s response highlighted evidence of 

how societal homonegativity restricts and limits the lived experiences of women-who- 

love-women in Jamaica. 

In sum, Robyn’s and Tracy’s responses to the interview questions highlighted 

evidence of how societal homonegativity affects the lived experiences of women-who- 

love-women in Jamaica. The lives of women-who-love-women are shaped by societal 

homonegativity in several ways such as, 1) Women-who-love-women are not free to 

operate in public spaces like “normal” couples, 2) They are labeled if seen with another 

woman regardless of the relationship they have with the other woman, 3) They are not 

free to display their affections in public, 4) They are given the awkward stare, scornful 

look, ridiculed and made to feel uncomfortable in public, 5) There is no designated public 

space for women-who-love-women to operate as couples. These examples were 

evidentiary of some of the ways in which societal homonegativity shapes the lives of 

women-who-love-women in Jamaica. 

 
RQ #3. What are the lived experiences of women-who-love-women in Jamaica? 

 
To find answers for the last research question: What are the lived experiences of 

women-who-love-women in Jamaica, I asked participants to describe their daily lives 

being women-who-love-women in Jamaica. Meaning, what does life feel like for each of 

them everyday. I wanted to know how they operated in life on a daily basis, and how 

people treated them each day. Participants and I had discussed these questions in detail. 

Below I show excerpts from participants’ responses illustrative of the daily-lived 
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experiences of women-who-love-women in Jamaica. After each response, I discuss 

how the data provided partial answers to the research question regarding the lived 

experiences of women-who-love-women in Jamaica. 

Tracy’s response: 
 

I spend most of my days at work…only one person here knows I’m a lesbian. 

Others just assume based on my vibes and how I make myself comfortable, like 

how I dress sometimes. From conversations I know most of my coworkers are 

homophobic so I have to be careful of what I say and do around them because 

while I can pass off certain things that I do as a joke because I am a jovial person. 

I know for sure that others have already pass their judgment on me some directly 

some indirectly. So on a daily even if someone, a girl, is interested in me I can’t 

do anything about it…just have to act like I’m not interested. 

Based on Tracy’s response, the lived experiences of women-who-love-women in 

Jamaica are complex. At the beginning of Tracy’s response, it would seem as if Tracy 

lives a secret life. Tracy has worked at this establishment for several years. Tracy has to 

keep her life a secret from her co-workers because she said that only one person knows 

that she is a woman-who–loves-women. This was evidence that women-who-love- 

women in Jamaica live mostly a private life each day. 

Tracy is a woman-who-loves-women, and she works in a homophobic 

environment. This was revealed when Tracy explained that some people assume her 

sexual orientation based on how she dresses. Meaning, Tracy is judged daily by the type 

of clothes that she wears to work. She stated that she knows that most of her co-workers 
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are homophobic. This indicates that women-who-love-women in Jamaica have to 

deny a part of their identity - their sexual orientation - and operate in a homophobic 

environment on a daily basis. 

I asked Robyn the same question - describe her daily experience being a woman- 

who-love-woman in Jamaica - in order to get a glimpse of the lived experiences of 

women-who-love-women in Jamaica. Robyn and I had a lengthy conversation as we 

discussed this question. The excerpt below indicates part of Robyn’s response illustrative 

of the lived experiences of women-who-love-women in Jamaica. 

Robyn’s response: 
 

My lived experiences…Just the mere fact that I have no freedom to express my 

feelings towards a woman. I have to hide how I feel towards my girlfriend. Can’t 

kiss or hug her whenever I want because of where we are. Only in the privacy or 

our home. Telling my family and friends that I am a woman that is into women 

my entire life is a no no. Introducing my girlfriend as my girlfriend and not jus a 

friend. My girlfriend comes to my job and I have to greet her as a normal person 

instead of my girlfriend because I can’t make my co-workers know. We at a party 

we can’t dance with each other as we would want to. Just the little basic things 

like that, which “normal” couples get to enjoy. 

According to Robyn, she has to live a secret life as a woman-who-loves-women. She  

feels as if she doesn’t have the freedom to operate like a heterosexual individual. She does 

not have the liberty to do what she wants to do in public spaces such as at her workplace 

or at a party. Robyn stated that she has to hide who she is from her loved ones- 



109 
	

her friends, families, and co-workers. Robyn’s response revealed that the daily lives of 

women-who-love-women are filled with secrets about who they are, and constraints 

regarding what they can do in public. 

Tracy and Robyn’s responses to interview questions provided partial answers to 

the research question: What are the lived experiences of women-who-love-women in 

Jamaica? Based on their responses, it is evident that women-who-love-women in Jamaica 

live a secret life in regards to their sexual orientation. These women are not free to let 

their families, friends and co-workers know about their sexual orientation. They are also 

not free to operate in public spaces with their partners similar to heterosexual couples. 

They are judged by how they dress and even the language they use. In sum, lived 

experiences of women-who-love-women in Jamaica are peppered with secrecy, limited 

freedom, lots of judgment; yet, there is a deep desire on the part of these women to live a 

life of freedom as it relates to their sexual orientation. 

In this section of the chapter, I presented results of participants’ answers to 

interview questions that provided partial answers to each research question. To answer 

research question number one, How might living as a woman-who-loves-woman take 

shape in the Jamaican society, I asked participants to describe what it feels like to be a 

woman-who-loves-women in Jamaica. To answer research question number two, How 

does societal homonegativity shape the lived experiences of women-who-love-women in 

Jamaica, I asked participants several interview questions: A) Describe what it may look 

like in public spaces to be with a woman you love. B) How does your body feel in public 

spaces when you are with a woman you love? C) Tell me about places you go where you 
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How did you learn about these spaces? To answer research question number three, what 

are the lived experiences of women-who-love-women in Jamaica, I asked participants to 

describe their daily lives being women-who-love-women in Jamaica. 

In this chapter, I presented findings that showed glimpses of the tentative 

manifestation into the lives of women-who-love-women in Jamaica. Four tentative 

manifestations that were noticeable in the data were fear, care, hopefulness and wishing, 

and diseased. I also showed participants’ responses to interview questions that answer the 

research questions: RQ #1. How might living as a woman-who-loves-women take shape 

in Jamaican society? RQ #2. How does societal homonegativity shape the lived 

experiences of women-who-love-women in Jamaica? RQ #3. What are the lived 

experiences of women-who-love-women in Jamaica? 
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Chapter Five: Data Analysis through Orientation, 

Performativity and Erotic as Power 

I used the concept of Thinking with Theory in Qualitative Research written by 

Jackson and Mazzei (2012) to analyze the written memories and to ‘plug in’ (Jackson 

and Mazzei, 2012) three post-structural theorists into the data that I collected. Thinking 

with theory is a process of ‘plugging in’ theory into data; this allowed me to show the 

complexities of the lives of women-who-love-women in Jamaica. Thinking with theory 

aligns with post-intentional phenomenology because it attempts to show the multiplicities 

of layers in data. The goal of thinking with theory is to show how knowledge is co- 

constructed, opened up, and proliferated rather than singular, foreclosed, and simplified 

(Jackson and Mazzei, 2011). I read the same data across multiple theorists, to think with 

theory, and I ‘plugged in’ the data into different theoretical concepts. 

Jackson and Mazzei (2011) suggested that when using thinking with theory, 

researchers should focus on a specific concept from the theorists. I chose to focus on the 

theorists Ahmed (2006), Butler (1990), and Lorde (2012). I decided to use specific 

concepts from these theorists to plug into the data namely: orientation, performativity, 

and eroticism. These particular theorists and their theoretical concepts open up thoughts 

rather than foreclose them and extend my thinking to engage in productive conversations 

and hold a creative tension with ideas that have multi-meanings. 

Thinking with theory required me to be intimately involved with my data and also 

engaged in provocative production with the theoretical concepts that I ‘plugged’ into the 
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data. However, these were not the only requirements. Jackson and Mazzei (2011) 

outlined three methodological requirements when employing thinking with theory: 

1. Putting philosophical concepts to work via disrupting the theory/practice binary 

by decentering each and instead showing how they constitute or make one 

another; 

2. Being deliberate and transparent in what analytical questions are made possible 

by a specific theoretical concept (e.g., orientation or eroticism (examples mine)) 

and how the questions that are used to think were emerged in the middle of 

“plugging in;” and 

3. Working the same “data chunks” repeatedly to deform them, to make them groan 

and protest with the overabundance of meaning, which in turn not only creates 

new knowledge but also shows the suppleness of each when plugged in. 

Following Jackson and Mazzei’s (2011) methodological requirements, Table 6 

shows the theorists used, the specific concepts from the theorists, and the analytic 

questions that were made possible when each theoretical concept was ‘plugged in’ the 

data. Analytic questions are different from research questions. Analytic questions are 

those wonderings that pops in my mind as I read over my data several times and think 

about the theoretical concepts that I want to ‘plug in’ the data. Analytic questions emerge 

from coupling data with theory. Therefore, the narrative voices from women-who-love- 

women encouraged me to ask and answer the following analytical questions: 

1. How are women-who-love-women oriented in the Jamaican society? 
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2. How might the performativities of women-who-love-women take shape in 

Jamaica? 

3. How might the lived experienced of women-who-love-women in Jamaica take 

shape within the erotic as power? 

 

Table 6 
 

Theorists, Theoretical Concepts, Analytic and Research Questions 
 

Theorists Specific 
Concept from 
the theorists 

Analytic question made 
possible by specific 
theoretical concept 

Research Question 
answered aligned to 
each analytic question 

Ahmed Orientation How are women-who-love- 
women oriented in the 
Jamaican society? 

RQ #1: How might 
living as women-who- 
loves-women take shape 
in Jamaican society? 

Butler Performativity How might the 
performativities of women- 
who-love-women take 
shape in Jamaica? 

RQ #2: How does 
societal homonegativity 
shape the lived 
experiences of women- 
who-love-women in 
Jamaica? 

Lorde Erotic as Power How might the lived 
experienced of women- 
who-love-women in 
Jamaica take shape within 
the erotic as power? 

RQ #3: What are the 
lived experiences of 
women-who-love- 
women in Jamaica? 

 

The methodological requirements mentioned above in Table 6, align with the 

foundational principles of post-intentional phenomenology. For example, post-intentional 

phenomenology requires putting philosophy to work by having a philosophical claim. 

This is stated in component one of post-intentional phenomenology (Vagle, 2014). 

Additionally, post-intentional phenomenology is grounded in post-structural thinking 
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where data is partial, fleeting, and always becoming. Therefore, ‘plugging in’ the data 

into different theories or ‘plugging in’ the theories into the data can produce multiple 

meanings. 

In the following section I use three post-structural theorists Ahmed, Butler, and 

Lorde to ‘plug’ the data into Tracy’s written memory to show the tentative manifestation 

of the lived experience of women-who-love-women in Jamaica. I made meaning of the 

same data set across multiple theoretical concepts. First, I read the data and formulated 

analytic questions informed by specific concepts. Next, I ‘plugged in’ (Jackson and 

Mazzei, 2012) the data into the theory. 

Tracy’s Memory- Writing Prompt given to participant(s): Zoom in on one specific 

moment in your life when you had to hide your love for women. 

One specific moment when I had to hide my love for women was when I was much 

younger... just left college and my now ex boyfriend and I were having problems...he's 

someone my mom loved a lot and I think it's because he was the reason she thought I was 

not gay as she later revealed that same day. I came to her and my sister to talk about the 

issues I was having with my now ex boyfriend and we all had a good conversation about 

it and laughed and I made a comment to my mom saying "know you not gonna say 

nothing bad about him" to which she replied "no don't say that..if he is wrong he is 

wrong, but I do love seeing you with that boy because for a long time I thought you were 

gonna be a lesbian " and my sister joined in and agreed that she too thought I was gonna 

be a lesbian. For a moment I just stopped and looked at them in complete shock and as I 

was about to take brave heart and say so what if I am...my mom just gave out " mi nuh 
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want nuh homosexuals or HIV people around mi" and i cant forget how disgusted she 

looked as she said it... I had to pause then burst out into laughing and try not to look 

guilty by saying to them that I'm not into those things I'm just a tomboy because I grew up 

rough with all the boys. At that point I realized that telling my family how I felt about 

women emotionally and sexually is gonna be a real challenge. 

I used the theoretical concept of orientation to massage Tracy’s data to illustrate 

the analytic question: How are women-who-love-women oriented in the Jamaican 

society? This analytic question came from reading the data through the lens of the 

theoretical concept of orientation. As I read the data, I ‘plugged in’ the concept of 

orientation. Through the process of ‘plugging in’ the theory in the data, I came up with 

the analytic question. The analytic question aligned with research question #1: How 

might living as women-who-loves-women take shape in Jamaican society? 

 
Orientation: Tracy, The Reader, The Island 

 
At the beginning of Tracy’s story, she mentioned that she had to hide her love for 

a woman when she was much younger. She wrote, “One specific moment when I had to 

hide my love for women was when I was much younger.” This showed that Tracy wanted 

to tell a story about hiding her love for a woman. The woman was important to the story 

because she was mentioned in the first line of the story. However, as the story progressed, 

Tracy did not refer to the woman again. The presence of the woman at the beginning of 

the story and the absence of her throughout the remainder of the story might be analyzed 

through the concept of orientation. 
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Ahmed explained objects we orient ourselves toward show the direction we 
 

have taken in life. She suggested that based on one’s orientation, certain objects will be in 

the foreground and others in the background (Ahmed, 2006). At the beginning of her 

story, Tracy placed the woman in the foreground; the woman was put forth at the 

beginning the story. I analyzed this as Tracy being oriented toward the woman. Since 

Tracy’s orientation was toward the woman at the beginning the story, this showed the 

direction Tracy has taken in life, a self-identified woman-who-loves-women in Jamaica. 

Tracy oriented herself and her readers at the beginning of the story. She did this 

by placing the woman in the foreground and everything else in the background. I 

interpreted this foreground as Tracy’s attempt to let her readers see the story will be 

about a woman and about a time when she had to hide her love for a woman. Readers of 

Tracy’s story might think the story would be about Tracy and this particular woman. 

Tracy was oriented toward the woman at the beginning of her story, and she oriented the 

readers toward the woman at the beginning of the story. 

Jamaica as a society also has an orientation. The country is oriented toward 

heteronormativity and homonegativity. The orientation of the Jamaican society was 

illuminated in Tracy’s story. It shone through when Tracy wrote about her experience of 

telling her mother and sister about the problems she was having with her ex-boyfriend. I 

analyzed this excerpt from Tracy’s story as the orientation of the Jamaican society toward 

heteronormativity and homonegativity. 

She wrote: 
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I was much younger... just left college and my now ex boyfriend and I we're 

having problems...he's someone my mom loved a lot and I think it's because he 

was the reason she thought I was not gay as she later revealed that same day. I 

came to her and my sister to talk about the issues I was having with my now ex 

boyfriend and we all had a good conversation about it and laughed and I made a 

comment to my mom saying "know you not gonna say nothing bad about him" to 

which she replied "no don't say that..if he is wrong he is wrong, but I do love 

seeing you with that boy because for a long time I thought you were gonna be a 

lesbian " and my sister joined in and agreed that she too thought I was gonna be a 

lesbian. 

Tracy’s mother loved Tracy’s ex-boyfriend for one particular reason - the ex- 

boyfriend allowed Tracy to be projected as a heterosexual within the Jamaican society. 

Tracy’s story showed how valued heterosexuality is in Jamaica because her mother 

wanted her to have this boyfriend in her life so that she and others in society would not 

think Tracy was a woman-who-loves women. Tracy’s mother stated she liked to see her 

with the ex-boyfriend because he allowed Tracy to be oriented toward heterosexism. 

Notably, being oriented toward heterosexuality is valued in the Jamaican society. Tracy’s 

sister also showed how the Jamaican society is oriented toward heterosexuality and 

homonegativity as she joined in the conversation and stated she too thought Tracy was a 

woman-who-loves-women. 

After hearing how her mother and sister were oriented toward heterosexuality and 

homonegativity, Tracy wrote, “At that point I realized that telling my family how I felt 



118 
	

about women emotionally and sexually is gonna be a real challenge.” I believe that 

Tracy stated this because she clearly heard what her mother and sister thought about her 

possibly being a woman-who-loves-women and also how they felt about it. There was a 

possibility Tracy knew telling her family how she felt about women emotionally and 

sexually would be a real challenge because the Jamaican society is oriented toward 

heterosexuality and homonegativity. The challenge was not only in telling her family, the 

challenge also resided in the Jamaican society knowing this about Tracy. 

The glimpse of the unnamed woman at the beginning of Tracy’s story and her 

absence through the remainder of story also showed how the Jamaican society is oriented 

toward heterosexuality and homonegativity. The woman was only mentioned in the first 

line of the story and never mentioned again, and was never identified by a name. There 

was a possibility that Tracy, being Jamaican and growing up in a society that is oriented 

toward heterosexuality and homonegativity, wrote most of her story to show the value 

system of her Jamaican culture. Tracy’s story was mostly oriented toward valuing 

heterosexuality and homonegativity. The majority of her story told of her mother and her 

sister’s positive thoughts and feelings toward heterosexuality and their negative thoughts 

and feelings toward women-who-love-women. 

 
Orientation: Language and Voice 

 
The language used in Tracy’s story connotes positive values toward 

heterosexuality and negative values toward women-who-love-women. For example, 

Tracy stated her ex-boyfriend was someone her mother loved a lot. In the middle of the 

story her mother said, “…but I do love seeing you with that boy…” The word love has a 
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positive connotation to it. The word love was used in Tracy’s story to refer to the love 
 

of a boyfriend by a mother. I interpret this as a mother suggesting she loves the boyfriend 

because an intimate relationship should be between a man and a woman, and not between 

two women. The mother mentioned she loved to see Tracy with her boyfriend. The 

mother would not love to see Tracy with a girl because she clearly stated, “…but I do 

love seeing you with that boy because for a long time I thought you were gonna be a 

lesbian.” There was a positive relation to the heterosexual language used in Tracy’s story 

and a negative relation to language used in reference to women-who-love-women. 

The voice in the story orientated readers toward heterosexuality loudly. As I read 

the story in its entirety, there was a strong voice being oriented towards 

heteronormativity. The orientation of voice for women-who-love-women came across 

less intense than heterosexuality. For example, most of the story was written from the 

perspective of heterosexuality. For example, 

I was much younger... just left college and my now ex boyfriend and I we're 

having problems...he's someone my mom loved a lot and I think it's because he 

was the reason she thought I was not gay as she later revealed that same day. I 

came to her and my sister to talk about the issues I was having with my now ex 

boyfriend and we all had a good conversation about it and laughed and I made a 

comment to my mom saying "know you not gonna say nothing bad about him" to 

which she replied "no don't say that..if he is wrong he is wrong, but I do love 

seeing you with that boy because for a long time I thought you were gonna be a 

lesbian… 
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This section of the chapter served to answer the research question #1: How  

might living as women-who-loves-women take shape in Jamaican society? I tried to 

answer this research question through the use of the concept of orientation. I plugged the 

data into the theory of orientation to illustrate Tracy’s written story to show how the 

theoretical concept of orientation could possibly direct Tracy, the writer of the written 

memory; the reader, everyone reading this dissertation; and the Jamaican society toward 

honoring heterosexual values and reorient away from women-who-love-women. I also 

showed how the language and voice used in the story could value heterosexuality over 

that of women-who-love-women. Plugging in the concept of orientation in the data 

showed glimpses of how living as a woman-who-loves-women takes shape in the 

Jamaican society. 

In the next section, I use the theoretical concept of performativity to knead 

Tracy’s data to illustrate the analytic question: How might the performativities of 

women-who-love-women take shape in Jamaica? This analytic question came from 

reading the data through the lens of the theoretical concept of performativity. As I read 

the data, I plugged in the concept of performativity. The analytic question aligned with 

research question #2: How does societal homonegativity shape the lived experiences of 

women-who-love-women in Jamaica? 

 
Performativity: Tracy’s Written Memory 

 
At the end of her story, Tracy explained to her family she is not a woman that 

loves women. She stated she is only a tomboy. She wrote, “I had to pause then burst out 

into laughing and try not to look guilty by saying to them that I'm not into those things 
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I'm just a tomboy because I grew up rough with all the boys.” In this sentence it was 

evident Tracy’s performance as a tomboy made her family think that she was a woman 

that loves women. Tracy also used the performance of tomboy to demystify the thought 

she was a woman-who-loves-women. 

Butler (1990) wrote heterosexuality is a construct produced and maintained 

through gender. Meaning, heterosexuality is a social construct produced by gender  

norms. Because of societal pressure, humans are forced to act as gendered beings, either 

male or female. Tracy’s family wanted her to act female. However, Tracy stated she acts 

like a tomboy. Acting like a tomboy is contradictory to acting like a female. Butler (1990) 

explained gender is the constitution of identity, culturally and socially instituted     

through repetition of stylized acts through time. The stylized acts Tracy performed did  

not match those of female; probably they matched more closely to male gender. Butler 

explained gender is performed by male and female through bodily gestures, styles, 

movements, and language. These acts must be constantly repeated for one to be identified 

as masculine or feminine. Tracy explained to her mother and sister she was just a tomboy 

because she grew up with boys around her. This showed boys’ bodily gestures, styles, 

movements, and language label them boys and not girls. The same could be said for girls. 

Females’ bodily gestures, styles, movements, and language make them feminine and not 

masculine. Tracy’s performance as a tomboy crossed gender binary. Tracy’s family 

expects her to act male or female. When Tracy acted like a tomboy, it sent confusing 

messages about her gender and her sexuality. 
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Gender performance is one way that shows how societal homonegativity 
 

shapes the lived experiences of women-who-love-women in Jamaica. Tracy was expected 

to perform through bodily gestures, styles, movement, and language as a female, not as a 

male. When Tracy did not conform to societal expectation of her perceived gender, her 

family labeled her, a lesbian, because she acted more like a boy than a girl. Because of 

Tracy’s constant repetition of bodily gestures, styles, movements, and language of the 

male gender, she was perceived as a lesbian. Tracy’s mother warned her that she does not 

want any lesbians around her. Butler (1990) explained that when an individual adheres to 

societal normative models of gender, an individual is rewarded. On the contrary, when an 

individual fails to perform the correct gender acts, individuals are punished and 

marginalized from society. The Jamaican society, permeated with homonegativity, shapes 

the lived experiences of women-who-love-women because if these women do not 

conform to gender set behaviors, roles and expectations, they are ostracized from the 

society. 

 
Erotic as Power: Tracy’s Written Memory 

 
I used the theoretical concept of the erotic as power to put to work Tracy’s data to 

illustrate the analytic question: How might the lived experienced of women-who-love- 

women in Jamaica take shape within the erotic as power? This analytic question came 

from reading the data through the lens of the erotic as power (Lorde, 2012). The analytic 

question aligned with research question #3: What are the lived experiences of women- 

who-loves-women in Jamaica? 
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At the beginning of her story, Tracy explained she had issues with her ex- 

boyfriend and she went to her mother and sister to talk to them about it. Going to her 

mother and sister to discuss her issue was one use of the erotic as power. Lorde (2012) 

stated the need for sharing deep feeling is a human need, and when women share their 

deep feelings with one another, they are using their erotic power (Lorde, 2012). Tracy saw 

the need to share how she was feeling with her mother and sister. One example of the   

use of the erotic is the act of women sharing their deepest feelings with one another. 

Even though Tracy used her erotic power to share with the women in her life, she 

also denied her erotic power in the story. She denied her power when she stated, “I had 

to pause then burst out into laughing and try not to look guilty by saying to them that I'm 

not into those things I'm just a tomboy because I grew up rough with all the boys.” Tracy 

lied to her mother and sister at this point because she did not want them to know that she 

is a woman-who-loves-women. Lorde wrote, 

Our erotic knowledge empowers us, becomes a lens through which we scrutinize 

all aspects of our existence, forcing us to evaluate those aspects honestly in terms 

of their relative meaning within our lives. And this is a grave responsibility, 

projected from within each of us, not to settle for the convenient, the shoddy, the 

conventionally expected, nor the merely safe. (Lorde, 2012, p. 90). 

 
Tracy failed to use her erotic power to evaluate all aspects of her life honestly, therefore 

she settled for the convenience of telling her mother and sister what she thought they 

wanted to hear. When Tracy told her mother and sister she is not into women, she 

projected internalized oppression onto herself. She lessened power and demeaned a part 
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of her existence. Lorde (2012) stated when we live on external directives rather than 
 

on internal knowledge and needs, we live away from our erotic power. Tracy succumbed 

to familial and societal pressure when she denied her sexual orientation and sexual 

preference. Tracy willingly gave up her erotic power in order to be safe in her family and 

in society. 

The use of the erotic in Tracy’s story showed glimpses of the lived experiences of 

women-who-love-women in Jamaica. Based on Tracy’s story, it was evident women- 

who-love-women in Jamaica use their erotic power to share their deepest feelings with 

others. There was also evidence to show Tracy denied her erotic power because she 

refused to tell her mother and her sister she is a woman that loves women. In denying her 

erotic power, Tracy showed she is willing to remain powerless in the Jamaican society. 

Lorde (2012) suggested if women recognize the power of the erotic within their lives, 

they could use this energy to pursue genuine change within the world. Tracy has the 

power of the erotic within her - she used it to share her deep feelings with her mother and 

sister at the beginning of her story. However, Tracy’s self-denial showed she is also 

willing to accept that she needs to remain loyal, docile, and powerless if she wants to 

have a family and fit into society. 

In sum, I used salient concepts from post-structural theorists Ahmed, Butler, and 

Lorde to plug in Tracy’s written memory to show glimpses of the lived experiences of 

women-who-love-women in Jamaica, and also to show how their lived experiences might 

be shaped by homonegativity. Plugging in the concepts of orientation, performativity, and 

the erotic as power showed how the phenomenon of women-who-love-women in Jamaica 
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is taking shape in its multiple, partial and fleeting ways. The phenomenon moved in 

Tracy’s story, and it moved again as each concept was plugged into the story. This 

showed by living in a homonegative society, being a woman-who-loves-women in 

Jamaica is a social phenomenon. It is always moving and circulating in the society. At 

times it is identifiable, such as in performativity, and at other times it is subtle, such as in 

orientation and the use of the erotic as power. 

In the following section, I use the three post-structural theorists Ahmed, Butler 

and Lorde to plug the data into Robyn’s written memory. I produced multiple 

understandings of the same data set across the three theorists. First, I read the data and 

formulated analytic questions informed by specific concepts. Next, I plugged in the data 

into the theory. 

Robyn’s Memory- Writing Prompt: Zoom in on one specific moment in your life when 

you had to hide your love for women. 

My girlfriend lives abroad. She came out for a couple of days to be with me. We 

totally enjoyed the time we had together praying that it wouldn’t end. But all good things 

must come to an end. 

The day of her departure I took her airport in high spirits got her checked in on 

her flight. We went to the gift shop as she needed to get a few items to carry back with 

her. By the time we were through it was time for her to go through the security 

checkpoint as her boarding time was getting close. 

Reality now chipped in because at this point we had to say our goodbyes. I 

wanted to kiss her so passionately and couldn’t because of where we were and the views 
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of my fellow country men and women towards women who love women. I had to 
 

force myself to just hug and kiss her like a normal friend rather than my girlfriend and 

that hurt me so badly . To date that's the worst feeling I have ever endured. 

I put to work the theoretical concept of orientation on Robyn’s data to illustrate 

the analytic question: How are women-who-love-women oriented in the Jamaican 

society? This analytic question came from reading the data through the lens of the 

theoretical concept of orientation. As I read the data, I plugged in the concept of 

orientation. Through the process of plugging in the theory in the data, I came up with the 

analytic question. The analytic question aligned with research question #1: How might 

living as women-who-loves-women take shape in Jamaican society? 

 
Orientation: Robyn, The Reader, The Island 

 
The first line of Robyn’s story stated, “My girlfriend lives abroad.” This line 

showed Robyn’s orientation toward women. This line identified Robyn as a woman-who- 

loves-women, her sexual orientation is toward the same gender. Ahmed wrote, “to live 

orientated is to turn toward a certain object” (Ahmed, 2006, p. 1). Robyn revealed her 

identity is directed and turned toward her girlfriend; she made her orientation clear in the 

first sentence of her story. In the first paragraph of her story, Robyn went on to explain 

her girlfriend came to visit her for a short while and they totally enjoyed their time 

together; they did not want the time to end. The first paragraph of Robyn’s story 

expressed Robyn’s orientation as a woman who is comfortable with sharing her sexuality. 

Robyn showed she is conscious of the fact she is a woman-who-loves-women and 

clearly wanted readers to know this about her. Ahmed wrote, “the objects we direct our 
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attention toward reveal the direction we have taken in life” (Ahmed, 2006, p. 32). She 

suggested that based on one’s orientation, certain objects will be in the foreground and 

others in the background. Robyn placed her sexual orientation and her love for her 

girlfriend in the foreground of her story. Doing this suggested love and her girlfriend are 

things in life that are important to her. 

The last line in the first paragraph of Robyn’s story read, “But all good things 

must come to an end.” This line oriented the reader something will happen later in the 

story that is not as joyful as the beginning of the story was. Through my reading, I 

interpreted Robyn and her girlfriend, were once happy when together; however, the 

happiness they felt was not sustained when placed in another environment-the airport. 

The first line of the last paragraph of Robyn’s story read: “Reality now chipped in 

because at this point we had to say our goodbyes.” The reality could have been Robyn’s 

girlfriend leaving to go back abroad or Robyn and her girlfriend were in the public eye. 

Robyn’s story oriented her as a woman-who-loves-women and also oriented the readers 

as to what she wanted them to focus on in the story - her passion for her girlfriend. 

The island’s orientation was revealed toward the end of Robyn’s story. Robyn 

explained that she was at the airport with her girlfriend and she wanted to kiss her 

goodbye. Robyn wrote, “I wanted to kiss her so passionately and couldn’t because of 

where we were and the views of my fellow country-men and women towards women who 

love women.” Even though Robyn’s orientation was toward her girlfriend, she was also 

aware of the space in which she inhabited at the moment. Ahmed wrote, “Orientations 

shape not only how we inhabit space, but how we apprehend this world of shared 
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inhabitance” (Ahmed, 2006, p. 3). The essence of Ahmed’s argument was our 

orientation affects how we take up spaces and how we understand shared spaces. Robyn 

was aware of how she was taking up space with her girlfriend at the airport. She was 

conscious of wanting to kiss her girlfriend and simultaneously conscious of the public 

space that she shared with her fellow Jamaicans. The orientation of the island was toward 

heterosexuality because as a woman that loves women, Robyn could not show her 

affection for her girlfriend in public. 

For Ahmed, “Phenomenology helps us to explore how bodies are shaped by 

histories, which they perform in their comportment, their posture, and their gestures” 

(Ahmed, 2006, p. 56). In other words, Ahmed believed the body is knowledgeable of the 

history associated to it. Robyn has lived in Jamaica all of her life and her body behaves in 

specific ways based on the historical knowledge that lives in it. It was a possibility Robyn 

did not kiss her girlfriend because of the history of homonegativity that lives in her body. 

Robyn’s body is orientated toward homonegativity. Meaning, her body has stored the 

history of her lived experiences of living in a homonegativity society. Therefore, Robyn’s 

body recognizes homonegativity from stored memories. This was probably one reason for 

Robyn wanting to kiss her girlfriend, however, her body could not perform the actual act 

of kissing. 

Ahmed (2006) viewed heteronormativity as a straightening device. It is used to 

bring queer orientation into ‘right’ alignment. According to Ahmed (2006) queer people 

do not follow a straight line. Queer sexualities create a space in which slant lines or 

oblique lines explore new ways of being in the world (Ahmed, 2006). When subjects do 
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not see straight, the subject re-orientates his/her relation to straight spaces. Ahmed 

saw this reorientation as the point of “becoming vertical.” Robyn’s encounter at the 

airport may be interpreted as a straightening moment. Robyn’s sexual orientation is 

slanted; it is off-line. Robyn was in a public space that predominantly has a straight 

orientation and had to re-orientate herself in order for her slant orientation to function in a 

straight orientated space. This reorientation is the point where Robyn was “becoming 

vertical.” 

Ahmed explained orientation as all about direction. The orientation of the airport 

is a straight direction that people who inhabit the space in the airport want to follow or 

choose to follow. Being straight, one desires to follow a straight line. The straight line 

leads to other sex. This makes the straight line continuous (Ahmed, 2006). Being queer is 

not following the straight line; being queer, one wanders from the “normal course” 

(Ahmed, 2006). Robyn’s orientation was mismatched to the airport’s orientation. 

Because of the orientation misalignment, Robyn’s body knew that it was not free to do 

what it wanted to do in the public space. 

 
Orientation: Language and Voice 

 
The language used in Robyn’s story was oriented toward same-sex desire. At the 

beginning of Robyn’s story, she mentioned her girlfriend, and the fun time she had with 

her. In the middle of Robyn’s story, she mentioned bringing her girlfriend to the airport 

and staying with her until she was checked in and ready to go through security 

checkpoint. At the end of her story, she mentioned how she wanted to kiss her girlfriend 

passionately. The language used throughout Robyn’s story was full of passion and 
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positivity toward her sexuality, being a woman-who-loves-women. For example,  

Robyn wrote, “I took her to the airport in high spirits got her checked in on her flight.” 

The story was full of upbeat energy and verve. 

Robyn’s story was told from her point of view; she was an active agent in the 

story throughout the entire story. This was true even at the end when she wanted to kiss 

her girlfriend and could not. She was not passive in the story; she was still active. 

Robyn’s voice as a writer came across with confidence and pride in her sexuality. As the 

reader, it made me feel as if Robyn is proud to be a woman-who-loves-woman, and she is 

eager to share her lived experiences with others. This was evident throughout Robyn’s 

story, but especially in the last paragraph when she wrote: 

I wanted to kiss her so passionately and couldn’t because of where we were and 

the views of my fellow country-men and women towards women who love women. 

I had to force myself to just hug and kiss her like a normal friend rather than my 

girlfriend and that hurt me so badly. To date that’s the worst feeling I have ever 

endured. (Robyn’s written reflection) 

In the paragraph above, Robyn placed herself in the story and her voice came across 

fervently. Robyn did not hold back her desire from her readers nor did she polish her 

writing with flowery language. She simply wrote about the way that she felt in the 

moment. The language she used and how her voice came across in her writing allowed 

me as the reader to feel the emotions that she felt throughout her story. 

In sum, the analysis of Robyn’s memory showed living as a woman-who-loves- 

women might take shape differently based on the surrounding - private or public. My 
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analysis also showed Robyn had a lot of confidence and pride in who she is - a 

woman that loves women. Finally the analysis showed women-who-love-women do 

operate under the disguise as friends because of heteronormativity. 

 
Performativity: Robyn’s Written Memory 

 
I used the theoretical concept of performativity to make meaning of Robyn’s 

written memory in order to answer the research question # 2: How does societal 

homonegativity shape the lives of women-who-love-women in Jamaica. To answer this 

research question I read through the data and came up with an analytic question: How 

might the performativities of women-who-love-women take shape in Jamaica? 

At the end of Robyn’s story, she explained how she could not kiss her girlfriend 

because of where she was-at the airport. Robyn had to perform as if she was not a 

woman-who-loves-woman when she was at the airport with her girlfriend. Butler (1990) 

explained that heterosexuality is a construct produced and maintained through gender. 

Butler (1990) further went on to explain that continuous repetition of gender acts 

maintains the hegemony of heteronormativity. Notably, Robyn did not mention her dress, 

style, and language in the story, in the interview Robyn referred to herself as a thug or a 

stud. Being a thug or a stud reflects the masculine gender more than the feminine gender. 

Robyn’s constant repetitious bodily gestures, styles, movements, and language reflect of 

the male gender, even though she self-identifies as female. Since the hegemony of 

heterosexuality is produced and maintained through gender, Robyn and her girlfriend 

could not kiss each other in public because of the hegemony of heteronormativity in 
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Jamaica. Because of their gendered selves, Robyn and her girlfriend were forced into 

pre-given categories (gender binary) that constrain their desires as women-who-love- 

women. 

In sum, women in Jamaica are expected to perform specific feminine gender acts 

through dress, style and language. Women who do not conform to these acts are 

perceived as stud or thug by Jamaican society or can self-identify as stud or thug. Women 

who perform as a stud or thug are not free to be with another woman in public. Societal 

homonegativity shapes the lives of women-who-love-women because of the hegemony of 

heterosexuality. 

 
Erotic as Power: Robyn Written Memory 

 
I used the theoretical concept of the erotic as power to put to work Robyn’s data 

in order to illustrate the analytic question: How might the lived experienced of women- 

who-love-women in Jamaica take shape within the erotic as power? This analytic 

question came from reading the data through the lens of the theoretical concept of the 

erotic as power. The analytic question aligned with research question #3: What are the 

lived experiences of women-who-loves-women in Jamaica? 

Lorde (2012) explained, “The erotic is a measure between the beginning of our 

sense of self and the chaos of our strongest feelings” (p. 88). Robyn experienced her 

erotic when she wanted to kiss her girlfriend at the airport. At that moment in the story 

Robyn realized her sense of self. She understood what she wanted to do. She was 

reminded that she self-identifies as a woman-who-loves-women. The chaos of Robyn’s 

strongest feelings emerged when she grasped what she wanted to do but because of who 
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she is, and where she was, she did not have the freedom to do what she wanted. 
 

Robyn wanted to kiss her girlfriend passionately, but she had to settle for a platonic hug 

and a kiss that one would give to a friend. This was an erotic experience for Robyn 

because the internal sense of satisfaction that she could get from kissing her girlfriend is a 

deep feeling of joy and satisfaction that she could always want to aspire. Even though 

Robyn didn’t get to kiss her girlfriend the way she wanted to, erotic was still at work 

within her. There was an internal requirement to do something satisfying, something of 

honor and excellence. The power of the erotic is an internal desire to reach deep 

satisfaction in life. 

When women use their erotic power, they demand the most of themselves and 

their lives (Lorde, 2012). They encourage excellence from themselves and those around 

them. They live life to its fullest. Robyn showed that she used her erotic power at the 

beginning of her story when she stated, “We totally enjoyed the time we had together 

praying that it wouldn’t end.” In this sentence, Robyn revealed she experienced a 

fullness of depth of feelings being with her girlfriend that she always wants to have. It 

was a feeling of living life to its fullest. It was a feeling of living in excellence. This was 

an example of erotic power at work in Robyn’s life. 

Robyn’s story was one of sharing a small moment in her life with her girlfriend. 

They shared precious time together when the girlfriend came to visit from abroad. They 

shared the experience of being at the airport together; going to the gift shop, and 

checking-in. Lorde (2012) stated that the erotic functions by “providing the power which 

comes from sharing deeply any pursuit with another person” (Lorde, 2012, p. 89). The 
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sharing of joy between Robyn and her girlfriend whether it was “physical, emotional, 

psychic or intellectual” (Lorde, 2012, p. 89) was the power of the erotic at work between 

them. 

The use of the erotic in Robyn’s story showed glimpses of the lived experiences 

of women-who-love-women in Jamaica. Based on Robyn’s story, it is evident women- 

who-love-women in Jamaica use their erotic power to gain an internal sense of 

satisfaction, strive for excellence, live life to its fullest, and share their deepest feelings 

with others. 

Plugging in the concepts of orientation, performativity and the use of the erotic 

into Robyn’s written memory showed women-who-love-women in Jamaica live lives of 

intense passion in private and a level of internalized shame in public. 

In the following section, I use the concepts of orientation, performativity, and the 

use of the erotic to plug into my written memory. I do this to make sense of the data from 

a variety of perspectives that show that the phenomenon of women-who-love-women in 

Jamaica can be analyzed from different theoretical concepts in order to produce glimpses 

of these women’s experiences. 

Keitha-Gail’s memory- Writing Prompt: Zoom in on one specific moment in your life 

when you had to hide your love for women. 

My girlfriend often tells me that I am beautiful. In reference to my beauty, she 

often says, “tell your mom and dad thanks.” I usually smile when she says it. That 

comment always makes me feel special. 
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One day my girlfriend and I went to visit my mom. I must let you know that my 

mother thinks that my girlfriend is a good friend of mine. That afternoon we sat in the 

living room chatting and my mom stated that, she liked the way I looked in my outfit. At 

this moment I turned and smiled at my girlfriend and then I looked back at my mom and 

said, “someone says to tell you and dad thanks.” 

She looked at me confused. I reiterated with a bit of paraphrase, “someone says 

to tell you and dad thanks for having a beautiful daughter.” As I said this, my girlfriend 

looked at me and blushed. I wanted to hold her hand so badly and tell my mom that we 

are together, but I couldn’t bring myself to say it. I know that she felt the love in the 

living room that moment. I couldn’t say that I love my girlfriend but I am sure my mom 

felt the energy between us. 

 
Orientation: Keitha-Gail, The Reader, The Island 

 
I referred to my girlfriend positively in the first sentence of my written memory. I 

stated, “My girlfriend often tells me that I am beautiful.” In this sentence I orientated 

myself toward my girlfriend as I heard her words of affirmation. I turned to my girlfriend, 

and my girlfriend equally turned to me. Both of us orientated toward each other for self- 

affirmation and adoration respectively. I felt good about myself when my girlfriend 

complimented me. I wrote, “That comment always makes me feel special.” The 

orientation that happened between my girlfriend and me in the paragraph of my memory 

showed admiration and love for each other. 

As I moved into the middle of my written memory, my orientation shifted. I 

turned away from my girlfriend and myself. I also oriented the readers of my written 
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memory to my secret. I turned my readers’ attention to the fact my mother did not  

know the girl I was visiting with is my girlfriend. I wrote, “ I must let you know that my 

mom thinks that my girlfriend is a good friend of mine.” I explicitly let my readers know 

I was talking to them here because I used the second person plural- you. I moved from 

first person to second person to orient my readers to my secret life. Also, I thought it was 

important for my readers to know this information as it might change the way my 

girlfriend and I orientated toward each other at the beginning of the story. 

Ahmed wrote, “Orientations involve directions toward objects that affect what we 

do, and how we inhabit space” (Ahmed, 2006, p. 28). It is a possibility that the way my 

girlfriend and I inhabited the living room space we shared with my mother would affect 

the way we oriented ourselves as women-who-love-women; since, my mother does not 

know we are two women, who are together as a couple. Ahmed explained our bodies are 

not in physical space like things are in space. For Ahmed, our bodies “inhabit or haunts” 

the space that they occupy (Ahmed, 2006, p. 53). Even though my girlfriend and I had 

admiration and love for each other that I wrote about in the first paragraph of my 

memory, the relationship between my girlfriend and me is tabooed in Jamaica; therefore, 

we had to keep it a secret from my mother. Ahmed stated our bodies make our intentions 

visible. My girlfriend and I were positioned in a space to hold our love for each other and 

also hold our secret. As we tried to balance both the love and the secret in the space that 

we inhabited, we could also haunt the space because there was a possibility that my 

mother felt our love for each other and realized how we were oriented toward each other 

since our bodies could have made our intentions visible. 
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The orientation of the Jamaican society toward heterosexism manifested when 
 

I wrote, “I wanted to hold her hand so badly and tell my mom that we are together but I 

could not bring myself to say it.” I could not bring myself to tell my mom about my 

girlfriend and me because I know that the Jamaican society is prejudiced against same- 

sex relationships. The Jamaican society does not look favorably upon women-who-love- 

women. Probably this knowledge prevented me from telling my mother what I wanted to 

tell here. Ahmed explained orientation affects what we do (Ahmed, 2006). I am 

Jamaican; therefore, I am oriented toward heterosexuality as the norm and same-sex 

desires as abnormal. The orientation of the Jamaican society toward same-sex couples 

influences a strong objection and profound intolerance toward women-who-love-women. 

In the last sentence of my written memory, I stated, “I couldn’t say that I love my 

girlfriend but I am sure my mom felt the energy between us.” This sentence showed that 

the concept of women-who-love-women in Jamaica is complex. On one hand, I could not 

tell my mother about my girlfriend and me. On the other hand, there was a possibility my 

mother felt the love and energy between my girlfriend and me. The Jamaican society 

orientates me to live in hiding because of my sexual orientation. I am not supposed to talk 

about being a woman-who-loves-women. Specifically in Jamaica there is a social stigma 

attached to same-sex desires; therefore, I could not openly express my sexuality to my 

mother. However, I could not stifle or hide my energy from my mother therefore, more 

than likely she knew I was with my girlfriend. I was just not expected to utter this 

information. This is a complicated matter because women-who-love women in Jamaica 
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can be involved with each other, but they are expected not to talk about having same- 

sex desires. 

 
Orientation: Language and Voice 

 
The language I used in my written memory was mostly oriented toward same-sex 

desire. I expressed how my girlfriend tells me I am beautiful and that comment makes me 

feel good about myself. I described how I wanted to hold my girlfriend’s hand. I also 

wrote about wanting to tell my mother about my girlfriend and me. The language I used 

throughout my written memory revealed I am positively orientated toward women-who- 

love-women. 

In my memory, the language of women-who-love women was projected in the 

foreground of my story and heterosexual desires were placed in the background. I hinted 

toward heterosexuality twice in my written memory: 1) when I signaled my readers my 

mother thought that my girlfriend was a good friend of mine and 2) when I could not 

bring myself to tell my mother about my girlfriend and me. These two sentences were 

cushioned between positive connotations for same-sex desires. For example, I explained I 

went to visit my mother with my girlfriend and how much I wanted to tell her that this 

person I was with is my girlfriend. 

Plugging in the concept of orientation into my written story exposed some of the 

complexities of how the lived-experiences of women-who-love-women in Jamaica take 

shape. For example, women-who-love-women are orientated toward each other and 

equally orientated toward the homonegativity and heterosexism that permeates the 
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Jamaican society. This example made noticeable the complicated and nuanced lives 

of women-who-love-women in Jamaica. 

 
Performativity: Keitha-Gail 

 
In the following section, I use Butler’s concept of performativity to analyze and 

make meaning of aspects of my written memory to illuminate where gender acts were 

evident. I do this in order to provide partial answers to research question #2: How does 

societal homonegativity shape the lived experiences of women-who-love-women in 

Jamaica. The concept of performativity ties back to my research question because reading 

the data through the lens of performativity allowed me to wonder about the gender 

performance of women-who-love-women in Jamaica, which is considered a 

homonegative society. 

I showed signs of gender performance at the beginning of my written memory 

when I stated, “My girlfriend often tells me that I am beautiful…I usually smile when she 

says it.” Here I displayed glimpses of feminine stylization. Meaning, I acted in gendered 

way. My performance was of a typical female. I did what society expects from a female. 

Society expects females to be beautiful and to appreciate a compliment in reference to 

physical beauty. There is a possibility I wrote about my beauty because I want to signal 

my readers that I perform the feminine role in the relationship. This role performance is 

similar to that of heterosexual couples. 

Even though I am a woman-who-loves-women, I act feminine and I am attracted 

to more masculine looking females. I appreciated my girlfriend’s compliment regarding 

my femininity. Butler (1990) explained society sets expected behaviors and roles that 
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must be performed if individuals want to survive. Butler (1990) referred to this as the 

normativity of society’s gendered system. Gender normativity produces and maintains a 

compulsory heterosexual system. I produced a set of behaviors through my actions that 

society expects from females. Performing female makes me adhere myself to a 

heterosexuality mentality even though I am a woman-who-loves-women. This shows the 

gendered performativity of women-who-love-women in Jamaica shape the lived 

experiences of these women because of the hegemony of heterosexuality on the island. 

Societal homonegativity affects the lived experiences of women-who-love- 

women in Jamaica. For example, some women-who-love-women perform feminine acts 

through their body languages and gestures. These acts reflect gender normativity (Butler, 

1990) that aligns with heterosexuality. When these females perform feminine acts, they 

appear to society as females involved in a heterosexual relationship. The performance of 

femininity makes these women-who-love-women safe from societal homonegativity. In 

short, gender performativity can positively influence and also complicate the lives of 

some women-who-love-women. 

 
Erotic as Power: Keitha-Gail 

 
In this section of the chapter, I use the concept of the erotic as power to analyze 

my written memory. I read and re-read my written memory several times from the lens of 

the erotic as power; this helped to provide partial answers to the research question #3: 

What are the lived experiences of women-who-love-women in Jamaica? 

At the beginning of my written memory, I showed an internal sense of satisfaction 

when I wrote about being beautiful and being complimented on my beauty. Lorde (2012) 
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stated females have an erotic power that they need to use for their empowerment. The 

erotic power gives an internal level of satisfaction that females should aspire toward. 

When Lorde (2012) referred to the erotic power and the internal sense of satisfaction that 

it provides, she was not only referring to this in the sexual form. Lorde (2012) explained 

females learn the internal requirement toward excellence from the erotic. Hearkening 

back to the beginning of my written memory, I used my erotic power to show a level of 

confidence and internal satisfaction in my beauty. 

Another time I used my erotic power was when I wrote, “I wanted to hold her 

hand so badly and tell my mom that we are together, but I couldn’t bring myself to say 

it.” This line revealed my strong emotional feelings for my girlfriend and also my 

yearning to tell my mother about my girlfriend and me. Lorde (2012) explained the erotic 

power makes females feel acute and full. I wanted to hold my girlfriend’s hand and to tell 

my mother about us was a moment I used my erotic power because I intensely desired to 

perform an action and to utter a thought that I could not do. 

At the end of my written memory, I wrote, “I know that she felt the love in the 

living room that moment. I couldn’t say that I love my girlfriend, but I am sure my mom 

felt the energy between us.” This revealed the use of the power of the erotic because I felt 

a level of satisfaction in this moment. Lorde (2012) wrote the erotic enables us to feel a 

sense of satisfaction and completion. The use of the erotic allows us to observe and 

measure things in life that brings us closest to that fullness. Knowing my mother felt the 

love and energy between my girlfriend and me gave me an internal sense of satisfaction 

and completion, which illustrated the power of the erotic. 
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In sum, I used the power of the erotic to reveal aspects of the lived 

experiences of women-who-love-women in Jamaica. I showed women, specifically 

myself, get an internal sense of satisfaction in life when erotic power is experienced. 

Women-who-love-women in Jamaica use erotic to feel acutely and fully. And, through 

the erotic power, women are able to feel a sense of gratification and completion in their 

daily lives. 

For this chapter, I plugged in the theoretical concepts of orientation, 

performativity, and the erotic as power into the written memories to produce multiple and 

different perspectives of the lived experiences of women-who-love-women in Jamaica. 

Plugging in these concepts into the data sets provided partial answers to the research 

questions: 

1. How might living as women-who-love-women take shape in Jamaican society? 
 

2. How does societal homonegativity shape the lived experiences of women-who- 

love-women in Jamaica? 

3. What are the lived experiences of women-who-love-women in Jamaica? The 

co-production of the theoretical concepts, data sets, and my interpretation serve to 

open up the phenomenon of the lived experiences of women-who-love-women in 

Jamaica. 
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Chapter 6: Discussion and Implications 
 

In this study, I explored the phenomenon of the lived experiences of women-who- 

love-women in Jamaica, which is considered a homonegative society. The purpose of this 

research was to shed light on the daily lives of these women including their joy, fears, 

struggles, and hope. I also sought to understand how homonegativity shapes the lives of 

women-who-love-women in Jamaica. 

 
Identified Tentative Manifestations 

 
I discovered and identified four tentative manifestations that showed glimpses  

into the daily lives of these women: fear, care, hopefulness and wishing, and diseased. 

These findings, identified as tentative manifestations, were important as they helped to 

open up the phenomenon of what it is like to live as a woman-who-loves-women in 

Jamaica. The findings also highlighted subtle, extreme, and nuanced issues faced by these 

women. In this chapter, I discuss my results in greater detail and draw on the work of 

other researchers to corroborate my findings. Next, I explain the limitations of this study. 

Lastly, I consider implications for the Jamaican society in the area of policy  

development, teaching and learning, and research. 

 
Tentative Manifestation #1: Fear 

 
Fear came up in participants’ written memories, interviews, and in Jamaican 

dancehall songs. The data I collected strongly suggested women-who-love-women in 

Jamaica live with some form of fear. At times fear manifested as internal and other times 
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it showed up as external. For example, Tracy showed fear in her written memory 
 

when she could not tell her mother and her sister she is a woman-who-loves-women. In 

my written memory, I expressed fear when I wanted to tell my mother about my 

girlfriend, but I could not bring myself to tell her. These two evidences were examples of 

internal fear that were presented in the written data. External fear also emerged in the 

data. During my interview with Tracy, when she mentioned there are no gay or lesbian 

clubs in Jamaica and if anyone tried to open a club for gays and lesbians that person 

knew what would happen to him or her. I encouraged Tracy to say more about what she 

thought would happen to a person who opened such a club; she stated the person would 

be killed. This revealed evidence of external fear that women-who-love-women in 

Jamaica live with daily. 

Anderson-Levy (2008) studied the role of homophobia in the reproduction of 

gendered subjectivities. She interviewed both heterosexual and homosexual individuals 

for her study. In reference to one of her participants she wrote, “Carol identifies as ‘man- 

royal’ and is not fearful as she moves around Kingston (the capital of Jamaica) and has 

not been subject to violence or inordinate public scrutiny” (2008, p. 98). Anderson-Levy 

further reported this participant’s experience led her to believe there is not a 

disproportionate amount of violence directed toward lesbians and homosexuals on the 

island. This researcher concluded that the fear society paints is not reflective of the reality 

of brutality that lesbians and gays encounter. This study refuted the findings from my 

study related to the level of fear my data strongly suggested. Irrespective of Anderson- 

Levy’s conclusion, fear is part of the phenomenon of the lived experiences of women- 
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who-love-women in Jamaica. Peake and Trotz (1999) studied gendered practices and 

representations in Guyana, which is in the same geographic region as Jamaica. They 

agreed overwhelmingly, there was a feeling of disgust and abhorrence towards 

homosexuals and lesbians in Guyana. Similar to Peak and Trotz’s(1999) conclusions, fear 

was noticeable in participants’ written memories and interviews from my study, and in 

Jamaican dancehall songs. 

Boxill, et al. (2012) conducted a national survey to investigate the attitudes and 

perceptions of Jamaicans towards same-sex relationships. They asked participants what 

their greatest fear would be if the Offenses Against the Person Act law was amended. The 

answer to this response revealed many Jamaicans feared if the law were amended, 

homosexuality would become prevalent and popular, to the point of becoming the norm. 

Others thought homosexuals would receive a new sense of freedom and begin to flaunt 

and openly display their lifestyle. A significant amount of the respondents (11%) were 

afraid that children would be at higher risk of molestation, and there would be a decline 

in the overall morality of the island. This national survey was conducted in 2012. 

Reflection of the fears in the Jamaican society towards homosexuals was present. Four 

years later, similar sentiments of fear for women-who-love-women were revealed 

throughout my data set. For example, in Tracy’s written memory her mother feared she 

was a woman-who-loves-women. Her mother explicitly told Tracy she did not want those 

types of people (women-who-love-women) around her. Another example of fear was 

evident in Robyn’s written memory when she wanted to kiss her girlfriend at the airport 

but could not because of the views of the Jamaican society towards women-who-love- 
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women. Fear was also revealed in the popular dancehall song, “Romping Shop” 

where the singers stated that women-who-love-women should be scorned. These 

examples attest to glimpses of fear circulating in and through the lives of women-who- 

love-women in Jamaica and through the Jamaican society relating to their views on the 

lives of women-who-love-women. 

 
Tentative Manifestation #2: Care 

 
Care was evident in participants’ written memories and interviews. Care was 

signaled as caring for and caring about. Participants cared for the women in their lives. 

They also cared about how they were perceived by their families and by society as a 

whole. For example, in Robyn’s written memory she expressed care for her girlfriend 

because she enjoyed the time they spent together; she did not want the time to end. 

Robyn brought her to the airport when their time together was coming to an end. This 

showed that Robyn cared for her girlfriend. Women-who-love-women in Jamaica care 

for each other. Clemencia (1996) studied the unheard voices of women who shared their 

lives with other women as partners in Curacao and found these women respected and 

cared for each other deeply. This is similar to the sentiments participants showed to their 

partners in my study. Also, Wekker (2006) studied the lives of women-who-love-women 

in Suriname. She reported Surinamese working-class women’s same-sex relationships 

was based on caring for each other emotionally, physically, psychically, and financially. 

Both Wekker (2006) and Clemencia’s (1996) research corroborates the findings of my 

research to reveal women-who-love-women care for each other. 
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Another type of care emerged from the data set was caring about. On one 
 

hand, participants cared about how they were viewed by their families. For example, in 

written memories, Tracy and I revealed how much we wanted to tell our parents we were 

women-who-love-women, but we could not bring ourselves to tell them this. On the other 

hand, participants cared about how they were viewed by the society. For instance, Robyn 

cared about how she was viewed by society as a whole. Toward the end of her story, 

Robyn explained how she wanted to hold her girlfriend and kiss her passionately; 

however, she could not do this because of what her fellow country-men and women 

thought about women-who-love-women. Participants in my study cared about how they 

were viewed by their families and society. 

Women-who-love-women in Jamaica care about how they are perceived by their 

families and the public because of the heterosexism and homonegativity that is pervasive 

in the Jamaican society. Cowell and Saunders (2011) examined heteronormativity in the 

public discourse of Jamaica legislature and concluded that Jamaica can be characterized 

as a heteronormative state, one marked by heterocentric values and discriminatory 

behaviors towards non-heterosexuals. Women-who-love-women in Jamaica care about 

how they are viewed. Boxill, et al. (2012) found there is a persistence of strong negative 

views toward same-sex relationships across all sectors of the Jamaican society. 

On one hand, women-who-love-women in Jamaica care for their partners; they 

love and respect their partners. On the other hand, women-who-love-women in Jamaica 

care about how they are perceived by their families and the society as a whole. To 

protect themselves from the possible homonegative attitudes, behaviors, and 
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discrimination that they face from their family and the society, women-who-love- 

women care how they are viewed. 

 
Tentative Manifestation #3: Hopefulness and Wishing 

 
Hopefulness and wishful thinking were evident in participants’ written memories and 

interviews. For example, in Tracy’s written memory she hoped she could have told her 

mother that she was a woman-who-loves-women. A similar example appeared in my 

written memory when I wrote how I wished I could tell my mother that my girlfriend was 

more than a casual friend. Another example of hopefulness emerged in Robyn’s written 

memory when she wished she could have passionately kissed her girlfriend. These 

examples revealed women-who-love-women in Jamaica live with hopefulness and 

wishful thinking that things could be different related to their sexual orientation and their 

expression of their sexuality. 

Women-who-love-women in Jamaica wish and hope for less discrimination 

against them. This would allow them to live more openly as same-sex couples. 

Clemencia (1996) reported on two participants in her study who wished they could live 

freely in Curacao. She wrote: 

Reina and Koko have been living together for some years now. They share a 

house and told everybody they did so to cover the high rent. Reina proposed to go 

to Curacao to live where her lover was born. They both regret they came here, 

despite their good jobs. They can’t stand the sneaky way. (Clemenica, 1996, p. 

83). 
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The feelings Clemencia’s participants expressed in 1996 were similar to the feelings 

of the participants in my study in 2016. Women-who-love-women desire to live freely 

where they can talk about their partners to family members and live open lives with their 

partners without having to lie or deny their sexual orientation. 

Boxill, et al. (2011) reported most of the respondents in their study agreed the 

Jamaican society was more accepting of female homosexuality (67.1%) than male 

homosexuality. They concluded this was the case because women can do what men 

cannot do without suffering the consequences. Even though female same-sex 

relationships are not criminalized in Jamaica, participants reported they were 

discriminated against in society. Women-who-love-women in Jamaica hoped and wished 

to live as freely as heterosexual couples live. 

Research has shown the Jamaican society on a whole wishes and hopes women- 

who-love-women not be allowed to live with similar freedom as their heterosexual 

counterparts. Boxill, et al. (2012) reported most participants in their study disagreed with 

amending the Offenses Against the Person Act (76.7%) and the Charter of Fundamental 

Rights and Freedom to protect the rights of those who are part of Lesbian, Gay, Bisexual, 

and Transgender (LGBT) community. They also reported most business owners said they 

were not likely to hire persons who were known to be non-heterosexual, mostly because 

they would not want to make other workers uncomfortable. There is evidence to suggest 

there is a strong desire in the Jamaican society to limit the freedom and livelihood of 

women-who-love-women on the island. 
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As it relates to hopefulness, there is tension between what women-who-love- 

women in Jamaica hope for, and what the Jamaican society desires for women-who-love- 

women. Women-who-love-women wish for less discrimination and more freedom to live 

openly with their partners. Research highlighted in my study shows most people in the 

Jamaican society desire that women-who-love-women are not integrated into the society 

with the same freedom as heterosexual couples. 

 
Tentative Manifestation #4: Diseased 

 
The phenomenon of being diseased circulated in the data set. For example, in 

Tracy’s written memory her mother stated she does not want anyone involved in a same- 

sex relationship around her because she does not want any HIV people near her. Another 

example illustrative of being diseased emerged in one of the dancehall songs that was 

part of my data. In “Romping Shop,” the singers stated that women-who-love-women 

should be scorned. White and Carr (2005) studied homosexuality and HIV/AIDS stigma 

in Jamaica. They found HIV/AIDS is perceived as a gay disease in Jamaica irrespective 

of the population’s knowledge about how the disease is transmitted. Homosexuals in 

Jamaica are blamed for bringing HIV/AIDS to the island. This myth presents AIDS as a 

homosexual disease, and homosexuals are responsible for spreading the disease (Charles, 

2011). Even though male homosexuals are usually blamed for transmitting HIV/AIDS on 

the island (White & Carr, 2005; Charles, 2011), the data presented in my study revealed 

women-who-love-women are also perceived as diseased, and society groups them as part 

of the population responsible for spreading HIV/AIDS. 
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Many Jamaicans view people involved in same-sex relationships as sick 
 

because homosexuality is perceived as an unnatural act. The Offenses Against the Person 

Act falls under the category of unnatural acts. Boxill, et al. (2011) explained the Jamaican 

society with the fundamental belief that sex is for procreation sees homosexuality as an 

unnatural act. Therefore, any sexual involvement that cannot lead to procreation is 

deemed unnatural. Hence, many people in the Jamaican society view women-who-love- 

women as sick because these women engage in sexual encounters that cannot lead to 

procreation. 

In sum, the findings from this study and review of literature showed women-who- 

love-women in Jamaica live complex lives. The data revealed glimpses into the lives of 

these women. From the data, four tentative manifestations emerged and were identified: 

fear, care, hopefulness and wishing, and diseased. My findings were illustrative of partial 

views into lives of these women. Other researchers in the field who have studied a similar 

topic corroborated these findings. 

In the previous section, I discussed the major findings that emerged from the data 

and reported other researchers’ documentation of similar findings. Even though my 

findings were researched and verified by other researchers, all studies have limitations. In 

the following section I explain some limitations to my study. 

 
Limitations 

 
In the current study I sought to open up the phenomenon of the lived experiences 

of women- who-love-women in Jamaica. While I described a complex and rich data set, 
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my study was highly contextualized and constrained by a specific time period. This 

limit the generalizability of this study. 

To capture dense and detailed description of the phenomenon, I ensured my 

participants were all Jamaicans. My participants were not representative of the general 

population of Jamaica. This study presented the lived experiences of only four women 

from a particular region in Jamaica. I selected my participants through snowballing rather 

than purposeful sampling and random sampling, which limits the generalizability of this 

study. Additionally, only females were involved in this study. These females were in a 

certain age range. My study is not generalizable because it was limited by four females’ 

lived experiences from a specific region in Jamaica. 

 
Returning to the Research Questions 

 
In this study I attempted to show glimpses into the lived experiences of women- 

who-love-women in Jamaica and how societal homonegativity shaped the lives of these 

women. The purpose of this study was to open up the phenomenon of being a woman- 

who-loves-women in Jamaica and to share their daily life experiences. What follows is a 

brief explanation of how participants’ written memories, interviews, and reflections on 

two dancehall songs answered the three research questions: 

 
RQ #1: How might living as a woman-who-loves-women take shape in Jamaican 

society? 

The findings revealed that living as a woman-who-loves-women takes shape in 

the Jamaican society in complex ways. For example, in our written memories we 
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expressed fear of telling our parents about our girlfriends and also refused to engage 
 

in public display of affection. Participants feared what others would say or think about us 

and what our families and the Jamaican society would think. Women-who-love-women’s 

lives are shaped by fear and also by care. Participants showed they cared about what 

people thought about them and the perception by family members and the society. Also, 

participants showed great care for the women in their lives. Living as a woman-who- 

loves-women in Jamaica takes shape in multifaceted and complicated ways. 

 
RQ #2: How does societal homonegativity shape the lived experiences of women- 

who- love-women in Jamaica? 

Written memories illuminated ways in which societal homonegativity shapes the 

lives of women-who-love-women in Jamaica. Participants showed signs of internalized 

homophobia when they denied their partners. In interviews, one participant discussed not 

letting people at work know that she was a women-who-love-women because she did not 

want to be discriminated against because of our sexuality. Included in this data was a 

discussion of the lack of places for to go and be comfortable being identified as women- 

who-love-women. Through interviews and written individual stories, parents and the 

society as a whole showed signs of being overtly homophobic. The dancehall songs were 

filled with homonegative lyrics that suggested women-who-love-women should be 

ostracized from the Jamaican society. Data revealed several ways homonegativity shaped 

the lived experiences of women-who-love-women in Jamaica. 
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RQ #3: What are the lived experiences of women-who-love-women in Jamaica? 
 

Data opened up the phenomenon to illuminate glimpses into the lived experiences 

of women-who-love-women in Jamaica. The findings showed these women love the 

women in their lives and simultaneously live in the midst of homonegativity. They go 

places with the women in their lives under the disguise of a platonic relationship. These 

women desire to please the women in their lives but also to please their families and 

society. Women-who-love-women in Jamaica live with limited freedom to express their 

sexuality outside of their private homes. Women-who-love-women in this study 

expressed a comfort level being with their partners and shared how much love they have 

for themselves and their partners. Contradictory, because of love, participants feel the 

need to protect their loved ones and themselves from homonegativity and discrimination. 

 
What My Work Can Do 

 
It was important to me that women-who-love-women were at the center of 

opening up the phenomenon into their own lives. I know the written memories and 

interviews have shown glimpses into the lives of these women. By telling the world our 

version of our lived experiences we have shown the joy, pain, and fulfillment of our daily 

lives. Sharing this study with the world has the possibility to attract the attention of 

people locally and internationally and engage in societal change that will allow women- 

who-love-women in Jamaica to live with less discrimination and more freedom. 



155 
	

Implications 
 

Findings from this study suggest that this work has implications for policy 

makers, educators, and researchers. 

 
Policy Makers 

 
Findings from this study support existing research that suggests the current 

heteronormative policies (West & Cowell, 2014) in the Jamaican system are punitive and 

discriminatory toward women-who-love-women. Some of these policies are predictors of 

prejudices against same-sex couples (West & Cowell, 2014). This suggests a need for the 

Jamaican government to change the punitive and discriminatory policies that negatively 

shape the lived experiences of women-who-love-women. These policies need to change, 

and the public view needs to change. Cowell and Saunders (2011) studied 

heteronormativity of public discourse of Jamaica legislators’ and documented  

government personnel's’ use of demeaning language toward same-sex couples. There is a 

need for policy makers and government officials to see and speak about same sex couples 

in a more positive light. There is a possibility that my study will change how the society 

as a whole views and speaks about same-sex couples. Implication for this study also 

points to educating the Jamaican society about the daily lived experiences of women- 

who-love-women. 

 
Teaching and Learning 

 
This study has implications for teaching and learning in the Jamaican school 

system. Students should be given the opportunity to learn about people who are similar to 
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them as well as those who are different from them. Students should learn about 

heterosexuality and non-heterosexuality. The classroom environment and the school 

curriculum should serve as both a “mirror and window” for students (Bishop, 1990; 

Galda, 1998). Students should be able to look in the classroom environment and the 

curriculum and see their values represented. Students should also be able to learn from 

the curriculum about other people and their values. The classroom environment and the 

curriculum should be used to diversify teaching and learning. 

One way to do this in the Jamaican school system is to integrate units of studies in 

the curriculum about heterosexuals and non-heterosexuals and their families. These units 

of study could be integrated in the social studies curriculum or in the literacy or language 

arts curriculum. For example, in the third grade unit of study on the Jamaica Government 

and How it Works, teachers may include ways of governing and laws that Jamaica 

inherited from the British, such as the law Offenses Against the Person Act. Another 

example from the third grade unit of study is Rights, Freedom and Responsibilities of 

Jamaicans. Throughout this unit the teacher can explain the rights of heterosexuals, the 

positioning of homosexuality as an illegal act, and the discrimination against women- 

who-love-women. There is a need for curriculum used in Jamaican classrooms to be more 

inclusive of non-heterosexual and gender nonconforming people. 

It is teachers’ pedagogical responsibility to provide students with the education 

that will allow them to honor diversity including women-who-love-women. Students 

should be educated to value differences and not to view them from a deficit perspective. 

It is imperative for students to question how knowledge is produced, who benefits from 
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particular knowledge, and who is marginalized because of certain types of knowledge. 

Teaching and learning about women-who-love-women in Jamaica has the    

possibility of allowing these women to live freer lives and fostering a deeper 

understanding of the lived experiences of these women. 

 
Future Research 

 
There is a paucity of research about same-sex couples, especially about women- 

who-love-women in Jamaica. I did a post-intentional phenomenology research that 

captured tentative manifestations of glimpses into the lived experiences of women-who- 

love-women in Jamaica. Further research needs to be done to better understand the daily 

experiences of same-sex couples in Jamaica. Other qualitative research can be done using 

different methodology such as narrative inquiry, case studies, and ethnography to capture 

the richness and gain further insights into the lives of women-who-love-women in 

Jamaica. 

Participants in my study were women who have experienced the phenomenon. 
 

Further research can be done from the perspective of different participants in the 

Jamaican society. The literature reviewed showed that music, religiosity, and hyper- 

masculinity were the main predictors of prejudices against women-who-love-women. 

Therefore, individuals in each sub-group could be participants in future studies on this 

topic to gather new perspectives and new knowledge on this topic. 

The philosophical and theoretical concepts I used to ground my study were 

orientation (Ahmed, 2006), performativity (Butler, 1990) and the erotic as power (Lorde, 

2012). Other philosophical and theoretical concepts are needed to make meaning of the 
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lives of women- who-love-women in Jamaica. For example, genderization of women 

(De Beauvoir, 1949/1980), and gendered youths (Davis, 2003) are two theoretical 

concepts that could further open up the phenomenon into the lived experiences of 

women-who-love-women in Jamaica. 

Researchers could ask different questions to explore the lived experiences of 

women-who-love-women. Some questions could be 1) How do the bodies of women- 

who-love-women become conscious of homonegativity 2) How does the body know what 

to do when it is in intentional relation with homonegativity 3) How do bodies feel in 

Jamaica when they are not “at home” 4) How do Jamaican women learn to use and regard 

their bodies to acquire feminine gender and 5) What is the relationship among race, 

gender, and sexuality in post-colonial Jamaica? 

 
Conclusion 

 
In this study, I set out to explore the phenomenon of the lived experiences of 

women-who-love-women in Jamaica, which is a homonegative society. I found women- 

who-love-women in Jamaica live complex lives. My study revealed glimpses of four 

tentative manifestations that were circulating through the phenomenon of the lived 

experiences of these women: fear, care, hopefulness and wishing, and diseased. Findings 

from this study add to the dearth of knowledge relating to the lives of women-who-love- 

women in Jamaica. These findings are relevant to the Jamaican society. Implications 

from this study have relevance to the Jamaican society in regards to policy development, 

teaching and learning, and future research. 
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