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METHOD: COMPARATIVE APPROACHES TO THE DOUIX ASSEMBLAGE 

The Douix materials have been presented and examined by period and type in Chapter 6. 

In order to ascertain the significance of these objects as communicative devices, comparative 

data are needed. Through the comparison of materials from several sacred sites it may be 

possible to see patterns of offered objects which can then be examined and interpreted for 

meaning (Derks 1998: 23; Levy 1981: 175; Hingley 2006: 215; Eichinger Ferro-Luzzi 1977: 

513). The Douix assemblage will be compared geographically to assemblages from local non-

water, local water, and regional water sites in eastern France, and temporally to assemblages 

from other watery sites.  

 

GEOGRAPHIC COMPARISONS 

Two arbitrary geographic ranges will be considered here and were selected to examine 

different aspects of ritual behavior and deposition. I refer to these divisions as “local” and 

“regional” levels of comparison. “Local” is defined as sites within a 100km radius of the Douix 

(indicated on all maps as the opaque green circle), approximately a rigorous three-day journey on 

foot. This distance was selected to represent a possible zone of contact in which people could 

engage with their neighbors on a regular basis, therefore, generating a stronger and perhaps 

regular pattern of ritual tradition. This arbitrary distance clearly ignores natural geographic 

boundaries and archaeologically or historically defined cultural units whose boundaries can be 

problematic to reconstruct. How do the objects from the Douix compare to those from other local 

sanctuaries? For this analysis, all sites with evidence for Gallo-Roman ritual activities are 

considered and data are collected from each site. A comparison with all local sanctuaries will 

help determine if the same types of objects offered at the Douix were offered as part of a local 



giving tradition, i.e. do all types of sacred sites receive the same offerings, or is there variation 

across sites which may indicate a particular purpose of a sacred site requiring a special formula 

or type of offering?  

“Regional” is defined as sites within a 200km radius of the Douix (on maps as the larger 

transparent blue circle), reflecting a more substantial distance and possible changes in geography 

and cultural or political units. How does the Douix material compare with broader ritual centers, 

in particular those associated with water? Unlike the local level of comparison which examines 

all locations of ritual activity, regional examples include only ritual sites where water, primarily 

springs, is a significant component. Such a division allows more attention to be paid to the 

materials associated with watery sites and to determine if and how water deposits are similar or 

different from those at the local level. Three types of sites are presented and defined based on the 

location and features: local non-water (green dots within the green circle on maps), local water 

(blue dots within the green circle), and regional water (blue dots within the blue circle). 

 

TEMPORAL COMPARISONS 

Another aspect of analysis examines changes in offerings over time at watery sites, 

focusing primarily on evidence from the La Tène period. How do the types of objects deposited 

in the Douix and at other watery sites change over time? Do the changes represent continuity or 

disruption in the use of a sacred space? If this is continuity, how are ritual practices affected by 

the introduction of new or different objects? If it represents a disruption, why might this space be 

used or ignored by visitors over time? Materials from each period at the Douix are compared to 

those from other watery sites in the region to see if there are patterns of use/disuse, and what 

social or political factors may have influenced such changes. 



 

SELECTING SITES FOR ANALYSIS 

The primary criterion for selecting appropriate ritual sites is based on the geographic 

ranges described above. Every site with evidence for ritual activity was open to consideration if 

it fell within 100km of the Douix; data were collected from 19 non-water related sacred sites and 

16 sacred sites connected to water. Every site with evidence for ritual activity related to a watery 

sacred context was open to consideration if it fell within 200km of the Douix; data from the 16 

local water sites and an additional 11 regional sacred water sites were collected. In total, 46 

sacred contexts from 41 different sites were examined. 

Sites were found using database searches and bibliographic references. Information for 

each site was acquired through published reports and articles available at the University of 

Minnesota, acquired through interlibrary loans, or read at the Bibracte Centre Archéologique, the 

Römisch-Germanisches Zentralmuseum Zentralbibliothek, and the Université de Bourgogne; 

other than the objects from the Douix, no additional assemblages were examined directly.  

Some sites did not offer enough information about the materials, or the publications were 

inaccessible; these sites were omitted from analysis. After reading the available materials about 

each site, some sites were ruled out because they were not actually sacred sites as some database 

searches suggested, or did not provide enough information about the context of the site or finds, 

for example, the altar of Mavilly, which is often cited as a sacred site, was used in the 

foundations of a church and later reassembled meaning that its original context, and any 

offerings, were unknown (Thevenot 1955a). Some of the sites associated with water did not offer 

enough evidence for a spring sanctuary, such as the villa near a spring at Saint Nitasse 

(Devauges 1968). 



DATA: PRESENCE/ABSENCE DATA TABLES 

COLLECTING THE DATA 

From each site described above, data were extracted which included the types of objects 

present, the materials used, and the deities identified at each place. These were collected from the 

publications in the bibliographies and sorted into presence/absence charts for comparison. 

Unfortunately, quantities of each particular object were not included because of the inequality of 

publications, or because repetitions of the same objects across multiple publications obscured 

their precise quantities. The tables of deities relied on the identifications made by the original 

authors’ of each publication. Some of the deities were identified by name in inscriptions, while 

others were identified by their attributes known through other examples or the mythology 

associated with a particular deity. The data generated in the presence/absence charts are helpful 

for examining the types of objects found at sanctuaries and their geographic distribution, which 

are examined in Chapter 8.  

 

NOTES ON THE DATA TABLES AND CATEGORIES 

Object biographies are significant for understanding the role of an object in a society 

(Gosden and Marshall 1999; Joy 2009). An object may be made for a particular purpose, and 

used for something else entirely, or its significance changes when brought into contact with a 

particular person, place, or event. It is impossible to determine the life history of each object 

from every site examined here. Every object has been recovered from within the sacred area of a 

ritual center, demonstrating that at some point it was elevated to a different status or purpose 

from its original role, however, for the sake of simplicity and discussion, I have organized the 

objects according to their traditional intended function or form. Objects are further grouped into 



larger categories, such as “Building Materials,” “Vessels,” or “Personal Care,” for ease of 

discussion and organizing as there are over 90 categories of objects.  

In most cases, I have categorized the objects according to the authors’ descriptions; 

however, there are a few exceptions. Many of the reports use the term “ex-votos” to describe a 

variety of objects, such as sculptures of specific body parts, bronze plaques with incised eyes, or 

objects with an inscription dedicating it to a god. In order to present the data and categories of 

objects more clearly the term “ex-voto” has been omitted here and the objects are organized by 

specific types offering a more objective approach to the material instead of automatically 

assuming every object is of a ritual nature.  

Related to the issue of “ex-voto,” inscriptions may appear on an altar in one case and on a 

stone plaque or statue in others. To avoid losing the presence of an inscription or a particular 

type of object in place of one another, I marked such items twice, once in a line for “inscriptions” 

and again for the type of objects. To know the types of objects on which an inscription may be 

found, I have created another table for these data. 

Specific ceramic types are not included because they are far too varied for the present 

project. The exception to this is the patera which is often represented in the iconography of 

statues as being held by dedicants and deities showing it is a more significant form used in ritual 

procedures. All other ceramics are grouped as “Vessels, ceramic,” unless otherwise stated.  

 

 

 

 

 

 

 

Excerpts from Katherine M. Erdman’s 2014 doctoral dissertation, “Engaging the Intranatural 

at the Source of the Douix (Côte-d’Or, France): Objects, Communication, and Ritual in a 

Fluid Environment.” 



Bibliography 

 

Derks, Ton 

1998  Gods, Temples and Ritual Practices. The Transformation of Religious Ideas and Values 

in Roman Gaul. Amsterdam University Press, Amsterdam. 

 

Devauges, Jean-Bernard 

1968  Notes sur les fragments de sculpture lapidaire d'époque gallo-romaine trouvés à Sainte 

Nitasse. Écho d'Auxerre 74: 3-5. 

 

Eichinger Ferro-Luzzi, Gabriella  

1977  Ritual as Language: The Case of South Indian Food Offerings. Current Anthropology 18: 

507-514. 

 

Gosden, Chris and Yvonne Marshall  

1999  The cultural biography of objects. World Archaeology 31: 169-178. 

 

Hingley, Richard 

2006  The Deposition of Iron Objects in Britain During the Later Prehistoric and Roman 

Periods: Contextual Analysis and the Significance of Iron. Britannia 37: 213-257. 

 

Joy, Jody  

2009  Reinvigorating object biography: reproducing the drama of object lives. World 

Archaeology 41: 540-556. 

 

Levy, Janet E. 

1981  Religious Ritual and Social Stratification in Prehistoric Societies: An Example from 

Bronze Age Denmark. History of Religions 21: 172-188.  

 

Thévenot, Émile 

1955a  Le monument de Mavilly (Côte-d'Or) Essai de datation et d'interprétation. Latomus 

14(1), 75-99. 

 


